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FOREWORD

When T was busy for the second time writing Introduc-
tion to the Holy Qur'an translated by my friend, Mr, Mir
Ahmed Ali, Late Mr. Mohammad Ali Khurasani, Internal
Auditer PLA., surggested me (o dictate to him a brief
outlineg of fundamentals of Islam according to Shia faith,
Every now and then, whenever he had opporfumity, he
took dictation from me. Hardly we had finished the work,
God deprived me of this sincere and zealous friend whose
ambition was to introdoce the teachings of Shia school
of thought in English language, The religious zeal of Mr,
Khurasani was not confined to him alone, his wife equally
shared his love and devotion for the propagation of Truth.
The mutual zeal of husband and wife in achievement of
this holy aim was a valuable asset for our mission. Un-
fortunately, for some time the shock of her husband’s
death brought the work to a standstill. However, the work
as a whole is the result of initiation of the interest of husband
and wife and [ have no option but to dedicate the work
to them and pray God to bless them both [or the services
renderad By them in this Cause.

Here 1 have to mention another friend of mine, Mr.
Syed Mohammad Murtaza who was assisting me eversince
my undertaking to produce a new introduction to the
Qur'an. Besides noling my dictation he has translated into
Urdu this treatise which is the first part of my religious
work. I thank him for his sincere devotion which was an
encouragement for me to carry out the work, inspite of
my indisposition.
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I request my readers to go through the work with
critical insight and inform me of any shortcoming whatso-
ever,

L have also to thank my young typist Mr. Mushtag
Ali, K. Laddhani who was performing his duties devotedly
like the other members of our team for the Haly cause,
His services were placed with me by Messts, Habib Esmail
Benevolent Trust, The Trust is entirely responsible for
this publication and also is well-known for its constant
publication of religious literature, enlightening the faithful
and athers, The manilold services of this benevolent Trust
in the propagation of the teachings of Ahlul-Bait need
no introduction. As such I have nothing to say but pray
to God to bless them and all those philanthropists who
are serving the sacred cause of Islam. To me the best
rewards which devotees of Mohammad and Ale-Mohammad
(peace be on them) are enjoying now and shall continue
to enjoy for ever is the love of Holy Prophet Mohammad
and the infallible members of His House.

[ am indebted to Pakistan Herlad Press (Job Section)
for their close co-operation during the priating of this
work,

Let me conclude with the couplet of Sa’adi:

Bhen b ipd P Sl anr

Sa'adi if you wish to enjoy the pleasures of love
and evergreen blossom of life, it is enough to absorb
the love of Mohammad and Al-e-Mohammad.

Mo reward and pleasure of this life and hereafter are
greater than this sublime and sacred love.

HAJN MIRZA MEHDI POOYA
KARACHI-PAKISTAN

August 1971,
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Ferily the religion with God iz Islam (Submission
to God's will); and those whom the book had
been given did not differ but after the Knowledge
{of the rruth) had come wnio them, out of envy
among  themselves; and whosever dishelieveth
the signs of God: then, verily, God iv guick in
reckoning.

SELF-EVIDENT TERMS AND
PROPOSITIONS

DEEM (religion) is a ferm used in several meanings
which are not totally irrelevant {rom cach other: one is
a [igurative expression of the other. Here the term strictly
means submissive attitude of human conscience towards
some SACRED OBIECT. The SACRED OBJECT means a
superhuiman controlling power whose pleasure and displea-
sure are responsible for happiness and sufferings of man.
Hardly can any one claim to be without religion in this
semse. Thus the history of religion and its development are
the same as the history of the development of human consci-
ousness. OF the warious religions in their highly developed
form, the religion of [SLAM is usually classed among the
latest, Bul as it is presented in the Quran and defined
in this treatise, the reader will find it the oldest or rather
the only religion, the developmient of which is co-related
with the development of human consciousness. In other
words as the Qur'an savs it iz the only faith with which
human consciousness is born, The varieties ol religion
are nothing but the outcome of the rebellious nature of
power-S¢ekers or other selfish motives. The main source
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of Islam is the Holy Qur'an which 5 known to all, The
Qur'an postulates the existence of Superhuman Power
or Person ag the Creator and Controller of the whole
univerrse of which man with his conscience and volition
is a part. Thus the Qur'an says the religion is a submissive
attitude  of human conscience towards that Almighty
Power. It is the only religion approved by the Almighty—
Ultimate Power or petson. To Him every finite thing or
being has willingly or unwillingly submitted. No salvation
can be secured by any being bul through submission to
Him. All muslim schools of thought are unamimouns in
this definition of Islam. The differences hetween the varions
schools of thought in Tslam concern only with the details
of this submissive attitude. The purpose of this writing is
to place before the readers & brief outline of fundamentals
of Islam asg adveeated by the SHIA ITHNA ASHARI,
which is one of the aldest schools of thought in Islam. To
achieve this purpose, it is essentinl to acquaint the readers
with the knowledge of the following SELF-EVIDENT
TERMS AND PROPOSITIONS,

THE IDEA OF CAUSE AND EFFECT:

MNone with commonsense and average intelligence
can ever doubt about the existence of God, One may a5 well
deny his own existence in some sense or the other rather
than denying or even doubling about any Effect being with-
out any Cause.

CAUSE :

The thing or being by which another (hing or being
exists or on which the existence of another thing or being
depends, is called a Cause.

EFFECT :
The thing or being which depends on or owes its ex-

istence to something else is ealled an Eifect or Phenomenon,

The existence of an effect cannot depend on a non-
being or nothing or nothingness. This implics that the
chain of an effect and its cause should end in a self-existing
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canse, otherwise it would mean the existence of a heing
or & thing by a non-being, or naught; the absurdity of
which is sclf--evident,

Having the definition of the canse and effect in vicw,
mankind has been questioned by the following verse of
the Holy Qurian:
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“Or were they created by
nothing * Or are they them-
sefres the creators 7

“Or created they the hegvens
and the earth? Nav | they have
ne  cerfaingy. (Ch. LIl v.35. 36).

VARIOUS KINDS OF CAUSES:

The basis of all sclenlific investigation is that there
can be no effect without a csuse. The word “Cause’ is a
lerm meaning a thing somehow responsible for the cx-
istence  of a being or another thing: and this is of two
kinds, the Srrwctwral and Creotive,

The structural causes are the parts and the compo-
nents of the effect,

.. The Creative or Agential causes are the producing or
originating faclors, bringing the structure into  existence
but they are not the part of the structure, .

The seructuwral eause is sub-divided into two kinds
Matevial and Formal, The material couse is the thing
out of which the structure is made. The formal cquse is
the shape or form by which the struciure is what it is,

The creative couse means the factor which produces
the parts and affects their arrangement. This cause con-
sists of two kinds Genetic and Objective, the former is
called the First or the Active, and the latter is colled
the Ultimate or Final Cause (purpose or motive).

- ——
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Mo man with commonsense, has ever denied or
doubted the necessity of the Struchiral cawse. Every thing
owes its existence to its component parts and to the Form
in which they are arranged together.

EFFECT :

Every thing or being of composite nature is an
Effect, i.e., its existence 18 not by itself, as it depends at least
on its parls and its existence is caused by them. The parls
of a being or beings cannot be non-beings. The gquestion
arises whether the paris exist by themselves or they are also
composite whole depending on their parts? 1F they are also
composed of parts then we have to trace back the pro-
cess till we reach the Final components which will lead to the
conclusion that they are beings of non-composite nature
existing by themselves on which the whale edifice of the
effects and their causes stands. But, no being of a dimen-
sional mature presentable in the term of Space and Time,
can ever be of a non-composite nature as the simplest and
the smallest being which occupies space is dimensional and
geometrically divisible and depends on ils parts,

Therefore, no dimensional being can be taken as a
self-existing being and thus considered as the First or the
Beginning in the chain of beings. We have either to accept
that the chain is based on non-beings, the absurdity of
which is sell-evident, or we are forced to step out ol the
realm of the material chain in the search of 4 non-composite,
non-dimensional sclf-cxisting *Being’ and assert that the
chain of cause and effect is based on this ‘Being’. This means
that the whole dimensional realm presentable in the terms
of Space and Time is an effect and the phenomenon of a
Mon-dimensional MNon-material being. On this ground we
have to leave the dimensional realm and proceed in search
of the self-existing being respomsible for the phenomenon
of the chain of cause and effect in the realm where the
experimental logic and method has no approach to it at all,®

*® Therefore in other words no being of dimensional nature
can be taken as the first and the basic unit in the chain of
the structural causes of the effect. We have either to

(Contd. on Page 5)




THE CONCRETE AND ABSTRACT PART:

We have said that any being of composite nature
depends for ils existence on its parls and hence it is an
Effect, 2 Phenomenon and Unreal. Here it 35 to be pointed
out that the parts and the components of a4 composite
being may be of two kinds, Comcrere and Abstract.

THE CONCRETE:

The concrete parts are those which our mind observes
side by side in the realm ocutside the mimd such as the
parts of an  organic, chemical or geometrical compound.

THE ABSTRACT:

The Abstract payfs are those found in a being in the
course of the mental process and analysis. but ontside the
realm of mind the parts are merged into cach other as one
entity such as the logical paris of a DEFINITION, Gewnr
and Differentia. Gemus, being the aspect found in an
idea which is common in other ideas too, and Differentia
being the aspect which is peculiar to one and i not
found in anyone clse.

(Contd,. fram Page 4)
postulate that the chain of the beings in question is based
on non-beings or nothingness, the absurdity of which
is self-evident. Or we are Forced by reason to search
for a being of non-composite form, somewhere beyvond
the realm of matter and dimension: so we have to step
in the sphere of immaterial and non-dimensional beings.
It means that in the chain of th structural cavses of
the dimensional phenomena there is nothing to be termed
as self-existent. Therefore, neither the structure of the
dimensional universe nor its structural causes—its material
and formal components are selfexistent. They owe their
existence to some ereative or producing factor of immaterial
and non-dimensional nature which is not part and particle
of the structure, but has a hold over the structure and its
material and formal causes,
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In any case, composition means dependence on the
parts. Hence the composile being becomes an effect and a
phenomenon and thus unreal, be the parts, concrete or
abstract; because though the abstract parts, Genus and
Differntia are merged into each other as one outside the
mind, in fact they are two different things.

Therefore, the same would be the case of beings
dependent on abstract parts in logical definition. They are
also cifects, phenomena, unreal and non-seli-existing being,

THE ABSOLUTE ONENESS OF
SELF-EXISTING BEING:

As we had Lo step oul of the lmitation of Space and
Time in search of the SELF-EXISTING being we have
also Lo step further out beyond the logical limitations which
consists of the abstract parts of Genus and Differentia.

Henee the SELF-EXISTING BEING must be unlimi-
led, not presentuble in the terms of Space and Time,
Genus and Differentia. It should be beyond all dimensional
and undimensional limitations and as such it cannot be but
ONE; because the idea of the Two SELF-EXISTING
BEINGS implies limitations of both, having 8 common
aspect of being self-existent and the aspect by which they
are distinguished from each other; hence composite and
dependent on their parts,

The conclusion is that the SELF-EXISTING BEING
15 ONE, the Real Unit which is not divisible at all, in
any sepse of the term. and in any respect or form or any
aspect imaginable. Therefore, it is the Real Unique, the
like of it in any sense is not possible,

SELF-CONSCIOUSNESS OF SELF-EXISTING ONE:

This Unique Unit by which the finite beings in part
and as a whole are existing, is not absent from ‘Ttself”.
Hence it is conscious of ‘Itseli”. Consciousness means
presence of the Known to the Knower, presence of one
thing ta (or for) the other.
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if the thing or being s present to ‘Iself” then the
being is comscious of “[tself” and consequently becomes
conscious of anything else which is present hefore it or
stand by it. But if the being (or thing) is absent from ‘Itsell”,
it cannot be salf-conscious, hence unconsious of other things
standing by ik

UNCONSCIOUSKESS OF DIMENSIONAL
BEING OR THING :

All the dimensional beings are composed of dimensio-
nal parts and every dimensional part occupiés a portion
of space not identified with the portion occupied by the
other parts. Hence every dimensional part is absent from
the other dimensional parts. The conclusion is that all
dimensionsl beings are devoid of sell-consciousness and
consequently devoid of consciousnsss,

On the other hand anything or beimg which i3 non-
dimensional and non-material, be it composed of ahbstract
paety such as finite mind (which s composed ol Genpus and
Diffcrentia), or be composed of no parts at all such as Lhe
Ahzolute Unit in question (which i5 unlimited and infinite),
is not absent from itself because sither it has no part at
all or It consists of parls which do not occupy different
portions of space. The parts are merged into each other
and their scparalion is only mental and & conceptual
process,

Regarding the Undimensional Being or Absolute
Urnit it 13 obvious that *It’ cannol be absent [rom ‘Liself™ on
account of its ahsolute oneness.  Though the undimensional
beings which are finitc consist of parts and hence dependent,
yet the parts are one and identical outside the mind and
the realm of conceplion. Hence they are also not absent
from their ownselves. Each is present to itself, hence con-
scious of itself and consequently conscious of whatever
is present before it

The conclusion is that whatever i8 undimensional is

i e e e e e e e —
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conscious and whatever is conscious i8 undimensional,
Therefore the Absolute Unit by which all beings exist and
stand is necessarily present with every being, as its holding
or sustaining factor is self-conscious and conscious of all
that exist by it, hence Living. pgil !l Therefore, the
reference to the Absolute Unit responsible for the whale

Phenomenon called Universe, should be in terms of ‘He’
instead of it

In the light of the above statemenl one can realize
that the personal pronoun ‘He' (Hoo 48) refers (o a well-
known Person, has no real application but to the Absolute
One and no term or word can be taken as a real reference
to the Absolute One but this personal pronoun *He’, There-
fore there is no real *HE" but the Absolute One, there is no
real term for Him But “HE'. This idea of *Hooiyat’-ca o
HE-NESS, in its true significance is given in Sura *Qul
Hoo Wallaha' (Ch. CXII).

The lundamental articles of faith as given by this
school of thought arc nothing but various aspects
implied in the idea of Hooiyat ie. Absolute Oneness
of “Self-Existing Being'. Therefore, without the knowledge
of thesearticles the submissive attilude of human cons-
ciousness towards that SACRED OBJECT would be
imperfect. These fundamental articles of faith are:

1. The belief in the Unity or Absolule Oneness
of the Real Sacred Object (The Allah-God).

2.  The belief in His justice as the total of all His
analytical attributes and excellences.

3, The belief in the necessity of Nubuwat (Prophet-
hood) and

4. Imamat (the divine vicegerency).

5. The belief in Qiayamat (the Resurrection) and
Final purpose of creation,
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TAUHEED

THE BELIEF IN THE ABSOLUTE ONENESS
OF GOD

Unity means belicf in absolute Omeness of God, in the
sense that He is not composite and divisible in any sense
of composition and divisibility. It implies negation of all
limitations because limitation in any sense implies composi-
tion, and a composite being is not self-cxstent, A selfe
existent unlimited being is not definable so any atternpl
lo conceive Him by any external or internal means of
our limited power of understanding is futile. But He is
realisable by every being, in the sense, that every limitad
being can realise His Existence and Essence as manifested
in His Attributes, His Attributes can be presented in two
ways—Aflirmative (Subutia) and Negative (Salabia) All
His Affirmative Attributes refer to assertion of His Absolute
Unity, All His Negative Attributes tefer to negation of
limitation and composition, Thus they are reducible to
negation of limitation and composition,

For the beginners, the Negative Attributes can be
explained as follows. He is not describable in any physical
or anthropomorphic terms. He is not consisted of body,
colour and size, It is not possible for any creature to sce
or sight Him, to imagine and ¢onceive Him. He is not o
be presented in the terms of substance or contingent,
matter or form. It is nol possible to localiss Him in any
part of space or confine Him to any part of time. He is
not to be aligned and counted with any being. Although
s a Creator He is with every thing bul nothing can be
coexisted or coextended with Him. All these negations
mean the negation of limitation and composition,

e
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His Affirmative Attributes are of three types,

I, THE EssEnTiAL ATTRIBUTES OR THE REAL ATTRIBUTES
oF 11E EssENCE (SIFAT-E-ZAT: SIFAT-E-HAQIOIYAR),

2. Tue EssenTiAL RELATIVE ATTRIBUTES (SIFAT-L-
Hagioty aH-E-1z ARy AH).

3. Tue RELATIVE ATTRIDUTES (SiEAT-E-IZaFvan),

The Essential or the Real Attributes of the Fssence
mean such ideas which are implied in the very idea of
Unity of Essence and are identical with it and not in
relabion to anything else. These are (i) Unity, (i) Sell
Existence, (iii) Self Consciousness, (iv) Sclf Love and
{v} Lile: {life should not be taken here us what is found
in plant, animal and man. Life, here, means the total
of above mentioned Attributes i, ii, iii and iv),

The above qualities are attributed to Him—the
Godhead, Allah, in consideration of His Essence only.
The subject and object of each of these attributes are
identical in as much as there is no difference among the
knower, knowing and the known, or the lover, loving
and the beloved and so forth,

The Essential Relative Attoibutes mean such ideas
which are said about Him but in vonsideration of His
relation lo the objects other than Himself, and these
arc (1) Knowledge of objects other than Himself (ii)
Will-—the love for expression and manifestation (iii)
Love of objects other than Himself (iv) Might or Hold
over objects other than Himself,

In the popular preliminary treatise on the funda-
mental articles of faith (Usool-e-din), Hearing and
Secing are counted as His Relative Real Attributes.
Besides these two, Speech is also counted as one of
His Relative Real Attributes by some schools of thought
in Islam. 8o far as the first two above-mentioned attri-
butes are concerned they are Real Relative Attributes
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bul they are pot separate Attributes other than His
kipwledge of the object, Every thing is known to Him,
be it qualily or quantity, substance or contingent, big
or small, secn or unseen, physical or spiritual, He is
Omniscient; every thing is present to Him, be it the
object of heating or secing, taste, smell or touch or
of any other semse, external or internal. The reason
for counting Hearing and Sccing among His attributcs
as it is mentioned in the Qur'an is just to emphasise
that the objects of the two are also present to Him,
like the objects of all other senses. Regarding the last
one, Speech, if il means the Might and Power and
Ability to speak, il refers to His two main Attributes
Knowledge and Might. As such it is not a separate Attri-
bute besides Knowledge and Might, If it means the pro-
cess of specch or origination of audible and intelligible
words, then it can not be classed as one of 11is atiributes,
It is one of His acts of creation and as such His words
and speech are created by Him like other created things.
The origin of the idea of counting Speech among His
aliribuies and considering it as wncreated as other
afttributes, 15 to be traced back to the ancient theary
of Logos which was formulated by the Alexandrian
Jewish school of thought. The same theory was later
on adopted by the Christian thealogians a8 the Word
of God identificd with Him and as the Uncreated Second
Person in the Trinity of Godhead,

According to the Qur'an every thing or being is an
outcome of Divine will, atlention or intention which
is termed in the Quran as Command of God:
(Qs%d 57 ) “Be and it is”. In this sense whatever is
manifested in any sphere or realm of creation, ad-
ministration and legislation is the word of Crod, an
outcome of His Imperative Will. In some way or
other every word of God represents His Will and is
manilestation of His attributes. As such the Qur'an
counts Jesus as one of His created words in the realm
of creation and the Qur'an iiself, Taurath or the
other scriptures, as His words in the realm of legisla-
tion. The Qur'an says that the words of God are
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inmumerable in either realms therefore these cannot he
accounted for by limited powers (Ch. XXXI. verse 27).
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And if the trees in the earth be pens and seven
more Seas are added to the sea (as fnk), “yet”
the words of God will not exhaust.

(Ch. XXXI. v. 27).

But the words of God, though all are created and
manifestation of His Will, differ from each other in
comprehensiveness, The more comprehensive the word,
the Higher will it be in its representative status and
closer to God in the hierarchy of hbeings from
the primal matter upto the highest spiritual entities.
On this ground, the most perfect created word of God
in the realm of creation is the Last Prophet, and the
Book Qur'an with which he was sent is the most perfect
word of God in the realm of legislation: (Ch. Vi
verse. 116).

{
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And perfect has become the word of thy Lord
in truth and justice; There is none to change
His words, and He is the All-Hearing and the
All-Knowing. (Ch. V1. verse 116).

However, it should be borne in mind that as Ali fA5.)
says, "The word of God in any realm is His work,
thercfore, it is created”, be it Christ or Mohammad
or the Quran or anything else.



13

The above qualities are attributed to Him in con-
sideration of His Essence, in a relative sense, in as
much a3 the object is other than the subject. Both types
of attributes shown abowve are the analytical attributes
inherent in the very idea of Absolute unity of the
Infinite (Godhead).

. The Relative Attributes are innumerable, such as
Creator, Sustainer, Forgiver, Ruler, Helper and so
forth. Any adjectival idea about Him in relation to
some aspect of his action is the relative attribute. The
number of relative attributes are known to Him alone,
The Qurian says, "Call Him, Allah or Rehman (All-
Gracious) whether call Him this or that makes no
difference; behold that He has innumerable cxcellent
names™ (in adjectival sense—Ch, XVII, verse 110). For
A more detailed list of His excellent names one can
refer to the famouws Dua-e-Joshan-e-Kabeer, These are
attributed to Him in consideration of His Actions
or in consideration of His Relation to His Creaturcs
or to what He has been doing and will continue to do.

The third type of His Attributes zre drawn from,
or are the rcsult of the second type, the Essential
Relative Attributes, Again, the second type of Attributes
are derived from the first type, the Essential Attributes,
Finally, His Fssence is beyond any limitation, defini-
tion and comprehension, These are all that a finite
being in his utmost cffort can say aboul Him -The
'ALLAH. *ALLAH’ is the only great name for his
‘essence and existence’ which is but *All-Excellence’. A
creature cannot conceive beyond this. According to the
interpretation of the purified Imams of the House of Holy
Prophet no creature with all his endowed excellences,
can refer to His essence but with the word ‘Hoo® (He).
‘Hoo' is the first word after word® *Qul’ (say Oh Apostle)
in Ch. CXII (The Unity). ‘ALLAH’ is beyond our cop-
ception; even our subtle conception of ‘Infinite He'
represents nothing but the limitations of finite we,

This concept of the Absolute Oneness and Infinity of
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the Essence and Atribules of Godhead present ‘Him®
as the unigue in unity or the Unigue Unit in the true sense
of these two terms—to Whom all finite beings owe their
existence, qualities, and all cxcellences they possess, This
concept leaves no reom for imagining any thing as second
or opposed to Him or to match with Him, because any
such idea would mean limitation affecting His Absolutencss,
and consequently making Him of composite nature, finite
and dependent on His components.

This concept climinates all possibilitics of anything
emanating from Him, as the very idea of emanation means
divisivility contradicting His Absoluteness, He did not
‘beget nor is He begotten’; hence the idea of Fatherhood
and Sonship has no place in this concept of Godhead.

All finite beings are His creatures dependent in their
very existence on His Will. The ward ‘Qayum’ (#3:8)
expresses one of His attribules that He is self-sustaining
and everything is sustained by Him.

85 523 ¢TI 5, 50, SIS LS ST ez
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And of His siens is that the heavens and the earth
stand firm by Hiy command; then when He summoneth
Yyou with a (single) summons from out of the earth,

lo; yve come forth.
(Ch. XXX. v. 25

Being Absolute and Tnfinite, no finite being or thing,
with all their limitations can be considered as His incarna-
tion and His complete manifestation, because the finite
beings even as a whole are, after all, finite, while He is
Infinite.

Therefore, there is no room for deification of any
being in any form, whether man as the microcosm or the
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whole Universe as a macro-man, Tt is guite true that erea-
tures represent His atiributes and the representatlion varies
according to the stages of perfeetion but cven the faremost
in perfection is limited and submissive to the infinite one,
The highest and the most accomplished creature is nothing
but His servant and slave, within His complote hold—
@ hold, in ils true meaning of Power, No polytheism, no
trinity or dualism, no incarnation and anthropomorphism
have any place in this concept of the UNITY OF GOD-
HEAD—ALLAH. *“Nothing is like of Him.”
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The Creator af the heavens and the earth. He hath
miade for you pairs af yvourselves, and of the caitle
also pairs, whereby He mudtiplicth you. Nothing s

lice of Him; and he is the Hearer, the seer.

(Ch. XLH v 11}

The justification for man or any other created and
finite being for naming and describing God with Excellent
Attributes is that when man and other beings find some
excellences in themselves they feel that the same attributes
in ils highest sense should exist in the Creator, Far example
man found life in his ‘self” and felt that something corres-
ponding to this ‘life’ in its Highest senss, must be Existent
beyond his *Sclf’. This applies to all other excellences
which we may find here in our *sell” and in ‘beings’ sur-
rounding us. We arc thus obliged to feel that these excels
lences and beatitude are also present in the Infinite Absolute
in such a limitless degree that befit His Absolute Unily
and TInfinity.

Beyond this point, ‘why' and “wherefore’ do not prevail;
and here definition and description fail, but love for realiza-
tion and assimilation and reflection of His attributes is
everincreasing and surges on. This leads man to a decper
and yet decper submission to His Will and the desire for
coming in communion with Him.
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Finally, man approaching to Him in this submissive
way will absorb his own will in *His’. The result is the rise
of man from the limitations of the Llemporal life, which is
the cause of the demoralisation of the human soul, to the
horizon from where he sees, and realises the whole Universe
as the Kingdom of God and manifestation of His universal
Love and Grace. Ultimately such man’s will becomes His
will, his order hecomes His order, his actions become His
action. He follows no course in his life and activities but
whatever is revealed to him by Him. The following verses
of the Qur'an should be borne in mind.
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(Oh our Apostle Muhammad)
By the Noounday (Brightuness)
% the night when it darkeneth

Hath foresaken not thee thy

Lord, nor hath he been displeased

(with thee) !

And verily the end is better for thee than the beginning
(of fife) ! (Ch. XCHIT v. 1 to 4).
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The beneficent,
Taught he the Quran.

He created man,
He taught hm expression (Ch. LF. v ] to4).
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(He) who taught (to write)
with the pen
He taught man what he lenew not !
(Ch. XC VI v.4,5).
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Whoso obeyeth the Apostle, he indeed obeveth God;
{Ch, IV, v, 30}
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I follow notr but what is revealed unto me;
(Ch, Vi, v. 50)
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Say: verily my prayer andmy sacrifice, mylife,andniy
death, (are all, only) for God, The Lord of the worlds
“No associate (is there) for Him; and this [ am com-

manded, and, of Muslims I am the first (i.e. those
who submit to God)." {Ch. L ve. 163/164)
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“Verily I only follow what is revealed wito me
Sramt my Lord: (Ch. VIIL v. 203)
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S0 ye slew them not but God stew them, and thou
threw not (the dust) but God threw it, that he might
test the believers by a gracious trial from Him; Verily
God is All-Hearing, All-Knowing. ~ (Ch. VHI, v. 17)
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I follew not But what is revealed unto me;
(Ch. X. v 15)
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“I follow naught save what hath been revealed

unto me, and { am rot but an open warner.”
(Ch. XLVI.v. %)
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That ye may believe in God and His apostle and may
aid and revere him; and that ye may celebrate
His Glory, morning and evening,

Verily those who swear their fealty unto thee do but
swear fealty wnto God; — (Ch. XLVIIL vs. 9/10)
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Indeed sent We Qur apostles with clear proofs, and
sent We down with them the Book and the Scale that

people may establish themselves in justice; and
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sent We down iron wherein is latent (in its use) mighty
power and also bencfits for mankind and that God
may bring into evidence the one whe helpeth Him
and His apostles in unscen way; Verify God is All-
Strong the Ever-Prevalent,

(Ch. LVIL v, 25)
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By the star tending up and down; Erreth not your

Companion (Our Apostle Muhammad) nor is he
led  astray;

And, nor he speaketh of (his own) inclingtion:
It (the wording) is naught but a revelation revealed
(rto him), (Ch. LI vs. 1/4)

Taught him the one intense in Power.
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Thou art endowed with (sublime) great character.
(Ch. LXVIIL v. 4).
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JUSTICE
THE BELIEF IN THE JUSTICE OF GOD

This is the belief in the truism that the ‘Self Con-
seiousness’ in the Essence of Godhead manifests in His
Esscnce of Self-Love which again manifests in the Love
for Sell-Expression. The Love for Self-Expression means
the Will to Act. Being Absolute, identified with all Ex-
cellence and Perfection, ‘He' has the means for Sell-
Expression within ‘Hims=1{*: this 15 the Might or Power.

The Will (Love for Self-Expression) means Creation;
hence Creation is the manifestation of ‘His’ Love and
Might. Thus the purpose of action is Self-expression there-
fare, it, necessarily, is in complete accord and harmony
with the Purpose, This harmonious arrangement and ac-
cordant synchronisation of “His' action with His power
's His Justice. It is the placing of everything in its precise
point in order to create Unity through harmony and to
achieve the purpnse. Hence Justice is the necessary quali-
fication of ‘His’ action: that is to say His Action and
Justice are inseparable,

His Action, or Creation, being the outcome of Laowve,
is the manifestation of ‘His® Grace but not with the expect-
ation of uny return for ‘Himself®, Therefore, “His® Grace
pervades the realm of creation, which is presented in the
term “All Pervading Grace”. Bul each creature receives
of “His' Grace as much as its capacity allows it to do so.

This is termed as “His specific and particular Grace” 48 |

the specific Grant of Grace is in accord with the capacity
or merit of the ‘Recipient’; it is called Justice. Therefore,
herc again, His Grace and Justice are inseparable.

Whatever “He' grants, ‘He’ grants out of pure Love
with no expectation of any return for it, Hence "His'
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Graece is the Girace in its true sense, and as He granls
precisely in accordance to the merit or capacity of the
Recipient—nothing more and nothing Jess, it is Justice,
Taking into account, both the aspects, Grace and Justice
as inscparable priniciples of "His® action, His attribute of
“Cherishing’ (for this is the ncarest cquivalent in the English
language for ‘Rububiat') is manifested and “He™ i3
frequently mentioned in the Qur'an as the “lLord Cherisher
of the Worlds™.

Of His relative attributes Grace and Justice as pre-
gented above are two principles one manifested by the
other. Grace implies Justice and Justice implies Grace
They in turn are manifestations of His relative real attr-
tutes which are the manifestations of His real atlributes;
and the very idea of Oasness implies them in all. Thus
justice is the most comprehensive attribute of God through
which all His attributes arc manifesied, as it has heen
emphasised upon as a fundamental principle of faith,
next to the belicve in His unity. The same comprehensive
excellence, Justice, has been made the ultimate object
of human life. It is for the achievement of this Godly
excellence that God has established His vicegerency on the
carth and continued to commission prophets after prophets
and accompanied them with Books and Wisdom ie.
Balancing Power.
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Indeed senmt We our apostles with clear proofs, and
sent We down with them the Book and the Scale that

people may establish themselves in justice; and sent
We down iran wherein is latent (in fts use) mighty
power and also benefits for mankind and that
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{z‘ad‘ may prove who helpeth Him and His apostles
in secret; Verily God is All-Strong the Ever-Prevalent,
(Ch. LVIL v, 15)

) Justice and injustice are presented in the Qut'an
in various other verses as the principle standards by which
human virtues and vices are ta be judged by God and man
himself, here and hereafter';
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We have tied every man's action® to his neck; which
we will bring forth unto him on the Day of Resurrec-
tian i the form of an unfolded book.

(It will be said unte him) “Read thon thy book:
Sufficeth thine own self today, as reckoner against
thee." (Ch. XVII vs. 13/14)

* It means that man®s action which is nothing but a fiving (passing)
ccoprrence has been folded round the neck of the door which
will be brought forth for him on the Day of Resurrection |
im the form of an unfolded book. The Quran says that as o
the characteristic of a bird (J;Urr} is tofly away similarly the
characteristic of the action is to be forgoiten as soom as
committed.
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PROPHETHOOD
THE BELIEF IN DIVINE GUIDANCE

This is the belief in the principle of Prophethood
and Leadership, also termed as ‘Divinc Vicegerency' of
the Central Authority over the universs focalised in man,
bestowed by God. This action of “His' is the manifestation
of HisGrace and Justice which again are the manifestations
of His Will and Might. His Will and Might are also the
manifestations of His self-consciouspess and self-Love
which are the immediate manifestations ol His Unity

and Infimity.

Cherishing implics planning and developing each
part of the Plan, It means each part has been provided
with all the necessary means to develop its full aptitude.
Thus God gives everything its distinctive limit and then
guides it to develop its fullest aptitude. The Qur'an con-
veys this idea of Cherishing in the Verse below:
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Said he (Moses): “Our Lord is He Who gave unto
everything its (suitable) form, and then (also) prided
it (aright)” (Ch. XX. v 50).

In this way, God cherished matter to develop from
its primal form into various complicated forms of celestial
and terrestrial bodies, and from the simplest form to more
and more complicated forms of elements (air, water,
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minerals ete.) and other inanimate beings, till the process
ol development progressively reached the stage of plant
and animal, from its simple and less complicated form
into more complicated being, and finally Man—the most
complicated form of being—arrived.

The Lord Cherisher of the Universe thus brings
forth man according to the Plan, As a rule, in this process
of creation and manifestation, the Centre of cvery system
or society of beings appears first on the scens, and then
its satellites; so was the First Man caused to appear on
the scene of creation as the Central Personality, combining
in him all the excellences to which he was apt, Though
those excellences might not have been in a developed form
yel there was not any defect in the First Man, unworthy
of his position in the Order of Creation, The first man
was the top in the heirarchy of the beings, the base of
which was primal matter. As Adam (A.5.) carried in him
the potentiality of all excellences which had to manifest
and develop in his issues later on. The Quran
asseris:
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Indeed We created man in the best structure (mould).
Then We reverted him to the lowest of the low,

Save those who believe and do good deeds, for them

shall be an incessant recompense.
(Ch. XCV. vs. 4-6)

This deterjoration of man to the animal character
is of sccondary stage only to which some of the issues
of Adam are subjected, otherwise, among his issues there
arc persons whose potentialities remained intact as the




23

exceptional clause in the above quoted verses asserts.
They adhered to their best original mounld (mind and
body) in which they were created.

It i5 necessary, here, to clarify certain important
points on this subject in order to maintain the continuity
of right thinking and remove the ambiguity resulted from
wrong interpretations and assumptions:

(1) DISTINCTION OF MAN AS GIFTED WITH
CONTROLLING POWER: Gifted with the Power
of Intellectual Fxpression, the appearance of man
on the scene of creation marked a new era in the
history of evolutionary course of creation. That is
to say, he was created with the potentiality to re-
ceive impressions from the spiritual and material
Worlds surrounding him, and to reproduce these
impressions in the same form as received, which is
termed as ‘Discovery’, or in a new form, which is
termed as ‘Invention’.

With the inherent intellectual faculty and power
of *Discovery and Invention’, man appeared on the
seene of Creation not to be governed by the Laws
of Nature, but to subdue and employ all the natural
resources in order lo achieve the ultimate aim for
which the process of Creation began, That is to say,
in arder to develop his own Conscious Sell as the
focus of all that was in the Universe, hidden or
apparent, man was ordamned to be the most compact
and comprehensive representative of God's attributes
and excellences. This true representation of God’s
attributes and excellences by man is submission
(Ubudiat or Tslam). The various grades of status of
vicegerency is in @ccord with it.

It is the creation of man, which the CQur'an
terms as ‘the appointment of the Vicegerent of God
on Earth® :
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{(Recollect O Our Apostle Muhammad) Wien

said thy Lord unta the angels: ‘Verily I (intend

fo) appoint a vicegerenm! fn the earth'
(Ch, 11 v. 30)

Although the angels (intellectual, psychical
forces functioning in the process of Creation) and all
other miaterial and immalerial, celestial and terres-
trial beings represent the “Divine Attributes’ in some
wily or the other, yet none of them is so compact
and comprehensive in the representative status as
man. That is why cvery other being has been termed
as 'the sign of God" but none excepl man has been
chosen and termed as ‘the Vicegerent of God',

REFUTATION OF FALL OF ADAM: The
specific and precise quantity of malter, which carried
the potentiality of becoming man, did not suffer
any fall, reverse or shotrtcoming which might have
prevented it to reach its destiny. The first portion
of matter which succeeded in assuming the form
of man carried with it all the potentialitics for the ,
further development, awaiting human species. As
mentioned carlier, the First Man, without having
any drawback or shortcoming, formed the Central
Part or Pivot of human society. This Centre, besides
governing ils own salellites, also governs all the
subordinate centres of animal, plant and inanimate
societies, on the principle that every higher centre
in the evolutionary course of development governs
the lowest centres, otherwise, the parts which form
the universe as a whole will be instantaneously
disintegrated. Thus, the truth is established that Man
is the topmost of all creatures and Foremost in the
progressive movements towards the Absolute Per-
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fection (i.e. which is Absolutely Perfect One) ALLAH.
So it is pot justifiable to associate the term original
sin with Adam and conceive it inherited or inheritable
by his issues. He is, thercfore, the link between the
Creator and all His other creatures,

THE CONCEPT OF MIRACLE: When such a
man has lo appear on Lhe scene of human socicty
and introduce himself to the people as the Diivine
Teacher and Representative of God on earth, it
is necessary that he should have sufficient cvidence
to bear the testimony to the truth of his declaration;
that is, he sheuld utter such words and exhibit such
deeds which could not be ultered or performed by
any natural means within the power of a finite bemng.
This is termed as a miracle,

The whole coneeption, from the Unity of God
down to the necessity of Prophethood and Leader-
ship and indespensibility of the Prophets and
Leaders having sufficient evidence to bear the testi-
mony to the truth of their claim, has been forwarded
in the Qurian:
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But the well -prounded in knowledge among
them and the believers (whe) beficve in what
hath been sert down unto thee and what hath
been sent down (unto Our apostles) before thee,
and the establishers of praver, and the givers
of the poor-rate (charity) and the believers in
God and the Last Day (of Judgment); These
(it is whom) soon We will give a great recom-
pense,
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Ferily, We fave revealed unto thee (0 Our
Apostle Muhammad) ay we did reveal unto
Noah and the Apostles after him; We did
reveal stto Abraham, and Ismel and Isaae and
Jesuy and Job and Jonah, and Aaron, and
Solomon, and gave We to David the Psalms,
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And apostles We have (already) mentioned
unio thee before and Apostles We mentioned
not wnte thee; and God spake unto Mases,

directly discoursing.
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(We sent) apostles as givers of glad tidings
and warns, *so that there may not remain any
argument for people against God, after the
messages, (apostles), And God is Mighty, Wise.
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But God (Himsell’) beareth Witness, *through
what He hath semt down unto thee (07 Our
Apostle Muharmad),  sent He that  down,
with His knowledge; and the Angels (toa) bear
witness: and sufficient is God for a Witness.

{ChAV, vs l62-166)
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Indecd sent We our Apostles with clear proafs,
and sent We down with them the Book and the
Secale that people may establish themeselves
in justice; and sent We down iron wherein I3
latent (in ity wse) mighty power and also
benefits for mankind and that God may
prove who helpeth Him and His aposiles in
secret; Verily God is All-Strang the Ever-Pre-
verlent. (ChLVIL v.25)

(4) THE KNOWLEDGE OF THE NAMES CAUSED
SUPERIORITY OF ADAM OVER THE ANGELS:
The knowledge of the names caused superiority of
Adam over the angels. The First Man had been given,
and he carried with him, the names (symbols) of the
Intcllectual Entitics who were to appear on the
scene of Creation as the Highest Norms of human
perfection. The appearance of these intellectual
entities is inevitable for the realisation of Divine
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object by man, They are the excellent names re-
presenting all the ‘DIVINE NAMES' in view of
their nearness to Allah and are manifestations of
the names of all beings on account of ‘infallibility
of their nature’ (i.e, absence of all natural defects),
It was due to the knowledge of the names of these
Entities that caused Adam, the First Man, to be
made the Vicegerent of God on earth, and the angels
were commanded to prostrate before him. Then
through ®* Adam, the angels came to know those
‘Symbolical Names of the Intellectual Entities’ the
knowledge of which made man superior to them,
This point is explicitly expressed in the Qur'an as
guoted below:
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* There is no precise declaration in the Qur'an aboul Adam
being *Mahi fprophet) or “Rasool’ (divine mestenger) but the
relevant verses in Ch. 11 (Bagrah) assert clearly that Crod directly
taught Adam ‘names’ and Adam taught these names 1o angles.
Angles prostrated before Adam due to his knowledge of names
ind the Satan rebefled apainst Him and was inflicted by the
wrath of Allah. Adam, after his descent, recaived word of prayer
from God directly and turned towards Him to rodross his desti-
tution and was blessed. In the light of these verses it is an un-
deniable fact that Adam was ‘Ehalifatullah’ (Divine Vicogerent)
and Divine Prophet,
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And He taught Adam the names, all of
them, and then set them unto the angels and
said, “Declare ye unie Me the names of
these if ye be truthful”

They said: “Glory be to Thee (0" Lordl) we
have no knowledge save what thou hast
tezhe us, verily Thou (alone) art the All-Know-
frg, the All-Wise."™) (Ch. I vs. 31/32)

Said He “O" Adam inform thouw unio them
their names,” and when he had informed
wnto them thelr pames; Said (the Lord): “Said
{ not unto you that verily, I know the secrets
of the heavens and the earth and know that
which ye declare and that which ye conceal 7

And when said We unto the angels " FProstrate
ve hefore Adam’’ they all  prosivated save
Ihiic, he refrained and was puffed with pride
and was turned into one of the reprobates.

(Ch. IT, vs. 33/34).

{5) THE ‘QUR'AN AS THE EVERLASTING
MIRACLE: OFf the innumerous evidences forwarded
by the Holy Prophet as the proof of his claim, the
most important and everlasting is the Quran itself:
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And say those whe dishelieve. “Thou art
not the Apostle of god™

Say  thow (Q'Cuwr  dpostle Muhammad):
“Sufficient is God a witness between me and
you and he with whom s the knowledge of
the Book'". (Ch. XIII v. 43)

|
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It is proved by the Holy Book that it is not
only a testimeny of Muhammad (S.A.8) being the
last of all prophets and foremost in the order of
divine leadership but also of Muhimmad (5.A5.)
being in himself a proof of the authenticity of other
divine rchgions and prophets, The personality,
excellences and the divine guidance of the Holy
Prophet Muhammad (S.A.5.) are supreme in the
order of divine leadership and every word of his
is final. The particular titles which the Holy Prophet
has given to his preceding and future divine leaders
should have to be accepted as the only testimonial
for their divine cxcellence. Whoever has hecen ad-
dressed by the Holy Prophet with the title of *Nabi’,
*Rasool’, ‘Tmam’, ‘Ma'ola’, *Siddique’, ‘Khalifa’ or
‘Momin® will be considered as such.

Among all the divine books the Qur'an is
significd by the ftitle of ‘Mohaimen’ which is one
of the excellent names of God meaning the
‘authoratative Guardian', The Qur'an is forwarded
to mankind as the unchallengable word of God
and the greatest of all miracles of the Holy
Prophet Muhammad (5.A.85.) till cternity.”
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Had We sent down this Qur'an, on meuniain, thou
(O Cur Apostle Muammad]) wouldst certainly
Fave seen it (the mouniain) fambled fiself,

and rent as under for the fear® of God; And we
get forth these similitudes wnte man- kind that
they may reflect (Ch, LIX, ¥. 21)

* ‘Fear® means ‘AWE' felt due to the gravity and grace of the
object. “Khashiat (1==)" in the Quran almost always
comveys the above somse,
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The Qur'an, as the word of God, is 4 prodigious
dynamic force and has been working in the minds
of mankind by producing revolution and evelution
in the human society, It has cured the blind and deaf
in heart by feeding them with new thought and
knowledge,

By applying even a very negligible portion of
this dvoamic force—and that too in not guite a
proper manner—the Muslims succeeded in establish-
ing the great civilisation and culture known to histo-
rians as Islamic, T the force of the Qutian were to
be put into action in its entively with all the precision
implicd in it, it will not only totally change the lace
of human civilisation but it will at the same time,
change the relation of every part and parlicle of
this apparent Universe as a8 whole.

The spiritual appreciation of the point that the
Holy Prophet Muhammad is the last in the order of
Prophethood and the First and Topmost in the
order of Leadership, is beautifully cxpressed in the
Persian  Quatraini—
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“Thou hast come before all the proud Kings
af the world, though has appeared last af all.
O Last of the Prophets, thy Nearness (fo God)
has becamie known fo me: Thou Comest last,
as thou comest from the farthest distance™
{Which disiance is nearest to God).

DIVINE LAW OF SELECTIOMN: Ewver since his
appearance on the scene, Adam too did not suffer
any fall, draw back or shortcoming in his progressive
course, Adam propagated and his issues began to
multiply but it was necessary that in the lincage
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of his issue there should be a ‘line’ carrying with it
this potentiality further and further, and in no
stage in this lineage diminishing or defect should
cccur which would mar its progress. This is termed
as the ‘Divine Law of Selection’ (Istafa = iko!)* which
is synonymous to Tsmate-Khalqi (Lds cawes) i
infallibility of nature in recipiency of the chosen
issues of this lineage which is the basis of infallibility
of their will-power—Ismat-e-Khulgi. (il caae when
they reach conscious stage. This is the source of their
action which is completely submissive to the will
ﬂf_ God. This is the perfect submission, that the will
ol Creature should be the manifestation of the Wil
of Creator and his action should be in complete
obedience to His order, The principle of Divine

Selection is explained in the following Qur'anic
VOISEs §
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Verlly, God did choose Adam and Neah and

The process of divine selection (‘Tstala’) begins with Adam ind
reaches to Moah and Thrahini: and from Thrubim it divides into
two branches of Ibrahim progeny ic. Als Ibrahim and Ale
Imran (Israiletes). Thovegh in this particular verse name of
Thrakim is not mentioned but Mubammad (5.A.5) being in
the lineage of lbrehim, the g;ocass of Divine selection can
rightly be attributed to him {Ibrehim). Here, in our discussion
on this point it should be borne in mind that every member in
the lina of Mohammad-c-Mustala (5.A.8.) is not Mustaly ie.
divinely sclected person, because in accordance to the nw of
inheritincs the excellence of posterity is the resull of ancestor's
{i.e root’s) excellence bt tﬁg excellence of ancestors (e, of
root) is mol 2 guaraniee for the excellence of the posterity
fmmh“ﬁ Al various places in the Qur'an it is asserted that

le Ibrahim are divinely selected beings but this particular
phrase in this particular context refers to the infallible persons
from Ale Ibrahim (ie. 14 Masooms).
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the descendanis of Abraham and the descendonts
of fmran above all the worlds,

Ofspring, one from the other; and verily
God is All-Heaving: AlN-Enowing.

(Ch. fI1. vs. 32/33),

(T} CONTINUITY OF VICEGERENCY IN THE

FORM OF PROPHETHOCD OR IMAMAT
(DIVINE LEADERSHIP—FINALITY OF PRO- i
PHETHOOD AND CONTINUITY OF LATTER: |
From Adam to Nosh, from Noah to Ibrahim and his i
descendants, in two branches, the Ismailites and
and Tsraelites, this polentiality began to actualise
in the form of many apostles and leaders different
from each other in the limitation of the nature of the
task entrugled to them by God and to the extent of
the time and space of their jurisdication. Along wilh
the progress of the human intellectual faculty of
Discovery and Invention in the spiritual and material
spheres, the task and the jurisdiction of the vicegerency '
had to expand on one hand and it had to develop W
from particularity to universality on the other. The {
Divine Guidance started with Adam and conducted .
by the successive Vicegerents of God, in the course
of its progress towards umiversality, should reach
its final stage. This does not mean the end of progress.
It means that mankind dees not requite any new
guidance and instruction to be imparted by the
medium of a new Divine Teacher. It implies that the
guidance and instructions already acquired by man
are now sufficient for him in the course of his further
progress.

The above point has an example in the system
of e¢ducation which begins with the primary schools
and rcaches its finality at the university level. But
the attainment of the highest degree will not mean
that there is no more room left for any further
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attainment, in theory, or in practice, for a degree-
holder,

(8) All that is required at this stage s THE APPLI-

CATION OF MAN'S INTELLECTUAL FACULTY
TO THE GUIDANCE ACQUIRED BY HIM in
order to find out the implications of that divine
guidance. In other words, when Revelation reaches
its final stage of universality and comprehensiveness,
there shall be no room left for any new divine message
to be revealed to man., The next phases will be {a)
the CONSOLIDATORY PERIOD or codification
of revelation (b) THE RATIONALISATION OF
REVELATION and Jastly (c) THE IMPLEMENTA.-
TION OF RATIONALISED REVELATION through-
out the sphere of humanity. Thus the very conception
of prophethood and apostleship has in it the implica-
tion of finality when human intellectual faculty
reaches its maturity; maturity in the sense of being
ableto grasp the denotation, connotation and implica-
tions of revelation through rational approach. Man
may not always remain incapable of grasping divine
guidance through his power of reasoning, The
question of non-recipiency does not arise in relation
to the rationalisation of revelation because the
continuity of life and rationalisation are inscparable,
The perfection of life is a guarantee for the perfection
of the rationalisation of revelation and these
stages of perfection belong to the period of imple-
mentation of revelation through which we are passing,
Thus there is no necessity of a new revelation. Diving
revelation in this sense came to end with the departure
of Holy Prophet Mohammad (5.A8.) the last of
all prophets,

However, humanity is, indeed, in perpetual
need of and dependent on Divine Blessings and
Cherishing and it cannot survive without being
nurtured by the same. The Divine Leadership or
Medium, in his function of receiving Blessings from
God and diffusing the same to the World, has no
finality in this sense
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THE DIVINE LEADERSHIP (IMAMAT)

THE BELIEF IN
THE DIVINELY AFPOINTIED LEADER

This is the helief in the necessity of divinely chosen
leadership 85 8 medium between Creator and creature and
its continuity till the Resurrection day. This again is an
outcome of the principle of God's Cherishing.

In order to keep man on the progressive Right Path
during his journcy towards the ultimate ohject of creation,
God ordained, that in the human socicty there shall never
ke a vacuum with regard to 2 Pivol or Central Man who
is blessed by God dircetly, and through whom the whole
socicty of mankind is blessed. A blessed pivol as such
is functioning in two wavs—as the medium between the
Absolute and finite beings and as the norm and model
for puidance of humanity. As a medium he should continue
to exist successively without an interval, from the beginning
of creation i.e. since the existence of Adam, the First Man,
till the achievement of the ultimate object of creation.
In performance of this function it is not necessary that
he should be known to every member of the human society,
But as a model and norm for the guidance of the other
members of the society he should be known to them and
continuity is not neccssary. It may be from time to time
with interval in between. During this period the pivot
remains incognito in order to give chance to individuals
for uwsing their discretion and free will in their activities
and developing their aplitude. The guidance should not
entail any blind following, so the continuity of the presefice
of the model on the scene of human society as a teacher
and guide is not needed. In other words constant and
continwous existence of a perfect man one after another
as a pivol of human society is a necessary sequence of the
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Principle of “Universal Cherishing' (Rububiet-e-Mutlaga)
although his presence as a cognizable person is not always
necessary, This function of the Pivot is termed as *Tmamat’
or ‘Khilafat'—Vicegerency of Ged on earth”,

. Such a personality in functioning as a teacher and
guide to tlhe members of human society provides them with
all requisile means to develop their aptitude fully, of their
own free will and choice. This function is needed only
from time to time, and not continuously. Thus, the presence
of the Pivot is necessary when he has to perform this
function, which is termed as ‘Nabuwat'—Prophethood.
This is the distinctive function of conveying the Divine
Message of God to mankind and informing them of what
is right and what is wrong, so that they may choose any
ngﬁ of thess two courses, right or wrong, of their own free
will.

Thus it will be observed that each and every Prophet
of God is an Imam (Divinely Appointed Leader) as well
as Rasool or Mabi (Divine Prophet or Messenger of God).
All the Imams (Divinely appointed Leaders), on the other
hand, are not necessarily Divine Prophets or Messengers
of God. They are Divinely appointed Successors {or Ex-
ccutors) to the Prophets of God and the Vicegerents of
God on earth.

The first function ie. ‘Prophethood' assumed ils
complete and perfect form with the Revelation and Decla-
ration of the Qur'anic verses:
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And perfect is the word of thy Lord in truth and

justice; There is none who can change His words,
und He (s the All-Hearing and All-Enowing.

(Ch. VI. verse 116).
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This day have T perfected for you, your religion, and
Tiave completed My favour on you, and chosen far
you ISEAM (lo be) the Religion;

(Ch, V. verse. 3)

With regard lo the second function, the person who
has been commissioned by God to deliver the Last Message
and Guidance (the Qur'an) is also the topmest in Leader-
ship. As such his Divine Leadership shall continue till
the Resurrection Day. This is the Great Kingdom (MULK-E-
AZEEM) given by God to Ale-lbrahim in addition o the
Book and Wisdom which He has_gifted them.
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Or do they envy the people fur what God hath given
them of Hiz grave; Bur indeed We have given to
Abraham's children the Book and the Wisdom and We

gave themt a Greqt Kingdom,
(Ch, IV, verse 54).

"The Book’ refers to the Last Message, the Holy
Qur'an, which comprehends all the previous Revelations.
The “Wisdem® refers to the intellectual Power of the puri-
fied members of the children of Ibrahim to give true mier-
pretation of the last Book of God. The phrase “Great
Kingdom’® refers to the Kingdom, which is declared “Great’
by God and not which man may consider it great or-other-
wise. This Great Kingdom is the Kingdom of God.

e
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God's is the kingdom of the heavens and the earth
and what (all) iy in them; and He (alone) hath the
power over all things.

(Ch. V. verse 120,

The Great Kingdom means the authority and power
(ULILAMR) that God has gifted them to exccute His Wiil
on one hand and the absolute obedience to their order and
directives that God has made incumbent (Mufterazuttaa)
on the people on the other. This power and authority
which the prophet was endowed with and which continued
with the successive Imams of his House did not manifest
to the mankind in its entirety. In other words, the practical
domination and exercise of Divine Authority over mankind
in particular and the universe in general, have not come
to such evidence as to be realised by each and every man,

The first Gift of God to the Family of Ibrahim has
already come into manifestation in the form of the Qur'an—
the Book, the word of God. The second Gift that of Wisdom
has come into evidensr in the form of the Teachings and
¢rcepis or ine Last of ‘His' Prophets and his Divinely
Purified and Declared Successors. The third Gift, that of
the Great Kingdom of God, although has already been
bestowed on them along with the other two Gifls, is to
be manifested totally (Zuhoor-e-Kuli) at the destined time.
Therefore, itis true that Prophethood (Risalt-e-llahia) has
reached its final stage through the Last of the Divine
Messengers, Mohammad (S.A.5.) and there is no further
Divine Message to be delivered to mankind: and the Wisdom
which Mohammad (S.A.8) and his divinely purified
Successors were endowed with by God in its delivery to
mankind passed through gradual stages and reached its
finality through the Eleventh Imam of the House of the
Holy Prophet, Hasan-c-Askari (A.8)),
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The first ot the two gifts, the Book in its gradual
revelation reached its final stage of completion nearly three
months belore the demise of the Holy Prophet. The second
gift i.¢, Wisdom or divinely gilted power of under-
standing and explaining the contents of the book needed
a long period. It took nearly three hundred ycars to reach
its final stage. This is the period during which the cleven
declared Imams from the House of Prophet had (o shoulder
the task of placing the requisitc wisdom or explanatory
divine directives within the reach of the people as a sup-
plementary part of the constitulion of Islam, These twe
gifts are termed as Kitab and Sunnat ie. tzachings of the
Holy Prophet. To perform the task of conveying and
placing them within the reach of the people, the presence
of Imams as feachers was necessary,

However, the constitution reached its final stage in
the sense that the life and teachings of the Holy Prophet,
a5 supplementary part of the constitution, were mirrored
in the lives and teachings of the lmams of the House and
this was rccorded in the form of collections like KAFL
Then there was no need for the presence of Imam as a
teacher, On the contrary it was o divine blessing that the
Imam of the time should disappear from the scenc as
teacher so that the people may have respite and chance
to apply their power of reasoning and discrelion in erder
to grasp, understand and digest the denotations, connota-
tions and implications of the divine constitution ie
Kitab and Sunnat. It was a blessing to give people the
chance of putting all-out efTorts to rationalise the revelation,
This period 15 termed the period of WTEHAD,

Therefore, the continuous cxistcnce of vicogerents
of God on the earth is an cutcome of Divine Grace {Lutf-e-
DNaki), The appearance of these viccgerents from lime Lo
time in the form of prophets, messengers and divine teachers
is anolther manifestation of His grace. The incognito
existence of the vicegerents during the interval between
the prophets before the advent of the Last Prophet and the
incognite existence of the Twelfth lmam of the House of
Holy Prophet after the completion of the teaching period
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of the divine constitution are further manifestations of grace
of God (Lutf-e-Akher),

When this period of rationalisation or application of
the human Power of Reasoning (Ljtehad) reaches its climax,
in a right or wrong course, the time will be ripe for
the Universal Manifestation of the Great Kingdom of Ale
Ibrahim or *Villayet-e-Mohammadia®, bestowed upon the
Family of Ibrakim in the person of the Last Guide or
Leader (Imam) of the House of Muhammad (S.A.8.). This
Twelfth Imam (MEHDI A.8.) and nobody else, can claim
to combine in him all the spiritual and blood heritage from
Adam to the Last Prophet, Muhammad (5.A.5), He re-
presents both the branches of the House of Ibrahim—the
Ismailite branch through his father and Tsrailite branch
through his mother Nargis, who was a direct descendant
of Simon Peter, the true successor of the Holy Prophet
Jesus,

The Last Imam will appear with psychic and spiritual
{orces on his disposal, which surpass in polency all the
physical forces known to mankind at the climax or end
of the period of Rationalisation. The potency of this Force
a8 compared to that of the Atomic Energy can be appreciated
if we compare the lalter to the primitive energy of mules
and camels, The energy used by man at present has over-
come all the space distances of the earth by means of
radic *slevision, supersonic jets and other atomic devices.
Above this, man in his rational progress of dominating
malter expects lo establish communication with outer-
space regions and other planets. But with the use of psychic
and spiritual force of unimaginable dynamism, the Twelfth
and Last of the Divinely appointed Guide and Leader,
the last Imam of the Age (Imam-e-Asr) will not only re-
move the spatial distance between people of dilferent re-
gions, but he will also remove the time distances in be-
fween and establish direct communication with those who
in our limited concept of time are considered to have been
of the past. This will come to evidence at the advent, or
appearance of the Last Tmam. The establishment of com-

munication with the Present and Past is termed ‘the Return’
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(Rajaat) which is the minor or Lesser Resurrcction. This
will usher the Era of the manifestation of the Great Kingdom
of God, which He has bestowed on the family of Ibraheem
in fulfilment of His promise:
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(This is) the promise of God! Faileth not God His
promise, but most people know not (this).

(Ch. XXX, verse §).

It must Bowever, be emphasised that the appearanee
of the Last Imam shall not, in whatsoever manner, affect
any change or abrogation in the religion of Islam, as pre-
sented by the Last of the Divine Messengers, the topinost
of the Divine Guides and Leaders, Muhammad (3.A.8,)
inclusive of the explanatory comments given by him and
his divinely purified successors, the elven Tmams. This
Era significs the evidence of the practical execution of all
the denotations, connotations and implications of those
Divine Teachings under the Great Kingdom of Al-e
Ibraheem.

The state of affairs at the climax of Minor Resurrection
and the ushering in of the Major Resurrection can he
better appreciated, if we ponder over the comparison
already indicated betwcen the ushering in of the Minor
Resurrection and the climax of Ijtehad i.e. application of
Human Power of Rcasoning,

In concluding the discourse on ‘Belicf in Imamat’
the following poinis should be emphatically born in mind
as a part of the belief.

{1) The Continuity of Imamat as a medium between
Creator and creature; and that Imam may live in
recognisable or non-recognisable manner.
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(2) The status of Imamat is a divine gift given to none

(3)

but to a person whao is purified from all Physical and
spiritual defects and uncleanliness which may affect
the state of his absolute submission to the Will of God
(Ubudiat-¢-Mutlaga). Thus the Imam of the time
means a person who is foremost in the heirarchy of
creatures in obedience to the will of God and re-
presenting His Will to mankind: this is submission
for which genie and man are created.

This Imamat starts with Adam and through a succes-
sive chain of the most submissive persons descended
from him, reached Ibrahim; from Ibrahim is con-
tinued in two branches of Israilites and Ismailites.
Israilites branch ended with its last Jink Jesus who
disappeared from this terrestrial scene in an unusual
way. This Tsmailites branch continued to carry the
same submissive status, generalion after generation
without any gap but remained in non-recognisable
manner (ill it appeared in the person of the Holy
Prophet.
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And that which have revealed unto thee of the BOOK,
IT IS the truth testifying that which hath before it, veri-
Iy God, about HIS servants is All-aware, All seeing.

Then made we the inheriters of the Book (Quran)
those whom chose we from among our servants;

and of them is he who causeth himsel] to suffer
a loss, and of them is he who followeth the middle
course, and of them is he who is the foremost in
Goodness by God's permission: This is that which is
the greatest excellence. (Chap XXXV, V. 31/32)
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{4} The Qur'an declared that the chain will conlinue
after the prophet in the same chosen and purified
members of the House of Prophet and they shall
inherit whatever God has gifted to Ale-Ibrahesnn. i
The Prophet declared in  unequivocal  terms i
“whoever dies without knowing the Imam of i
his time, his death will be paganic death.” i
!
E,é,gllT:.f.._g :Liﬁﬂjjuléﬁjjé[:y He aiso declared "!
Il
in uncquivocal terms that the number of Tmams il

after him shall be TWELVE, nothing more or nothing
less, He, according to Isna Ashari school of thought
mentioned also the names of all the Twelve Limams
who will succeed each other. There are many tradi-
tions narrated from Sunni sources supporting the
above contention. In any case throughout the histary
of [slam no one can point out the names of bwelve
persans from the Dsmailite branch of Ale-Tbrahim
who after the Holy Prophet, succeeded each other i
carrying in them the excellence and purity which
woild make them deserve the status of being fore- I?-|||
mast in submission to the Will of God but the Holy 4
Twelve Imams of the House of Holy Prophet. The u
last of them, MEHDI is, as already pointed out,
the son of Eleventh Imam. He was born on the
fifteenth of Sha'aban 254 H. at Samerrab, lrag. He
combines in him as his eleven predecessors all the
excellences required Tor inheriting linamat {the Divine
Leadership) of Ibrahim which was carried by (wo I
branches of Israilites and Ismaiiites, He represents i
Alde Thrahim in its full significance. He has been
born and is living in terrestrial form as a pivot and
medium between the Creator and the creature, but
in non-recognisable manner, il the périod of Ljtehad It
i5 over, For the person of so great spiritual accompli-
shment, the question ol the length of life docs not
arise, His soul is strong and high and is far from
being fettersd with the conditions of matter. His
will-power controls his body and other material things
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will is controlled by none but by *His'{i.e, God's) Will.

(5) The Imam's reappearance will follow the immediate
descent of Jesus as his follower. As such the Imam
shall establish the Great Kingdom of Ale-Ibrahim
throughout the world.

(68) The establishment of his Kingdom will be necessarily
associated and followed by the Minor Resurrection
which means the Return of all the leading righteous
persopalitics who had performed important role in
promoting this right cause. Along with their return
a group of their opponents—wrong doers—who had
played a leading role against the sacred cause will
also be brought to the scene for condemnation.

This belief in the Minor Resurrection or Return of
the leading righteous personalities and the leading wicked
does not mean any rebirth or imply Hindu and Greek
theories of transmigration of soul into a new body
through the process of birth. It means a gathering of a
group of leading personalitics, who have died before, in
the final stage of the total manifestation of Great Kingdom
of Ale-Ibraheemn. They gather and meet each other in the
same manner as in the Major Resurrection all individuals
and groups who lived in the different part of time and
space will meet each other. The difference between the
two Resurrections and Returns is only the question of partial
and total (resurrection). Rajaal means Qaimat-e-Sughra
and Qavamat means Rajaat-e-Kubra. In what manner
and shape the former and the latter are possible is asserted
in the Curan.

A brief sketch of the life of Twelve Imams along with
the life of Holy Prophet and his daughter Fatima (5.A.),
the Lady of Paradise, and their contribution towards the
advancement of Islam and Message will be dealt with
separately.

Here the point to be noted is that the Eleventh Imam
‘Al-Hasap-al-Askari’ (A.S.) passed away on the Bth of
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Rabiul Awal 260 H. at Samerra, the Military Cantonment
of Abasside Caliphs, in Irag. The TWELFTH Lmam,
ALMEUHDI (A.8) was then about six years old. Though
his birth like the birth of Moses, for almest the same
reasons, was kept in secrecy, yet cversinee his birth the
Fleventh Tmam uwsed to introduce him to his chosen and
confident disciples as his successor and the expected
‘MEHDTI of the Holy House. The Eleventh Imam used to
reiterate and confirm the prophecies of his predecessors
regarding the ocoultation of the “Twelfth' and his continu-
ous existence for a very long time in the terrestrial realm in
non-recogaisable manner discharging his duty as a pivot
and mediom between the Creator and creatures, He is the
real administeator of his jurisdiction which is as wide as
the jurisdiction of the messengership of his prandfather
the Last Prophet which is as extensive as Lord Cherisher’s
universe. He receives Divine blessings and grace and
dilfuses them to his surroundings in unknown and non-
recognisable way. During this peried of occultation his
refation in this terrestrizl region and his domination over
it is not severed and ceased; it i only the people that
ceazed to have repular and recogmisable communication
with him. This period of ccoultation is divided into two
parts—Minor and Major. During the period of minor
oceultation the regular communication of people with the
Imam was not totally ceased. People used to have regular
communication and correspondence with the Imam mostly
through his four nominated successive agents known as
Mawah-e-Arba’ah (four deputies). Some of the propinent
disciples had even the chance of direct communion with
the Tmam. The names of the four nominated Deputics are:

(1) Osman ibne Saied-cl-Amery—who used to discharge
the duties of Deputy during the life of the Tenth and
Eleventh Tmams.

(2} Osman's som Mohammad Thne Osman who also used
to discharge the duties of the Deputy during the two
previons Imams. Both, the father and som wers
certified by the Tenth and Eleventh Imams as their
most reliable and sincers representafives.

£
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{3} Abul Qasim Hussain lbne Rooh Mowhakhti—who
was nominated by Mohammad Ibne Osman as
his  succeeding Deputy.

{4) Ali Ibne Mohammad Assaimuri—who  succeeded
the third through nomination by the third, All these
nominations were confirmed by showing irrefutable
testimonies,

This period lasted for seventy years, It ended with
the death of the fourth Deputy in the year 330 H., one
year after the death of Kulaini, the author of Kafi. Assaimuri
received an Epistle from the Imam fen days before his
death to the elfect that the period of Minor Occultation was
aver and he should not nominate any one to succeed him
as his special deputy, During this period a few imposters
claimed to have the status of Deputics but all were exposed
by the lmam and were denounced by the Shia School of
thought.

Then the second part, ‘Major Occultation’ (Ghiabal-e-
Kubra) started which will be continued till the time of
reappearance of the ‘Imam’. During this period no person
as particularly nominated Deputy has been existing or will
exist. Almost all the Imams and particularly the Tenth,
Eleventh and the Twelfth, declared 2nd affirmed the autho-
fitative status of those pious and righteous scholars who
were exclusively following the faith of Ithna MAshari and
have attained the scholarly ability to understand the denota-
tions. connotations and imphcations of the aforesaid
constitution of Lelam, Kitab and Sunnat through sotnd
rational approach which is termed as Tjtehad. This class
of scholars have been declarcd by the vicegerents of God
to have the right of discharging the duty of a person deputed
and nominated by the Imams within the limit of their
ability. According to Kitab and Sunnat the people who
have ot attained the standard of scholarly ahility termed
as litehad, has to follow in all il:e controversial issues the
apinion of living Mujtahid who is the superior most in
knowledge and piety.

In case there is no superior most or is not verifiable,
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the non-Mujtahid has the option to adopt one of the top-
most Mujtahids of equal standard and follow his opinien
in the controversial issues. The aunthor has dealt with the
subject in his Treatise on Occultation. For further details,
one should refer to the Chapters on Ijichad and Taglecd
in the literature on the Pringiple of Shia Jurisprudence.

During this period of Major occultation there are
many reliable stories of certain persons’ communica-
tion and contact with the Twelfth Imam, but all those storics
and events show that the contact or communicvation was
mere accidental and circumstantial. Otherwise none can
claim to have the honour of regular communications with
him (the Imamy). There is no doubt that piety, devotion and
attachment to the Holy House and their directives bring
one to the staie of receiving more blessings and unnoticed
guidance from the Imam 1o his effort o solve the problems
of religious importance facing him.

However, recognition of the authotitative status of
gualified living Mujtahids of the time, as represcatatives
and general deputies of the Imam, during his Major Occulta-
tion, is the necessary part of the Theocratic form of govern-
ment recognised and advocated by Ithna Ashari Schools
of Shia faith. It differs from all theocratic forms of govern-
ment recognised or advocated by ather schools of thought
in Islam or in other religions of the world. It has nothing
to do with any temporal and secular forms of government,
{be it monarchy, constitutional or despotic, dictatorship,
demacracy or republic). It differs from the form of Imamat
preseribed by Zaidi schools of Shiah or Hazir Tmams of
the Sabbahi schools of Ismaisliat Slhaah, or Da'ie leader-
ship of Msta Ali School of Ismailites. It differs from the
authoritative status recognissd by some schools for the
Eain;;s of mystic orders. (Vide author’s Treatise on Occulta-
tion).
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RESURRECTION
THE BELIEVE IN RESURRECTION

Resurrection is a belief in the manifestation of the
Highest sphere of God's authority over and above all
His creatures:
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What ! Think they not that they shall be raised
For a Great Day

The day when mankind shall stand  before the
Lord of the werlids ? (Ch. LYXXTII vs. 4 1o G).
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And what makes thee know what the Day of
Judgment iy }

Then again what maketh thee know what the Day
of Judement is ?

(It is) The dayp on which ne soul owns not any
thing (helpful) for another soul; and the (entire)
command an that day shall be God's Em’mre}.
(Ch, LXXXI. vs. 17/19).

The day when the fact is realized, all the agencies of
creatures will be submerged in the will of God. This is
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the Day when the will-power bestowed on man by God
to choose his actions will come to an end,

Resurrcction (Qiamet) literally means to ‘Rise’,
but as a religions term it meoans ‘o Rise to a higher state
of life', It has been applicd o the lives of individuals after
death and the intermediary stage. The saying of the Holy
Prophet is, “He, who dies, his Rise has been realised’. ¥
The term Resurrection has also been applied to the days of
the establishment of the Divine Kingdom on carth in the
Person of the vicegerents of God as the ‘Lesser Resurrece
tion® (Qiamat-c-Sugra). But ‘Resurrection’ is a term mostly
used in the Qurian and Apostolic sayings for the Final
Collective Rise of mankind in particular, and other creatures
in general to the highest sphere of manifestation of God's
authority and Kingdom:
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Verily, in this there is o sign for him whe feareth the
chastisement of the hereafter: The Day for which
mankind shall be gathered together, And "that Day
shall be withessed (by alD) (Ch. XL V. 103).

P R T g
R 38 e n T v il G &
aall g AT e py AD LT e

B

Say thou (O' Our Apostle Mubammad !): “Verily
the ancients and the later ones™ ( from beginming

ta the end).
Shall certainly be gathered together unto the tryse
of the known Day, (Ch. LVL vs. 49, 50).
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From the Qur'anic verses quoted herein, and those
that are not quoted, together with the Apostolic statlements,
the following facts are established about the Life Here-
after beyond any doubt,

1. Death does not mean the annihilation of the Con-
scious and Cognitive Ego. The Ego after its severance
from its material body does continue being con-
scious of itself and of its past.

2. Death is merely a shifting from one state or phase
or stage of lesser sensitivity to a stage (phase) of
higher scnsitivity,

3. Of the sensory faculties, whether external or internal,
none is destroyed by ‘Death’; on the contrary all
these are furthermore refined and sharpened.

4.  The only relationship which is severed by death is
the direct relationship of the Conscions Ego with
the Outer material world, with which it was con-
nected through External senses.

3. The whole attention of the Conscious Bgo will be
diverted to

{a) the memories of the Past and what are preserved
in the subconscious, and even unconscious
layers of the Ego:

(b) the higher spheres of beings above the Con-
scious Ego (the angelical realm). In other words,
the focal centre of human consciousness will
no maore receive any direct stimulation through
external senses; but it does receive stimulation
from within its limited spheres beyond the
material spheres. Therefore, ‘Death’ should be
taken as a step towards a higher stape of life
whether pleasant or painful. The pleasure or |
pain of a new born child, whose external and
internal sensories are not yet developed, is less
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in degree to those of a mature person. Similarly,
the pleasure or pain of the Conscious Ego after
death is greater in degree than the one who is
still fettered with the material world. The
Qur'an expresses this fact in the following
Verse:
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(ft will be said): “Thou wert heedless of this, now
have we removed from thee thy veil, so thy sight
today is sharp” (Ch: L. verse 22,

Therefore, the material life is a veil on human senses
and consciousness. On the removal of this veil by
death all the faculties are sharpened, This is con-
firmed by the tradition of the Holy Prophet who said
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“Man is (at present) in a state of sleep, when he will
die he will awake”.

The movement of every Individual, as well as the
societies of Beings as a whole, is towards God, who
has ereated them. The Qur'an points out this fact:
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They ask thee of ‘the Hour' (the constant
move) wherete (is) its anchorage ?
Wherein art thou of its netion?

Unto thy Lord {alone) is its termination!

hil
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Thou (O° Our Apostle Muhammad!) art only
a Warner unto him whe feareth it
(Ch. LYXLYX, vs. 42/435),
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Say thou (0" Owr Aposile Auhampad!)

“Verily the death from which ye flee, verily
it meeteth you, then ve shall be returned unio
the Knower of the unseen and the seen then
will He inform you of whatever ye used fo do,

(Ch. LXII. v. 8).

The -epitome of this movement s exprossed
in ancther verse:
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Those Who when, migfortune befullleth them,
say, “Verily we are God's and verily unto
Him shall we return®. (Ch. 1L v, 156).

Thus there is no return to the lower stage of
Consciousness and there is no possibility whatso-
ever of any rebirth,

Death is, therefore nothing bul a shift and change
from one stage of Existence to a higher one which ulti-
mately terminates towards God. This ascending movement
is true of every part and particle of the material Universe
with its specific societics and systems and also the universe
as & whole,
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As mentioned earlier, shifting of any being from Lhis
material world means its Resurrection: such Resurtection
may be of an individual, or a group of entities, or of all
groups and societies of beings. The state or stage between
the death of an individual, a member of a group in ¢reation,
and the death or resurrection of the whole group is termed
the Intermediary stage.

In this Intermediary stage, the individual may enjoy
or suffer the effects of his individual faith and action,
Therefore, this stage is also known as Purgatory: it begins
with the agouy of death—the last moment of the departure
of the soul from the body to the next stages, which mclude
the funeral and burial in whatsosver form these may be
The QUR'AN portrays this moment as follows:
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Why then do ye not (help) when the soul of the dying
man conmeth up to the throat?

And ve then {remain) only gazing (ar him).

And We are nearer to him than ve. but ye see (L)
Not,
(Ch. LVL vy B3/R5).

The immediate and pressing pain and pleasure will
be experienced by the departed soul followed by the gues-
tionnaires put to him by the specific angelical Guards
attached to every individual. This will be augmented by
the appearance of the individual Records of his past,
which will cause him rejoicings or grief.
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Until, when death cometh wnto one af them, sayeth
he: “My Lord! send me back again (info the world it

“That I may be (the) good which I have left undone.™
By no means! it is but a word he sayeth; and after
them shall be a barrier until the day when they are
raised (again). (CH. XXII, v, 99 & 100),
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And indeed We created man, and We know whatever

his soul whispereth unto him, and We are mearer fo
him than his (very) life-vein.

When receive (and record all doings) the two (receiver
angels) appointed to receive, sitting, (one) on the right
and (the other) on the left.
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He pronounceth not a word but I5 unto him a watcher
ready (fo record),

And the stupor of death cometh in truth; that is
(the state} which thou wast wont to shun.

And when the Trumpet is blown, it is the day Promised
(warned apainsr).

And every soul shall come, accompanied with it a
driver and a witness.

Ut will be said): “Thou wert heedless of this, now
We have removed from thee thy veil, 5o thy sight
foday i sharp.” {Ch. L. vs, 16 1o 22).
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And couldst thou see when they are made confronting
the (Hell) fire, then they shall, say, “Would that we
were sent back and we would not belie the signs of
our Lord, and we would be of the believers.”

Nay, it has been manifested to them what they did
conceal before; and if they were semt back they would
certainly return to what they were Jorbididen and mosi
certainly they are Mars. (Cle. VL wa, 27 fo 28),

In this Intermediary stage, the Individual cannot
do anything to redeem the wrong done by him in the past
BOr can he improve his position by any further action of
his; but the good deeds of the living members of the family
or Group to which he belongs may be of avail to him in
reducing his pain or multiplying his pleasures.

il
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Moreover, the Holy and Exalted souls leading the
Group to which he belongs, have the power to redeem his
sins and increase his pleasures. Inspite of the severence
of physical ties, the spiritual tie of Love between the departed
soul with the righteous souls left behind or with those
righteous souls who had departed before him, is not severed:
this Love transcends all material barriers. Therefore, there
is & way possible of salvation for the individunl seul in the
Intermediary stage—not by his own action but hy the
blessings and good deeds of the rightéous members of his
family or the group to which he (that individual soul)
belongs. The Qurianic passages assert the utility of the
prayers and Dblessings of the righteous ones such as pro-
phets, for their departed ancestors, their followers, disciples
and for their offspring and posterity. The prayers of those
who are the Carriers of the Throne of God (Bearers of the
Divine Knowledge) and of those Believers whose status
is closer to them are the best evidence of the stability of
the spiritual tic of Love of the Higher Exualted souls of a
group with the lower souls belonging to Lhe same group.
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Those whe bear the ‘Arsh’ and those arouwnd it
celebrate the praise of their Lord and believe in Him
and seek forgiveness for those whe believe in Him
(saying): “0O" Our Lordl Theu comprehendeth all
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things in (Thy) mercy and knowledge, therefore, forgive

Theu those who turn (wto Thee) and folfow Thy way,

and save them from the torment of the Hell”
(Ch. XL. v. T)

U0 Our Lord! Admit them into the ever-blissful
gardens which Thow hast promised wato them and
those whe do good fram their fathers, and, their wives,
and their childven; for Thou art the Almighty, the
Al-Wigel

“And Feep them from evil: and whomseever keepest
thow aff fram evil, this day indeed thow havt bestowed
rrerey on fim and that, it 15 a Mighty Achievenent.”™

(Ch. XL. vs. 8/9).
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(These are those) who said wnto their brethren
while themselves sat (mt home) “Had they (the
Martyrs) obeyed us, they would not have been
slain” Say (O Our Apostle Muhammad!) *Ward
aff from yourselves deatlr if ve be truthful”

Reclkon not those who are slain in the wey af God,
fo be dead; Nay! alive they are with their Lord being
Sustained, (in the presence of their Lord).

Rejoicing in what God of His Grace hath granted them,
rejoicing for those who have not yet joined them from
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behind them, that no fear shall come on them or
shall they grieve. (Ch. ITL vs, 168/170),
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And said Noah “O' my Lord leave Thou not on the
earth, of the unjust ones, a single dweller (alive)l”
(Ch. LXXI. v. 26).
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“O my Lord! Forgive Thou me and my parents and
him who entereth my abode believing (in Thee),
and the believer-men and the believer-women, and
increase mot unto the unjust omes in auglht save
perdition!™ (Ch. LXXT, v. 2B).
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And when said Abraham: My Lord! make this city

secure, and keep me away and my sons from worship-
ing idols.” * (Ch.XTV. v.35).
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“O" my Lord! make me establish praver and lalsa)
some from my offspring (to do the same): O Our
Lord! accept thou my prayer!  (Ch. XIV. v. 409,

Y0 Our Lord! Forgive me and my parents and the
believers on the day when the reckoning shall he
established!™ {Ch, XTI, v 41).

The Intercessions which are evident from the Qur'anic
verses, may apply to the Intermediary stages or to the
stage of Total Resurrection (Qiamate Kubra). However,
there shall be no more Intercession after the end of Total
Resurrection,

After the Lesser Resurrcction, and preparatory to
the last stage, all beings shall die, in the sense that they
have to depart from their previous forms and shapes.
This includes all the celestial and terrestrial entities, which
shall give out all their latent potentialities, This state wil]
be preceded by the ‘First Blowing in the Forms'—which
is also termed as ‘Blowing of the Trumpet’ (Nufekha soor)
by the Angel of Death ‘IZRAIEL’, It will be followed by
the "Second Blowing of the Trumpet’ by ‘ISRAFEEL’,
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They have esteemed not God, as iy His dye; While
the whole earth shall be in His grip on the Day of
Judgrent and heavens rolled wp (shall be) in His right
hand; Hellowed is He, and Exalved is He, high above
what they associgte {(with Iim).

And (when) the Trumpet is blown then whoever is
in the heavens and whoever v in the earth shall
swoan (die) save those whom God hath willed (to
keep alive), then the Trumpet shall be blown again,
then fol they shall stand up awaiting (observing the
situation).

And the earth shall get radiamt with the Heht of fs
Lord, and the Book (of deeds) shall be set, and the
prophets shall be brought up and the witnesses, and (jt
shall) be judged between thent, and they shall not
be dealt with wnjustly,

And every soul shall be pald in full what it hath
wrought, and He knoweth best what they do.

(Ch. XYXXIX. vs. 67 to T0).

It will be observed significantly in Ch. 39 verses 68
guoted above that God has expressly included an exception,
‘except such as Allah pleases (to keep alive)”. If means,
there are cerlain  Entitics who will not be aflected
by the First Blowing of the Trumpet and will not be sub-
jected Lo a loss of consciousness described in Chapter
VII verse 46 and 48 as “Men who know all by their marks
and the Occupants of the most Elevated Places™: and who
will still remain in the highest cognitive state even though
“All those that are in the heavens and all those that are
in the earth shall swoon™.

From the verses of the Qurlan it will be observed
that the ‘Blowing of the Trumpet’ will eccur twice, The
‘first Blowing' will cause a severance of all considerations
and ties of kinship, which is clearly expressed.
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“And when the trumpet is blown, there ghall be
na ties. of kindred between them on that day, ner
shall they ask of ane another,

Then (those) whose scales (of good deeds) are heavy,
they shall be the sucesssful ones,

And these whose scales (of good deeds) are lighe,
they are those who shall lose their souly, abiding in

Hell, (Ch, XXII1. vs. 101/103).
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Yot God premises in the Qur'an the re-cstablish-
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ment of the ties of kinship in the form of fatherhood,
motherhood, sonship, brotherhood and conjuzal relation.
ship in the [if¢ after the Major Resurrection. This assertion
s contained In the Ffollowing verses:
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The garden of perpeual bliss which they will enter
and also the righteous among thelr parents, their

spouses, and their offspring, and the angels shall enter
unte them from every portal,



“Peace (be) unto you (saying) for that ye persevered
in patience ! (and now) how excellent is the sequel of
the. eternal abode. (Ch. XIII, vs. 23/24).
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Give thou (O Our Apostle Muhammad) the glad riding
uitta those who believe and do good deeds, that for
them are gardens beneathr which flow rivers, and
whenever they are provided with fruits therefrom
they shall say, “"This is what we were provided witl
before!™ and they shall be provided with the like
{of it} and for them shall be mates purified. They
shall dwell therein. (Ch. II. v%25).
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“Verily the pious ones shall be fn the midst of garden
and fountains™

SO A tas g boy snEa
-’D“'—..“"‘.-L:-"I—::Lﬁ_ﬂ-nﬂo 9_,'5"&_,4.:,_‘5_ {4k '"'E-'l

(The angels saying wrto them:) ¥ Enter ye therein in
Peace, Secure.”

“And We will root our whatever rancour .bg. i
their hearts, (they shall be) as brothers, on dignified
conches, face lo face..” (Ch. XV. vs. 45 1o 47),
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And these who believe and follow them their offpring
it faith, We will unite with them their offspring and
We will lessen not unto them ought of their {(goad)
deeds; Every man shall be responsible for what le
Rath wrought, (Ch. LIT. v. 21).

The two apparently differing situations of severance
of relationship and establishment of same have been clarified
by the Holy Prophet 25 his comment on the verse in the
following apostolic tradition:
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YAl the distinctive conviderarion and ties af finsfin
shall be severed an the Day of Resurrection except
those distinetive consideration and ties of kinship
cstablished  through me”

1t implies that with the “First Blowing of the Trumpet”
all the then cxisting lorms ond ties ate severed; and by
the *second Blowing of the Trumpet® new forms and shapzs
will be given Lo beings ad & new tie of kinship will be esta-
blished, However, the *Root” of this ties shall be the Last
of the Divine Messengers, Mohammad (5.A.5.)—Who
in the highest degree of perfection, is the First and the
Last of all created heings.

Therefore, after the Major Resurrection, the relation-
ship or kinship of people to cach other, as siated so clearly
in the Qur'an will be established in accordance with the
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degree of their attachment to the ‘Root” of that ‘Tree’
which ig termed in the Qur'an as the ‘Good Tree',
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Seest thon ot how God setteth forth a parabie? of
a good word (being) like a good tree, whose roof 3
firm  and its branches (reach in the heavens),

Yielding its fruit on every mowent by the pernission
af its Lovd. And setteth forth God parables for the
people that they may reflect,

And the parable of an evil word is that of an evil
tree growing from the surface of the carth it hast
naught of stability.

Establisheth God (in strength) those who heliove, with
the firm word in the life of this world and in  the
hereafter; and God leaveth the wifust ones {o stray;
and docth God what He willeth.

(Ch. XIV. vs. 24 10 27).

During the stage of Total Resurrection, (after the
second blowing of the Trumpet), there arc series of sub-
stages wherein the hidden aspects of the action of man
and other creatures will become evident to cach individual
and to the group to which he belongs; these aspects of the
action have remained hidden to him and his group till
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that particular stage of the manifestation of the Final
authoriy of the Absolute—the Allah is reached. During
the various sub-stages indicated above the individual will
be hailed after the leader who had Jed him. The Qur'an
Says:
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Remember the Day (of Judgment) when We will
Summon every people in the name of the [fmam
(Leader); then whosoever is given his book in his right
hand, these shall read their books {(with pleasure), and
they shall not be deglt with {even) a shred sy,

And whoseevever is blind in ghis (life}, he shall be
blind in the hereafter (also) and Jar more away from
the path (right). (Ch. XVIL v, 71 & 7).

The above twa verses also point oul the important
fact that those who are spiritually blind in this werld
shall have a keener sense of crror and blindness in the
hereafter,

Then shall occur the unfolding of the Tndividual
Record of actions of each individual and also the Record

of the Group to which that individual belongs as proclai-
med in the Qur'an.
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Aund theu (O Our Apestle Mulammead|) shalt see
every peaple kueeling down; every people shall be
called wate ity Book; Today ye shall be recompensed
Jor what all ye wsed to do (Today your compeisa-
ten is what you have done,)

Thiz iz owr Book that spealeth gqrainst you with
Justice; verily, we used to record whatever ye used
fo de. {Ch. XLV, vs. 28/29),

The next sub-stage of bringing forth the Exlernal
and Internal witnesses of Deeds is portrayed and asseried
by the Qurlan in the following revelations;
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And on the day when the enemics of God shall be

collected together, unto the fire, then they shall be
ranfeed i proups,

Until they eome unta it (the Hell), their eary and their
eves and their sking shefl bear witness against  them,
gy fo what they weed to o

And they shall say unto their skins, “Why witness ye
against us P They shall say: “who maketh everything
speak, caused us to speak and He it is whe



created you firse, and wvo Him ye shall (alf) be
refuned.,

Aund ye coveved unto yourselves (merely) lest that your
ears and your eves and your slcing should bear withess
against youir, bat (i was) that ye thought that God
kroweth not most of what ve did.
(Ch. XLI. vs. 1922).
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And on the day when We will ratse wp In every people
Sfrom among thenselves, a witness (upon them) ond
bring thee (O Chur Apestle Muhamwiad) as a witiess
wpon (all) these, end We have sent down upont thee tha
Book (the Ow'an) explaining everyiling, and a
gifidance, el mercy, and glad tidings unte thoss
wha sulidt  thenivelves (fa trod),
(Ch. XL v B9).
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And thus We have made you a group of middling
stand that ye may be witiesses aver mankind and

]
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the Prophet be (@) witness over you; Aned we dfed not
fix the ‘Qiblah’ fowards which thou wert at, bt
that We might distinguish him who followeth the
Praphet, from him that turneth back upon his heels;
and this was surely a hard thing for any except for
those whom God hath guided; and God would not
malke futile your faith (in Hint); verily God unto man-
kind s Affectionate (and) Merciful,

(Ch. II. v. 143).
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Then certainly We will question those unto whom
{our apostles) were sent, and certainly will We also
gquestion  the senf  oies.

Then certainly We will relate to them with knowledge
for We were not absent.

And the measuring (of the deeds) that day is certain
so whomsoever's weight be heavy, those are they whe
shall be successfil.

And those whose measure (of the deeds) is light, those
are they whose souls suffer becquse of the injustice
they used to do fo our signs.  (Ch. VI vs. 6 10 3).

The Middle Group (Ummate Wasta) is not the general
muslim Community; the word ‘ummat’ used here is not in
the sense of a ‘community’, ‘nation’ or ‘followers’ etc.
This word means a particular class of people who are en-
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dowed with such requisite qualifications as God made
them witnesses for Himsclf over all mankind. Then God
addresses the Last of His Prophet, Muhammad (5.A.5.)
that He is to be the witness over all these witnesses. In
this manner, God clarifies the expanse of His merey and
justice, by entrusting the {unction of final witnessing to
two groups of being, one above the other who are Pure
and Perfect and nearest in communion with Him.

Further on, it will be observed that these Pure and
Perfect Beings will be made by God the Distributors of
the abode of Bliss and Hell. They will ‘recognise men by
their marks® and they will be the “occupants of the High
Place” as already clarified before. These Beings, indeed,
are those who have been exempted by God's will from
being subjected to swoon at the time of the blowing of
the First Trumpet which is expressed in the Qurian.

The sub-stages, progressively, will lead to the stage
of Peckoning as stated in the Qur'an:
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We have tied every man’s action to his neck; which
we will bring forth unto him on the Day of Resurrece
tion in-the form of an unfolded book.

Ut will be said unto him) “Read thou thy book;
Sufficeth thine own self today, as a reckoner against
thee." (Ch. XFI vs. 13/14).

In the stage of Reckoning, as it is apparent from
the above passages, the individual creatures are made the
Reckoners of their own actions. There are passages also
which show that God directly or through His authorised
Angels and Vicegerents, will perform the Reckoning of

'"!"J
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actions. There are wverses, which ascribe the Recloning
to God, using personal propoun, in first person, plucal
number, There are some other passages in the Holy
COur'an which point out that God alone is the Reckoner
and that He is the guickest of all Reckoners,

Onee Al (peace be upon him) was asked how God
would reckon the decds of the innumerable individuals
and communities in a single moment or on a single Day,
He replied, *Tn the same manner a5 [le has been nurturing
and sustaining all His Creatures {as it is evident to all) in
a single moment of cach day™,
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Therefore, whether the reckoning is ascribed to God
Himself or to His authorised Agents, the sense of Absolute
Authority of the Absolute One—Allah—is not in the
least and in any manner impaired or affected. There 15
no contradiction between these two assertions: these
assertions only manifest the unbounded expanse of His
authority. This point can be clearly nnderstood by other
Qur'anic assertions, wherein his decrees, executed hy His
Aythorised Agents. are expressly mentioned.
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So ye slew them not but God slew them, and thou
threw not (the dust) but God threw it, that He might
test the believers by a gracious trial from Him;
Verily God is All-Hearing, All-Knowing.

i (Ch, VI v. 1T)
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In one of the sub-siapes during the Total Resoriec-
tion, the Individuals shall speak to those who led them
astray and Lhose whom they had followed; there will be
a confrontation which will be of no avail. The Holy
Cur'an depicts this happening as follows:
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And they shall come forth before God all together,
then shall sayp the weak unto these who were arragunt:
“Verily we had been your followers, can ye thevefore
avert from us any part of the chastisement of God ¥
They would say: “if God kath puided us, we foo
wotld have sweely guided yvou; §t 1y the same ta us
(now) whether we fmplore (mpatiently) or we are
patient {now) there is not for ws (amy) way of
ESCApE.

And shall say Satan after the affair is decided: “Verily
God promised you the promise of truth, and I gave
You promises but fafled to keep them to you and
I had no authority over you except I called you and
ye responded unto me; so blaime e not but (rather)
Blame your sefves; T cannor be your aider (now), nor
cait ye be my aiders;
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Verily I disbelieved in your associating nie with Ged
from before; Verily the unjust ones, for them shall
be a painful chastisement,”

(Ch. XTV. vs. 21/22).

: Inspite of the above mentioned ‘dialogues’ contained
in the Divine revelation, there are yet other passages which
assert:—
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Woe on the Day unte the believers!
This is the day when they shall speak not,

And it shall not be permitted unto them so that they
may affer excuses,

(Ch. LXXVIL vs. 34/36).

The apparent contradictory assertions will clearly
be understood in the light of the fact that there are several
sub-stages on the Day of the Major Resurrection. In one
of those sub-stages none of the evil doers shall be allowed
to speak or repeat their excuses. This point is very adequately
dealt with by the learned and holy scholar of the fourth
century Higera, Abu Jaffer Mohammad Ibne Ali Thne
Babawaih of Qum, known popularly as Shaikh Sadooq
in his famous Treatise, entitled *The Beliefs' (ITEQADAT).

Then shall come the sub-stage of the *Balancing of
the Deeds’ which i3 mentioned in the Qur'ani—
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And We shall set up the balances of justice on ihe
Day of Judgment, so no soul shall be dealr with unjustfy
in the least; and even if theve be the weight of a grain
of mustard seed, (even that) We will bring it (into
geconnt); And sufficient are  We {as) reckoners.

(Ch. XXE v. 47).
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And the heaven, He did raise it high, and placed
the scale (within reach).

So that ye may not iransgress in seales.

And maintain ye the measure with fustice and do noy
€ short in the scale. (Ch. LV, vs. 7/2).
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Fudeed We sent our apostles with elear proofs, and
We sent down with them the Book and the seale that
people may establish themselves In fustice; and We

..Ilh,



sent down iron whereln is latent (in fts wse) mipht L
power and also .!,r:.'m;ﬁrs Jor mankind and thar God
may prove who helpetlt Him and his apostles i
secrety Verily God is Al-Strong the Ever-Prevalent.

(Ch. LVIE v 25).
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O ye whe believe! do stand firmly witl fustice,
Witnesses for Ged's sake, though it be against your
owa selves or yewr parents or yowr kindred, be he
rich or poor. for God iy clover (than vou) to them both,
Therefore follow not your fnelination, lest ye deviate,
{from the truth) and {f ye swerve (from the truth) or
furn avide, then Ferlly God is All-Aware of what
e do, (Ch. IV, v, 135),

The above verses of the Qurlan which deal with the
subject of ‘Balance’ and ‘Scales’ indicate that (a) every-
thing that has been created by God is in a precise and
proportionate measure, (b) for every measured thing there
15 a standurd scale, or criterion, which il properly used
enables man to apprehend that measured thing, no malter
how far such measured things may be away from the reach
of man, and (¢} human attainments depend to a great
cxtent upon proper measuring of the things credted by
God. The height of human attainment and penetration
through universe can be achieved by these who have
used precisely the “scale” set by Allah: thus they have also
been granted by Him the Divine Authority. This is relerred
ta in the Qurlun:
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" ye peoples of jinn and huwmans, 1 ye can pencirate
the bounds of the heavens and the earth, then do pene-
trate ye throwgh; (B} ve cammot penetrate bud with
{owr) authority! (Ch. LV, verse 33)

In every stage for every individosl ond human so-
ciety, and for every aspect of creation lhere shall be a
‘alapce” and *Scale’ tifl the Final Day of Judoment. This
scale or balance shall incvitably be ‘Infallible’, An infallible
seale can be wsed effectively only by the All-just and Chinni-
present God, or by His Infallible Vicegerents, for however
accurate the scale may be, if the one who attcmpts to use
it, is subject to crror, the resnlt of the measurement cannot
be precise,

Thus avcording to the Qur'an, there hawve been, and
are and shall always be the balance and the scules [ér justics,
The ‘Infailible’ {5 commanded to measure with precision,
and guide mankind with “Truth® so thaf man’s action shall
be in harmony with Divire Ordinance, each and every-
thing created by God. The Qurian refers repeatedly in
oeneral the necessity of ‘Balance’ and prescribes it as ap
inevitable standard for the fnal measoring of all things
including character, beliefs and all actions of human beings
individually or collectively as a group.
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o ye who believel be olways wupright for God,
begring witness with fustive, and let not hatred of
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@ people incite yow pot fo act equitably; Act ye
equitably that is nearer to piety, Fear ve God Verily
God is (Fully) Aware of what (all) ye do.

(Ch. F. v. 8).

The importance of the ‘Apostle’ and the ‘Book’
and the ‘Scale’ is obvious from the Divine Revelation.
They are supplementary to cach other and necessary for
the establishment of justice and witnessing of the truth
since man was created,

The individual’s action falls within the cognizance
of *Scale’ from the time he becomes conscious_of his *Being’
which is referred to in the Qur'an:
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And indeed know ye the first growth, why then
ye reflect not?
(Ch. LV. v. 62),

This is in reference to the origin of the Individual
self; that is the first stage or state when he comes
into being,

It is Adam or every descendant of his, who is made
to realise upon his becoming conscious of his ‘self’, that
he has been “caused to exist® by the ‘Cause of all Causes’,
the infinite, the Incomprehensible, through His qualily of
cherishing—(Rububiet). A Covenant is made between man
and God; man accepts the responsibility. Thus no one will
be excused on the Day of Resurrection for his denial of
the Truth. God reminds and warns man:
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Wihen brought forth thy Lord from the children
of Adam, from their backs, their descendgnts and
{when) made them hear witness upon thefy ewn selves
(saying): “Am I not your Lord P replied they ** ¥Yea!
We ’Eﬂg bear witness,” (This We d?ﬂr} lest ye should
say on the Day of Judgment “Verily we were
(unaware of thiz faed™)

Or lfest ye should say: “Verlly associated (with God)
only aur fathers from before (ws) and we are their
descendants after them (following them): wilt Thou
then destroy us for what the vain doers did?"

(Ch. VH. vs. 172/173).

Therefore, Islam is the religion of Universal Justice,
and the Holy Prophet of Islam and his purilied successive
Vicegerents are presented as the scale of all scales in this
world and the life hereafter until the Last stape of the
Total Resurrection on the Day of Judgment. Tt makes no
differenca to ascribe the function of measuring in this
world or hereafter 1o the Absolute Infinite One, (o whom
belongs the sovereignty of the entire Universe in the Realms
of Creation and Legislation) or to the Angelic Apencies
or to the Infallible Vicegerents of the Absolute One. All
of these agencies and viceperents after all, in their actions
and thoughts are completely and totally in submission
to the Will of God. God has indeed clearly described in
the Qur'an His Infallible Vicegerents, the Purificd Ones
who shall inherit the Earth—

it
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And indeed We did write in the Psalmis (Zabur)
(given fo David) after the Reminder (Tauraith given
to Moases), thal the carth, shall inherit it My servanmts
Fiohicans,

Verily in this s a lesson to the people who
waorship  (Lig)

And We sent thee not (0° COur Apostle Muhammad!)
but @ Mercy unto {alf) the worlds.
(Ch, XXI. vs. I05/107).

Whether the development begins with the creation
of Adam or with the creation of the Primal Matter the
existence of the Seale is inevitably complementary to Uhat
of the Right Path. The Scale and the Right Path proceed
together, side by side, in every stuge ol development, till
the Last stape of Resurrection, the Day ol Judgment.

Therefore, every individual end every community
ol conscious beings will be judged by God, and shall be
rewarded or punished. Yel, God will not finalise His
Judgment before the stage of Intercession is substantiated
by those who have been bestowed by God with the autho-
rity of being wilnesses over entire creation and truth,
These Witnessss of the truth, according to the "Quran
represent the wniversal grace and love of God and arc
authorised to intercede and redeem the shortcomings of
the people who are subordinate and atltached to them.

Tlhen comes the stage, when every being will assume
its Final Form and be placed under the Final Classification:



0l (3358 o A5 lE0)
CRT R0 SP- [

Remember When |happencth the Event

There is not for its happening, any belying,
(Ch. LV, vs. 1 & 2).
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And ye shall be (sorted into) three Jcinds.

Then (will be) the people of the. Right hand; Ohl
What { a happy state shall) the people of the Right
fand (he In)!

And the peaple of the Left hand; Ah  What (a wretched
state shall) the people of the Left hand be (in it).

And the Foremost ones (in faith and virtue) shall be
the Foremost ones (in recciving their voward),

These are they who shall be broughy nigh (wiio God),
(Ch.LVLys.7/11).
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A recompense for what they mwsed to do.
They shall héar not therein amy frivolity, nor any
faint of Ein,

Save (Naught), ‘Peace (and ever) Peace’ talled of,
(Ch.LVLv5.24]36)
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And the people af the Left hand, Ah! What (a wretched
state shall) the people of the Left hand (be in)!

In scorching wind and scaldimg  waler,
(Ch. LVI. vs. 41/42).
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And they used to persist in sin helnows,
And they used to say: ‘What! when we die and be-

come dust and bones, shall we even then indeed be
again raised up?” (Ch. LV1. vs. 46/47).
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Is it ve that create it or are We the Creafor?

It is We Who have decreed death among you and
We are nol to be gvercome.

To Our changing your forms and raising you in that
ye know not. (Ch. LVI. vs. 59/61).
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As pointed out above, there shall be three main clas-
sifications of Beings on the Day of Judgment. One of which
will be ‘The Foremost of the Foremost Ones”. This group
will direct or supervise the other two groups towards their
earned destination, by the permission of their Lord:
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And We will remove whatever rancowr be in their
breast, there shall flow beneath their abodes rivers,
and they will say: “All praise be {only) to God who
guided us to this and We wonld not have been guided
fad not God guided us; Indecd did comee the apostles
af Gur Lord with the rruth;” and ir shall be cried ont
wito them that: “(Behold 1) This is the Garden of
which ye are made heirs for what ve did".

And will call out af the inmares of the Garden (of
Paradise) unto the inmater of the (Hell) fire (saying):
“Indeed we have found what promised us Our Lord
to be truz; have ye too found what promised vour
Lord, to be true 7 They will say: “ Yes.” Then a crier
will ery our between them that “The curse of God is

on the unfest,”
(Ch. VIT. vs. 43/44).
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And between the two shall be a veil and on the heights
shall be men who know all by their marks, and they
shall call out to the inmates of the Garden (Paradise)
“Peace be on you,” They shall not have yet enrered
it. though they do hope (thereaf ). (Ch. VII. v.46).
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And will call the occupants of the heights wnto the
inmates of the Hell whom they will recognise by their
marks; They will say: “Of no avail had been your
amassing and what ye used to act proudly”.

(Behold ye 1) *Are these they whom ye swear that
God will bestow not His mercy on them? Enter ye
into the Garden (Paradise!) No fear shall be on
you nor shall ye grieve.” (Ch. V1, vs. 48/49).
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(Thase) Who made their religion a pastime and play
and whom the life of the world hath deceived. So
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faday We neglect themr as they did neglect this day
af theirs, as they did deny Our Sigus.

(Ch. VII. v. 51).

1t is clearly understood from the Divine Revelations
that the Foremost of the Foremost Ones are indeed those
who shall be the Distributors of Paradise and Hell; and
they are referred to in the Diving Revelation as “the dwel-
lers of the Most Elevated Places’, *Men who know all by
their marks’, ‘“Witnesses of Truth' and the “Vicegerents
of God on FEarth'. Their ultimate Companionship with
us 15 asserted by the Qur'an:
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And  whoever  obeveth God and the Apostle
{ Muhammad) these shall be with those, on whom
God haih bestowed  favours of the Prophets, and
the Truihfel, and the Witnesses and the Righicous
anes, and excellen! are these as compations |

(Ch. IV v. 68).

Before giving the details of the Persons who have
been given the anthority by God to intercede, the following
clarification will have to be noted.

a) The Quran repeatedly asserts thal no infercession
forwarded by any created being shall be accepted by
God,



b)
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0" ye who believe | Spend (in almz) our of whae We
have provided you with ere the day cometh wherein
there shall be no bargainimg, nor friendship, nor
intercession; and those who disbelicve they are the
st (Ch. I v. 254).
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And warn thou with it, the Qur'an these who fear
that they shall be gathered wiito their Lord (Thinking
that) there shall not be for them, besides Him, any
guardian or an intercessor, so that they may guard
(themselves against evil). (Ch. Vi v. 51).

Those who have leaned on false support and relied on
such intercession shall come to grict and will be com-
pletely disillusioned on the Day of Resurrection when
the final Judgment will take place, Their plight is

portrayed in the Qur'an.
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Do they wait for aught but the final sequel? On



87

the day when its sequel comes about, those who
neglected it before will say: Indeed came the apostle
of Our Lord with truth;: are there for ux (now) any
intercessors that they may intercede for us? Or
could we be sent back so that we might act other
than what we did act?" Indeed they have lost their

souls, and what they forged hath gone away from them.
(Ch. VI v. 53).
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And indeed ve come to us (bare and) alone as We
created you at first, and ye have left behind your
Backs what We bestowed on you, and We see not
With you your imtercessors, those whom ye asseried :
that they were, in your affairs the associates (of God);
and indeed are now severed the ties  befween you,
and hath gome away from you what ye (falsely) i)
asserted, (Ch. VI v, 93). '

Ciod clarifies the intercessors whose intercession shall
not prevail, and also those for whom there shall be no
intercession by any other intercessors as well.
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Or, have they taken intercessors other than God?

Say thou: “What | even though they have no power

over anything, nor do they understand”
(Ch. XXXIX. v. 43),
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And (thou) warn them, then, of the approuching
Ly, when (men's) heavis shall rise up to  their
throgis choking; For the wijust shall net have any
compassionate friend nor an intercessor who shall
obey, (Ch. XL. v. 18).

MNow, it is evident that the intercession of those who
are not givep any authority or power shall not prevail as
they lack Might and knowledge. Lt is also clear that those
for whom no intercession shall prevail are the unjust
ones. The Divine Revelations proceed further o assert
that the intercession of those who are chosen by God,
and specially permitted, authorised and even covenented
by Him to do sa, shall be accepted by God.
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Godl There is no God but He, the (Ever) Living
the self~subsistent, Shimber seizeth Him not nor
sleep; His it is whatsoever is in the heavens and
whatsoever is n the earth;, Whe is he that can
interceds with Him but with His permission; He know-
eth what is before them and whai Is behind them,
while they can not comprehend anything our of Hix
Knowledge save that which He willeth, His Throne




extendeth over the heavens and the egvth, and the
preservation of them both, tiveth Him not, And
He is the Most High and the Most Greal.

(Ch, II. v. 235).
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Verily, Your Lovd is God Who ercated the heavens
and the earth In six days (term) and is  firmdy
established on ‘Arsk’ He regulateth everything No
intercessor can theve be save after His leave; This
iv God, your Lord, Therefore Him (alone) worship
ye, What! will ye not then mind?

Unto Him shall veturn ye oil; (this is} the promise
of God in truth; Verily, (it is oenly) He (who)
beginneth the creation, them couseth it o ypeturn
that He may with equity recowpense those wio
believe and do good; and those who disbelieve, for
them shall be the drink from the boiling fluids and
a chastisement painful for they did disbelieve.

(Ch. X, vs. 3/4)
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Knoweth He what is before them and what is behind
them, and they can not intercede but for him whom
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He approveth, and they, of His fear, tremble.
(Ch. XXI. v. 28).

These specific beings, to whom God has granted
permission and authority to intercede, are described by
Him as the Oncs “whose word God is pleased with”.
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On that day shall avail not intercession (of any) save
(thar of ) whom hath permitted God, and whose ward

He is pleased with. (Ch. XX, v. 109).

There is yet another verse which clarifies the above
verse by cxplaining what is meant by the ‘word' with which
God is pleased with.
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On the day whereon shall stand the spirit amd the
angels arrayed, they shall speak not save he whaont

the bencficent God giveth leave, who spoke (only)
the truth, (Ch. LXXVIIL. v, 38).

The Divine Revelation proceeds onwards to describe
the qualifications of those who are, by the permission and
authority from God, the Intercessors with Him on the
Day of Resurrcction for the final judgment. The following
verse of the Qurian asserts two of the qualifications, being
Witnesses of the “Truth’ and having the "Knowledge with
certitude”,
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And those whom they eqll besidex Him, own not any
power af imtercessian, save fre who beareth witness

of the truth and they know (the truth).
(Ch. XLILL v, 86).

It has, already, been explained earlier, when discussing
‘Middle Group’ (refer Qur'an Ch. IL, v. 143) that the Witness
over mankind is the ‘Middle Group® and the Holy Prophet
is the Witness over them and the Word Ummat
used in this verse does not mean the general muslim com-
mupity. This fact is clarified by God in the Gur'an,
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And remember when hiv Lord tried Abraham with
certain words then he julfilfed them; He safd,
“Verily I make thee Imam for meniind” (Abraham)

said “And of my offspring” ! He said: "My covenani
reacheth not the wgust. (Ch. 1L v 124).

Then Ibrahim prayed:
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Our Lord! Make us (two) Musiims submitting
(only) te Thee and of our progeny (make) a group
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submissive (only) to Thee And show us the ways of
Devotion and turn to us (mercifully) for verily Thou
and Thou (alone) art the Oft-Returning, the Most
Merciful. (Ch. IT. v. 128).

This is the prayer of Lbrahim for himsell and his
progeny, after he was declared an Imam, Leader by God,
and the word used is ‘ummat’ for them. Thus does one
verse of the Qur'an clarify the other verse. It is clear that
the word Ummat (Group) used here is identical with the
other word Lmam or the Leader. Ummat (Group) here
does not mean the ‘led” but it obviously means the Imam
i &, Leader or Guide. This middle Group of entities Uminat-
e-Muslema are indecd distinguished with the quality of
leading mankind towards the Right Path {Sirath-e-Musta-
qeem}.

Having clarified these points, the Divine Revelation
procesds in identifying the two, the Witness of “Truth’
and the Muslim ‘Group’ (Ummat-c-Muslemah) of Ihrahim’s
progeny for whom he prayed. The Qur'an asserts:
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And fight (endeavowr) ye in (the way of) God as
it bekoveth you to fight (endeavour for him; He
hath chosen you and hath laid not upon you any
hardship in religion; The faith af your Father Abraham;
He (God Himself’) named you Muslims before and in
this, that the Apostle may be a witness over you and
ye be witness over the people; So establish ye praver
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and pay ye the poor-rate and hold ye fast by God;
He is your Master—How Excellent the Master and
How Excellent the Helper!

(Ch, XXITL. v. T8).

When God has appointed ‘Ummat-c-Wasta' inter-
cessors, the Holy Prophet Muhammad (8.A.8.j has been
declared by Him ‘the intercessor of intercessors’
{Ashfaush-Shifa’ah).

These Intercessors have heen chosen by God. They
are permitted and authorised by God to intercede; they
have been described and their qualifications defined clearly
in Divine Revelation. Barlier in the discussion on “Prophet-
hood” and ‘Divine Guidance and Leadership® (Nabuwat
and Imamat) the Qurlanic verses on the Law of Divine
selection (Istifa) and the Divine Endowment have been
explained.

God Himself chooses the Intercessors and endows
them with the permission to intercede.
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And how many an angel in heavens are whose inter-
cession is of no avail at all save after that permitteth

God whomsoever willeth He aond chooseth.
{Cir, LI v 26).

Some of the descriptions and definitions given in the
Qur'an to recognise the Intetcessors arc that they shall
be the Best of the Group, the foremost in Goodness and
the Middle group (or the perfectly balanced) Group—
Ummat-c-Wasta. To quote yet another verse of the Quran:
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Then made We the inheritors of the Book (Qur'ar)
those whom choose We from among our servanis;
and of them is he who causeth himself to suffer a
foss, and of them is he who followeth the middfe
course, and of them iy he who s the foremost in
goodness by God's permission: This is that which is
the greatest excellence. (Ch. XXXV, v, 32),

The Intercessors, have been kept away from all
physical and spiritual uncleanliness by God and purified
by Him with the utmost extent of purification,

b Saln S S AT 32 A A 5 e Sk ts
ESTRAGIN SNG4 T (PR N PR e =

rr Tl i —

= - '._J R T Lo o Y I LT
LAl AR e RS AR R G s

And stay ye in your abodes and display net your
finery like the display of the ignorance of yore, and
establish ye prayer and give away the poor-rate, and
obey God and His Apostle; Verily, verily God inten-
deth but to keep off from you (every kind of )
wicleannesy O ye the Pej:;pfe _T"f the House, and
arify you (with) @ thorough purification.
Lo } (Ch. XXXiIlL v. 33)

These purified Beings have been in Communion
with the word of God, the Qur'an, from its primordial
state all along; and shall remain so beyond its historical
state of revelation. The Qur'an asserts:
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But nay ! I Swear by the setting of the stars, and
verily it is a greal oath if ye only Knew it.

Ferily it [5 Qur'an honmourable.
fn a Book Ridden,
Toucheth it not save the purified ones.

Sent down by the Lord of the worlds.
(Ch, LVE vs. 77 {0 BU)

The Holy Prophet reiterates in his famous authentic
tradition of ‘the two weighty cntities’:—
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I am leaving amongst you two Weighty Things,
one of which is greater than the other. These are,
the Bock of Almighty Allah and my progeny. So,
take care how you treat them after me. The twain

shall never part company until they come to me at
the Pool (of Kausar).

Therefore, the Imams of the House of the Haly
Prophst (5.A.5.) are the Intercessors besides the Hely
Prophet himself and Fatima (S.A.) the daughter of the
Holy Prophet. These Purified and Divinely selected persons
are identified with the holy Prophet and distinguished
from all mankind by God with great force in the Qur’an.
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And unto him who disputeth with thee therein after
the knowledge hath come unto thee, Say! (0" Qur
Apostle Muhammad!y (Lo them) “eome  ye,
let 15 summon our sons, and (ye Summon) your 3oms,
and (we swmmon) our wonien and {ye) your waoniet,
and (we summon) our selves and (ye) your selves and
then let us invake and lay the curse of God on the
fiars!™ (Ch. IH. v. 60).

‘Our women' are represcnted by Fatima (S.A.),
the only daughter of the Holy Prophet; “our sons' are his
two grandsons, Hasan and Hussain (A.S.); "Our souls’
are represented by “The Soul' of the Holy Prophet and is
identified by God as AN (A, who happened to be the
cousin and Son-in-law of Muhammad (S.AS5).

This verse was revealed on the gecasion of the great
confrontation with Christians (Mubahila). There are also
Apostolic traditions bearing wilness to this fact referred
to in the Divine Revelation in connection with the great
historical event in the life of the Holy Prophet:
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Finally God has made covenant with these Divinely
selected and Purified Beings, and has promised them, as
befits His Divine Justice and mercy, the right of intercession.
This promise is in return for the fulfilment of their pari
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of the covenant. The Quran states as follows:
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They shall own nof any infercession, save he
who hath taken a promise from the Beneficent
(God te do so). {(Ch, XIX. v. BT}

(This is) the promise of God! Faileth not God His
Promise, but most people fnow not (this),
(Ch, XXX ». 6).
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I the recompense for good aught bul good?
(Ch. LV, v. 60).

To have a full grasp of the collective value of the
human life and the inter-relation of the members of human
society in the life here and hereafter the problem of intes-
cesgion 15 further elaborated.

1) Ewery finite being in itself and by itself is destitute
of all excellences, Whatever excellence  he possesses
in any stage of cxistence it owes to the ‘Absolutc,
Infinite Perfect Onc’. It is a gift of God given to the
possessor, Want, defect, destitution, in short absence
of perfection is an inherent property of the finiteness,
These inherent shortcomings are constantly covered
by a continuwous blessings of the Absolute Perfect
One. Each and every linite being receives the divine
gift which covers his inherent shortcomings accord-
ing to his recepicncy. Thus
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(a)

(b)

(c)

As God is the Absolute Redeemer, Deliverer and
Intercessor, HE covers by His continuons gifts
the shortcomings of all finite beings in accordance
to their capacity of demand and supplication.
There is no exception to this principle of Abso-
lute Redeeming Authority of God over His
creatures, The highest finite being as well as the
lowest one in perfection is not free from the
inherent creaturely shortcomings and destitution
and so they are not needless of His gift, grace
and blessing.

Mo redeeming power and salvation can be
exercised by a lower finite being over a higher
finite one; and comparatively imperfect one
can not redeem the defects of another imperfect
one who is higher in the heirarchy of limited
perfection. Nor the one who is in the same level
of imperfection can redeem the defects of the
other.

Redemption, salvation, blessing and grace all
proceed as a gift from the Absolute Giver,
direct and through the agencies of higher finite
beings to the lower ones. Whatever blessings
and grace, are received by the lower group
through the agencies of the higher one, are
termed as the intercession of the divincly autho-
rised agents in redeeming the defect and covening
the shortcomings of the lower group. So it is
true that there is no intercession to scoure
galvation in any stage of cxistence here or here-
after except of God, and of those finite beings
of higher stage of perfection who are witness
of truth and have knowledge of the facts as
authorised agents of God.

2} To those schools of thought who value religion as a

mere tie and relation between the individual and
Creator, every individual is responsible for his own
ultimate salvation or condemnation through his
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action, On this ground, the theory of dharma and
Karma, transmigration and rebirth was formed in
order to scoure ultimate salvation for individuals
through the process of rebirth as a purgatory and
intermediary stages of punishment and reward till
one was totally purified from the consequences of
his evil desds and was absorbed in the Absolute
Periect one. On this ground another school of thought
sought to secure the wultimate salvation for man
by considering absolute, arhitrary and autocratic
richt of rewarding and punishing persons for God.
Whomsoever He wills, will be sent to Heaven or Hell
disregarding their pgood and bad deeds. To this
cffect & mystic idea was also developed and presented
in the following lines of Hafiz:
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All these doctrines are contrary to what the Qur'an
asserts repeatedly that learned and ignorant, honest
and dishonest, virtuous and mischicvous, righleous
and wicked ones shall not and cannot be treated as
equals in requital. The Christian docirine of salvation

5o presents the similar tendency as indicated above.
According to it Jesns Christ will secure the salvation
for those who belisve in his being a divine incatnation
and son of God and his crucification and resurrection.
It is quite illogical. It has been deall with in author’s
treatise, “Introduction to the Quar'an.”™

According to Islam thouph every individual is held
responsible for his wrong or right deeds amd the Qur'an
bas asserted that “whosoever does a bit of good shall see
and whosoever does a bit of wrong shall see®, yet the life of
man 18 not only to be valued from individual point of view
- nor the religion to be considered as a mere tio between
. individuals and the Creator. The Qur'an emphasises the
importance of the social aspect of not only the human life,
. bt of every part and particle of universe a3 a whole in

relation with each other. It presemts God as the Lord
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Cherisher of all worlds whose Grace and mercy have per-
vaded and encompassed the whole and every part according
to its merit, and considers the same TLord Cherisher of
all as the Master of the day to whom all will return and be
judged and requited. As such ‘He’ presents the whole realm
of creation as one inter-related THEME which owes obedi-
ence and absolute submission to none but Him alone,
Whose and none else’s assistance is to be sought. Thus, as
a member of 4 theme, in offering prayer in submission to
Him and beseeching help from Him, every one has to say
“We" instead of “I" converting individual value into
social one. Every one, in his continuous movement towards
Him, has to pray for Guidance on the right path not as
an individual traveller but as a member of above mentioned
theme, beseeching His guidance to the Right Path for
theme and to save it from falling short or exceeding the
prescribed limits, Bvaluating religion in this social per-
spective proves (a) the necessity of the existence of inter-
related heirarchy of beings, led by the topmest finite being
in perfection, who is beseeching the Allah's blessings for
himself and every member of the theme whom he is leading
and receiving blessings from Him (the Allah) for him-
self and all those who follow him in their obedience and
prayer, (b) the attainment or failure, good deeds or mis-
deeds of every member of the theme is some way or the
other affect the pleasure or pain of the other members
of the theme, (c) the significance of the Islamic directives
ahout the effect of offerings of the posterity in reducing
the evil consequences of the misdecds or shoricomings
of their predecessors or the vice wersa,

Though death and length of time has separated the

aneestors from the posterity, the ties of FAITH, MUTUAL
LOVE OF GOD AND GODLY PERSONS are so firm
and communicative that makes one to feel and enjoy the
offerings of the other for him; or to feel pain and sorrow
for the shortcomings and failure of one another. In short
the whole universe which is in obedience to His Will and
receiving blessings from Him looks like a congregational
prayer which ought to be conducted by a Imam who will
pray on behalf of all for all and receive blessings from Him
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and diffuse these among all. The ties between the members
of the theme is nething but the reciprocal faith and love,
This permanent faith and love shall make each member
of the theme to divert his attention from his individual
defect and shortcomings to the perfection and attainments
of the society to which he belongs. An individual might
have a defect or may have done a wrong, for feeling of
which he could be pained, This pain could be averted by
directing  his attention with love and faith towards the
perfection of the higher members. In the temporary life
the person who is extremely worried for some mishap
will try to divert his attention from it to a
pleasing scene: so long as the attention is towards that
pleasant scene he will not feel consequent sorrow of the
mishap. This diversion is temporal and temporary but in
the life hereafter the diversion cansed by sincere faith
and real love will be forever. Thus a [aithful sinner who
enjoys the love of perfect servants of God will enjoy
their perfection and is blessed by not his own aclion but
by their actions.
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Say thou (0" Our Apostle” Muhammadl) “I ask ye
not aught of any recompense (for my ministry) save

that ke, who will, take the_way unto his Lord!”
(Ch, XXV. v. 57),
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That iz of which giveth God the glad tidings unto
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His servants who believe and do good deeds: Say
thou (0" Our Apostle Muhammadl): I demand
nof of you any recompense for it (the toils of the
apostleship) save the love of (ny) relatives; and who-
soever earneth good, We increase for him good
therein, verily God is Oft-Forgiving, the Most
Grareful (One). (Ch. XLIL v, 23),

Thus the Quranic passages assert that the love(Mava-
dath) of those who are nearer to God in perfection will
avail those who are willing fo find their way towards the
absolute perfect one.

__ This is the love which makes one to expand the
himits of his ego as to be united with those whose ego is
next to God in universality and all-pervasiveness, On the
other hand the Qur'an warns the unjust, liars, mischievous
and in short the wrong-doers and disbelievers the painful
consequences of the curse of God, angels and the people
(belivers),

) The Qur'an asserts this social aspect of human life
in the following verse 28 of Ch, XXXI. :
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“Your cregtion and resurrection are nothing buf
that of a single soul”

From this Qur'anic declaration of treating men in
their creation and resurrection as a single unit, the social
value of human life and the importance of the existence
of a balancing power and entity become so obvious that
an y attempt to separate religion from social and political
aspect of human life becomes not only meaningless but
anti-human. According to the Qur'an the social and political
problems of human life are the most sacred and topmost
concern of religious directives, It is in this sense that Islam
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is termed to be a socio-political religion which puts emphasis
on the importance of the leadership (Imamat) and Khilafat
a5 the great message of God to be delivered to mankind.
Creation and Resurrection cannot be considered as single
unit without the existence of a perfect Man as medium
between the Creator and creatures to keep up the balance
between the members of the theme in their rights and duties
towards the Creator, As such the question of Tmamat
or Qiamat is so interrelated that they should be treated

a5 one,
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HEAVEN AND HELL:

Dealing with the life hereafter we have already shown

the various stages through which the souls have to pass.

1.

In short the day of judgment is followed by leading
individuals and groups to their permanent abode,
Paradise or Hell, Heaven or Abyss (Ch. XXXIX,
ve. &7 to 75). The number of states and stages with-
in the states in between the two extremes are known
to Him alone (Ch. XVII, v. 21).

According to the Qurian, the states of life hereafter
are nol and cannot be exactly known in this world
to us who are still fettered with terrestrial condi-
tions and limitations of sensory and perceptual and
conceptual powers (Ch, LVI, vs, 60 to 62). What-
ever has been presented to us about the life beyond
the present one, through revelation cannot he
but a diminished figurative presentation of the
realities of the life hereafter in the terms under-
standable to wus,

Our present mental Faculties are too limited and
underdeveloped to realise the real ohjects of
pleasure and pain of the life hereafter, Our mental
attitude in relation to the ohjects of life hereafter
is like the mental attitude of a person born blind
or deaf, who cannot perceive and appreciate the
pleasant and unpleasant objects of sight or hearing.
To such a person, the object of sight and hearing
is to be presented in the terms of the object of
other senses as sense of smelling, taste and touch,

All that we have to believe is that in the stage of
Total Resurrection, the present earth will be chang-
ed into a different one and all the heavens will be
rolled up and folded (meaning the disappearance
of present distances) by the Right hand of God
i.e. His Heavenly Might, That earth will be illu-
minated not by the light of the sun but by the light
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of its Lord Cherisher, The records of the varicus
aspects and stages of the lives of individuals and
groups preserved by the divine agencies will be
brought into light. All the prophets and witnesses
will be brought to the scene, After the scene is
over, and grouping and intercession are finalised,
each individual and group will be led to their
permanent abode whether Heaven or Hell or the
states in between,

According to the Qur'an none of the human mental
faculties and senses are destroyed by death but
all will develop into a more refined condition and
sharper sensilivencss, As such in their permament
gbode all the pleasant or painful objects of mental
faculties from the scnse of touch upto the highest

ak of intellectual realization should be presented
in some form or other and they should be in utiter
corrcspondence  with the conditions of the highly
developed  faculties. Therefore  the repeated
description of the condition and objects of puara-
dise and hell in physical terms wnderstandable
to our mental faculties at present means nothing
but emphatic assertion of the fact that the death
is mot the destruction but development and evolu-
tion in more refined conditions which are at present
beyond our imagination. The Qur'an encourages
the believers to pace rapidly in competition towards
the Grace and Mercy of their Lord Cherisher which
are awaiting them, and towards the Paradise
which iz so spacious that its extent is equal to that
of the entire Earth and Heavens, which has been
prepared for the pious ones. It is obvicus that
such an extensive paradise cannot be enjoyed but
by the person whose extent of perceptual Faculty
it sp greater that it can encompass it. Similarly
the painful objects of hell are immensely hormble
and torturing due to the refined conditions of the
sensories and the highly developed power of the
conductive means. In short, the paradise and hell,
the pleasant and painful objects there, the condi-

il
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tions of enjoyment or sufferings of inhabitants,
all are real and true in the exact sense of reality
and the truth as presented to us in the terms of
similititude so that we may be able to imagine
and have a faint glimpse of the lifc hereafter.
Every word and description given in the Holy Book
or stated by the Infallible Vicegerents of God
should be taken as the absolute fact. According
to the Qur'an this temporal life and its objects
of pleasure and pain are nothing but child-play
in comparison to the life hereafter and abode
E.rtl-uerein everything is living in the real sense of
[=H
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And nothing is this life of the world but a vain sport

and play; and verily the abode of the hereafter, is
certainly the life; if they but know.

Ch. XXIX. v 64,

The life here and the objects which
appeal to our Senses and our conceptual
faculties are unreal and imitation of the
realities of the worlds yonder and a far diminished
image and figurative presentation of those realities,
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The Articles written on various occasions have
been included over here which have bearing on the
tapics of the Book—Auwthor.



APPENDIX. 1.
INVISIBLE WORLD

In the last part of this treatise, the frivolity of the
temporal world in comparison to the world beyond was
exposed. The temporal world means the physical world
and the surroundings which appeal to our cxternul senscs,
the perceptibility of which is very limited. One should
have faith in the unseen realms of existence to which the
Ird verse of Ch. 1L of the Quran refers (e—etilideia)
‘those who believe in vnseen’, This is the hasis of all funda-
mental articles of faith. In view of this faith none can
deny the possibility of existence of the regions and realms
within the terrestrial folds or beyond them, populated
with living beings of various forms, faculties and fupctions.
As asserted by the Qur'an and statements of the infallible
vicegerents of God, what appeals to ocur senses is in
the lowest region of existence, ‘Dunia’ ( Lia ) which
is a childplay in comparison to the realms bevond it. When
the Qur'an considers the starry-space which is visible to
us and applicable to our senses as the lowest heaven, one
can imaging what would be the extent of the heavens be-
yond the lowest one. Even in the folds of the starry-
gpace, there are regions unpetcievable by our external
senscs. The modern seientific devices are gradually detect-
ing the possibilities of existence of socictics of invisible
beings surrounding our space and beyond it. The infal-
lible saints gifted with divine means of knowledpe had
already confirmed the above mentioned ‘Hidden Worlds®
with which they were in communication. While discouraging
people to believe in superstitious world it is not sensible
for us to depend on our limited sensories and deny the
invisible world of different nature, functioning in the
administration of nniverse, The stories of Genie (Jinnee),
evil and pood spirits, anpels and accomplished personalitics
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in invisible form such as Tlyas, Kize, Abdals and above
all the “Twelfth Imam’ of the Holy House of the Prophet
whose jurisdiction of domination encompasses the seen and
the unseen worlds are all confirmed by the religion of
Islam.

Therefore, instead of nurrowing the extent of our
knowledge about the visible beings one should try to
expand and develop one's power of perceiving to discover
the invisible.

There are many prescribed ways of spiritual develop-
ments which are not in confirmity with Islamic principles.
They may be misleading and harmful, therefore, in every
stage of spiritual progress one should be very cautious
not to deviate even a bit from the prescribed moral code
of Islam given by the Infallibles (Masoomeen) and handed
down to us through the Divine Scholars.
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THE UNIVERSAL GRACE

In order to understand, the cxtent of our intellec-
tual limitations, the person, the significance of the name
and the conhotations of the description, the following
Qurlanic points should be borne in mind.

1. According to the Qur'an the process of creation is
eircalar (Ch. VIL v. 29.)
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“ay He brought you forth (in the beginming) so
wnte Him shall ye alto return”’

in the sense that it ends at the point where it startd
from. This view is commen to both the atheist and
the theist. The difference between the two opposite
schools is that, the atheist thinks matter, space and time
or something presentable in terms of four dimensions
as the point wherefrom the process starts and in which
it also ends (Ch. XLV. v, 24
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and they say there is “Naught (whereiny save
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our life in this world; we die and live and
destroyeth uws not but time”,. .. ...,

He holds matter, the Jeast in degree and state of per-
fection, in its most chaotic condition as the beginning
and the end of the whole accidental, purposeless deve-
lopments, called system of creation, Whereas from the
theistic point of view the system begins with the highest
in degrec and state of perfection proceeding downward
to the matter which is the least in degree of perfection,
and again turns back upward to the point from where
it has started. (Ch, IL v. 156. Ch. XXIIL v. 115, Ch
HHXIL w. 5)

T e G&%&jﬂﬁﬁﬁﬁﬁb
sy “Verily we are God's and verily ante Him
shall we return" (Ch.IL v, 156.)
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What—de you then think that We created you in

vain_and that ye shall not be returned unto Us?
(Ch. XXIII v. 115).
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He regulates (all) the offairs from the heaven
down to the earth, then shall it ascend unto
Him in a day the measure of which is thousand
vears of what ye reckon.

(Ch. XXXII. v. 5).

The process is designed and administered by the creative
Will i.e intention of the Absolute and Infinite Real
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One. The Universal Grace and Justice are a Priori
factors manifested in HMis Will and Intention. Grace
and Justice are not different attributes, as held by some
schools of thought; they are two different aspects of
His Universal love, Grace means to give out of sheer
love without expeeting any return, and justice means ‘He’
keeps every thing in its proper place and according to
meril, 0 that the system should function 18 one harmao-
nious unit representing the absolute unity of its Creator
and Administrator. Thus in this sense grace and justice
are always interrelated so far as the Creator is concern-
ed. Whatever “He" gives is out of sheer Iove butin
accordance with the merit and appropriateness of
the state of the receiver.

Taking the sysicm as manifestation of His Grace and
Justice, the order of creation begins with the highest
mmmaterial and most comprehensive created entity,
whao is foremost in having within his fold all the excellenc-
es which are to be unfolded in the chain of beings next
to him in grades and spheres. They follow one another
according to their degree of comprehensivencss and
perfection, The first created entity, being the most
comprehensive in perfection cannot be but one in num-
ber and of immaterial and intellectual nature. He
is presented in various terms but the most appropriate
one is ‘MOHAMMAD' ¢ desa v in its true ad-
jectival sense. From him the downwatd order of intel-
lectual and angelical entities begins. This created unique
unit is followed by spheres of beings who are less in
the degree of comprehensiveness but larger in number.
Thus the arder of created beings or the orderof manifesta-
tions of His Creative Will starts from the one and most
comprehensive  intellectual  entity, unfolding  itself
in_innumerable spheres of intellectual and angelical
beings. They are termed in the Quran as “MALAKOOT
( @yila) or realms of unmseen active spiritual
and psychic entities, having two aspects of holding and
being held. Each sphere is held by the one abhove it
and 15 holding the sphere below it, till it ends in the four
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dimentional sphere termed as matter or material being.
This is the lowest sphere which is held and has no hold-
ing faculty at all, so it is termed in the Qur'an as Alame-
Mulk (w5 olle) or Alame-Shahadat walgs alle the
held-world or seen-world. It forms the base of the heirar-
chy, the top of which is the first and the most perfect
and comprehensive entity, the one which holds all the
spheres next to it and is held by nothing, but the
Absolute, Whose Hand (MIGHT, ad - (e -4)
has hold over everything and nothing has any hold on
‘Hiny’. The base has nothing of actual or creative in
it, but it is endowed with unlimited potentiality and
recipiency which forms the background of its upward
and gradual evolutionary movement, As such it be-
comes also the ground for another upward heirarchy
parallel to the downward one. This gradual cvolutionary
movement, according to the Qur'an is actualised by
the creative Will of God through the agencies of the
downward order of intellectual and angelical entities.

3. Thus matter in its evolutionary upward course begins
with the simplest form of particies of atom and procceds
towards formation of atoms into nebula and solar
system, populated with in-animate and animate things,
plant, animal, man or other conscipus and intellectual
beings of various species, the nature and number of
whom the Creator alone knows. So far as the terrestrial
Globe in which we live is concerned, the last and the
most complicated and the highest intellectual entity
into which matter has developed through the aforesaid
divine-agencies is ‘man’. Adam (man) being the highest
in the heirarchy of earthly beings is endowed and gifted
according to his merit with the power of expression
( Ol ) or power of discovery and invention. Man
is gifted with the power to receive through his external
and internal senses all that is manifested by His will
in various spheres—terrestrial, celestial and super-
celestial on one hand and to reflect and reproduce
all that he has received on the other. So far
as the earth is concerned it is man only and no other
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earthly being who is endowed with this faculty.

. According to the Qur'an the quantity of matter which
carried the potentiality for the distinct form which is
termed “humanity’’, was protected by the Creatjve
Will of the Absolute agianst all hostile conditions wh, ch
would destroy the aforesaid potentiality, Under suche are
the first man appeared on the scene of the evolutionary
course of creation on the earth, This man and his partner
were lodged, as the evolutionary course would require,
in the lowest paradise of animal comfort, having their
animal requirements met with no effort. But with those
latent potentialities of representing all the divine names
to other created beings and representing all those beings
and their needs to the Creator, man had to come out
of that animal stage of comfort designed and willed
by God, and shoulder the hardship of responsible life,
Thus man’s coming out of the paradize of animal
comfort with his partner was no fall or drawback,
Tt meant coming out of individual, selfish and irrespons-
ible Iife and entering into social sympathies and respons-
ible life. This was the step which forms the basic impulse
to develop all the maferial and spiritual aptitudes which
Adam and his issues were endowed with. It was a
progressive step towards all that he and his issues had
and will have to achieve in manifesting in themselves
all-thedivine excelledces, - -~ -

. Adam’s coming out of the lower paradise, resulting in
the material sufferings, which he and his issues have
to undergo is a loss in the eyes of Satan, Satanic forces
and those whose object of life is only material gain.
To those whose aim and object of life is to establish
communication with the higher sphere of beings and
ultimately make their mind and heart the focus of the
will and intention of the Absolute one, Adam’s coming
out of paradise was a primal necessary step towards
progress, It was a gain for those who would pursne the
preseribed guidance of the Creator, It was an attempt
without which Adam and His chosen issues would not

¥
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be able to secure the representative status of the divine
vicegerency on the earth, Adam as the first vicegerent
of God was the top in the heirarchy of carthly beings,
but to complete the circle and establish communion
with the first created entity, he was the base for the l
heirarchy of his accomplished issues, They in turn had

to develop spheres of perfect entities, one above the other, 3
higher in grade though less in number. The heirarchy
had to reach its possible height by having the most
accomplished one on its zenith to focalise all the ex- =
cellences which were folded in the first created entity
inthe downward heitarchy and were unfolded in various
spheres of beings next to him,

distinguished from the other living beings. But to achieve

the ultimate aim of evolutionary course, Adam and his
chosen issues have been gifted with the distinet faculty
of direct communion or communication with the

various angelical spheres, termed as revelations or |
inspiration rL&.” >3- These chosen men, though
all are blessed and honoured with the status of vicegeren-
ey of the Absolute One, yet differ from each other in
degree and limitation of their jurisdiction, Ch.IL v, 253.

|
. By specific mental and intellectual faculties man is :s
|
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These apostles, We have exalted some of them
above the athers....; '

The last and the topmost of them is the one whose soul -
has been made to be directly in communion with the:
first intellectual entity, This means return of the system
of creation to the point where it was started from. Al
such the circle is completed through two arcs—ong
is descent from the Absolute One down to the extremely’
imperfect four dimensional Many and the other is tod
turn upwards, forming the are of ascent, unfolding |
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and folding whatever exists in the are of descent. These
fwo gros are in complete correspondence with each
other;, similar to the correspondence which exists in
the line of radiation and reflection. The line of radiation
is always conditioned with the state of its immediate
source whereas the line of reflection is conditioned to
the state of the ground to which radiation reaches.
The divine line of radiation is termed in the Qurlan as
spirit, Light and Command of God (= #i-z4y), Theline
of reflection is termed as soul or psyche of cgo-centre
of every individual and species. The more pure the
ground, more so will the reflection correspond with
the radiation and vice versa. The most purified quantity
ol matter carried by Adam and his chosen issues in the
arc of ascent became the ground for reflecting arc of
descent, As it has already been pointed out the most
appropriate term Lo present the nature of the first
and the last entity in the degree of perfection in their
respective arcs of descent and ascent is the term
"MOHAMMALD in its true adjectival sense, It means
the one who has been made praise-worthy, he is not
self-praised as God's most submissive servant, He is
the one who has been kept away from all defects and
gifted with all excellences and perfection by his Creator.
Thus the term *"MOHAMMAD" presents spirit and soul
of one and the same entity, the most perfect spirit
in the arc of descent and the most perfect soul in the
arc of ascent, They are almost identical with each
other without any gap as the phrase “Qaba Qaosain
Ou Adna™ in the Ch. LIIL v. 9. signifies,
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= Then he went near and became hanging (loosing
independence due to nearness) such as there was
the measure between two bows {(fucing each
ather) or nigher still,
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7. According to the Qur'an the four dimensional sphere,
of which our earth is an insignificant part, inclades all
the regions which are shining with stars, selar
systems, constellations and galaxies. The distance
between them is 50 large that they are measured to
some extent by light years. This huge sphere according
to the Qur'an is the lowest sky or sphere encompassed
by higher spheres bevond the reach of empirical means,
Those skies and spheres go up and up till they reach the
‘Transcendant Absolute One’, who is holding all by
His creative Will and Might. Therefore one can imagine
the greatness of the thing which ‘HE’, whose is the
whole kingdom of the heavens and earth, describes
as great. It is God the Absolute, Great and High
Who describes” ‘MOHAMMAD® wlie (3la [da) Sl
“the person of great character.”” As such nothing can be
greater than ‘MOHAMMALIYS character except the
Essential Attributes of His Creator,

8. KHULAQ (&) (or Character) when the creature is
concerned it means the established state of mind re-
sponsible for all his actions and when God is concerned
it signifies the principle attribute of God responsible
for all the actions which include the system of creation,
administration and legislation. THAT principle attribute
is nothing but HIS ‘LOVE’ and *‘MERCY" which mani-
fest in His ‘GRACE’ and ‘JUSTICE'. It is His Grace
and Justice which are ever-pervading all the spheres
of existence. ‘MOHAMMAD®, the first and the last
among the created beings in degree of perfection, is
characterised in the Qur'an as the representative of
this principle attribute of God. He has been sent down
not to a particular sphere or region of the universe
but as a universal Grace of God to all the spheres which
are termed in the Qur'an as Alameen { geslle )
worlds. In other words, to the worlds, wherein the God
is the “Lord Cherisher (i), MOHAMMAD i5
His grace el asy SMOHAMMAD s limit of mission
in extensiveness and intensity is in accord with the uni-
versal grace of God: (vide Ch. XXI vs. 101 to 107).
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Verily those for whom blessing from us went
fiest  our Grace way ovdained flrst, they shall
be kept away from it (Hell).

They will hear not (even) the slightest sound
af it (Hell), and they in what their souls desire,
shall abide.

Shall grieve them wo! that greafest tervar and
the angels shall meet them (saying): “"This iy your
Day, which ye were promised”.

On the day when we will roll up the heaven, as
a written scroll iy rolled up; As we began the frst
creature, so we will gat it return. (It is) a promise
binding on us, Ferily We vere doimy it

And indeed We did write in the Psalms (Zabur
given to David) after the Reminder (Tauratih
given to Mases), that the earth shall be inherited
by My righteous servants.

Verily this is a far-reaching lesson for devoted
people.

And We sent thee not (O° Our Apostie
MOHAMMAD) but the grace unto all worlds.
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It is the universal Grace of God, Rehmatul-Lil-Alameen,
with which MOHAMMAD was commissioned and
characterised as person of great character, Next to him
arg those whom the Qur'zn and MOHAMMAD
declare identical in spirit and soul with him as purified
as he is (vide Ch. XXXII v. 33. Ch, IIL v.61. and Ch,
LVL vs. 77, 78, 79 and various verses.) To this effect
the prophet declared at the time of his departure from
this world, “Onoly Qur'an_and his Ahlul Bait, are the
two inseparable ones™ who represent him through all
the worlds in all aspects and respects till the day of
resurrcction. The great sage; and mystic, Hakeem
Sennai says;

R T 2

“MNothing was left by the Holy messenger of God
to represent him and Lo remind people of him
till the resurrection day except the Book of God
and the Holy members of his House™,

It is only the two, the *Book® as the word of God and
“Those' with whom is the knowledge of the Book, which
will always bear the testimony to-the truth and Uni-
versality of the prophethood of MOHAMMAD (vide
Ch. XIII, v. 43),
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And aay those who disbelieve *“Thou are not sent
(by God) " Say thou (" Owr Apostie Muhammad!)
“Sufficient is God a witmess between me and
vou and he with whom is the knowledge of the
Book.,” (Ch, XIH. v. 43).

These two give evidence that Islam in its most perfect
form and exact sense of absolute submission to the Will
of God, is the universal guidance and true religion
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with which ‘MOHAMMAD® first and last in spirit
and soul was commissioned by God. As such his religion
it bound to overcomz ultimately all other relicions,
despite the disliking of the disbelievers and of all the
satanic forces, This aim shall be achieved before the
advent of the Resurreclion Day by MEHDI the last
member of the Holy Prophet's purified House. He is
the one, who bears the blood, name, feature, character
and all the excellences which arc signified in the term
MOHAMMAD, Through him trulh and justice will
ultimately prevail throughout the world, Tt is due to
this sublime status of "MOHAMMAD" in the heirarchy
of both ares that Qur'an declares (Ch. XML v, 104)
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As We began the fiest creative so will We
get it return, (Itis) a promise binding on Us,
Verily We were doing i,

God has both directly and through His angelical agencies
who are functioning in the administration of the Uni-
verses, blessed "MOHAMMAD' and alone with him
those dearest and nearest enlitics who are identical
with him in purity of spirit and soul, Mext to those
blessed ones, blessed are those who are attached to
them in spirit and soul and are always invoking God
lo bless ‘MOHAMMAD® and those who are atlached
to him in accordance to the degree and nature of their
attachments.

- - pa By pedle

This is what means _ gweadliasa a5 2a])
oh Allah bless MOHAMMAD and hus family {in blood
and spirit).

' Having concentrated so far,it is the duty of those, who
are anxious to have a glimpse of the spiritual aspect
of the personality of the Holy Prophet, to refer only
to these two sources of light Qurlan and Ahlulbait,
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Glory be to Him Who carried His servant (Apostle
Muhammad) by night from the Holy Mosque {of the
Ka'ba) fo the Farthest Mosque, which We have blessed
its environment that We May show unto kim, of Our
signs; Verily He, is the All-Hearing, the All-Seeing.
And gave We wito Moses the Book (Torah) and mide
it a guidance for the children of Israel, (saying) that
“Take ye not other than Me (any one asy @ guardian.”

(ChXVilLvs. 1 & 2.)

Before dealing with the particular question of the
Ascension of the Holy Prophet, wich is considered to
heon= of the distinctive aspects of his personality in com-
parsion to all other prophets, a few points may be said
about the Ascension in general. Ascension and Descension
are two terms used regarding the order of creation and
as regards the human cognitive self, moving through
the various realms and the spheres of finite beings up to
the Absolute One and from there proceeding down again



123

through the various realms of the abstract and the spiritual
beings of more comprehensive nature down to the lowest
finite material world.,

This journcy is of two kinds—intellectual (Fikri)
and wvisual (Shuhoodi).

The intellectual journcy is common to all seckers
ol the truth, through metaphysical methods which is based
on the external senses and its zenith, the highest intellec-
tual concept.

The visual journey starts from the zenith of the intel-
lectyal journey as its base, through the various realms
of the spiritual beings higher and ever higher up to the
Absolute and down again to its base, There is no Prophet
without this intuitive perceptual experience of Ascension
and Descension, cach according to his individual capacity
{vide ch. 11. w. 252) and it may be in the state
of dream or waking or some in between state of sleep
and waking and it may take place more than once. As
regards the Holy Prophet, it is said that he had this kind
of Ascension and Descenson many a time and not only
he, but even his divincly commissioned successors the
Imams who in soul and body were his and he was of
them and all of whom were of one and the same Divine
Light and origin had this experience,

Mow as regards the particular kind of  Ascension
attributed to the Holy Prophet, and agreed by all schools
of thought in Islam as an article of faith, it is his physical
ascension along with the visual one. Those who tried
to create doubt about this, are ol two groups—(1) like
Maavigh, son of Abu Sofyan and the people of his type
who were too materialistic to appreciate or understand
this highest apostolic or prophetic status and(2) those philo-
sophers highly influenced by the ptolemaic and the astrono-
mical system who could not imagine the possibility of the
penetration of the celestial spheres and the firmaments by
any terrestrial body. The answer 1o these people is that
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the neo-astronomy has uprooted the whole theory and
replaced it with new findings and postulations which have
made them attempt reaching the moon and the other
plancts. Whether they succeed or not, or their postulations
be substiiuted with other ones or nof, the Quran
has already declared the possibility of such penetration in
ch. LV: 34, with the proviso of the attainment of the
authority and power to do it

oA S SO
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O ye Peoples of Jinn and Humans, If ye can
Pentrate The Bonds of the Heavens and the Earih,
then Do Penerate ve Through; (But) ye cannot
Pencterate but with our Authority.

(CH- LV. V. 33.)

Thercfore the doubt based on such speculations and
the materialistic tendencies should be entirely discarded in
coanection not only with this particular kind of Ascension
but also with the cases of miracles wrought by the Apostles
of God and the ather holy souls.

OFf course a question remains that accepting the phy-
sival Ascension of the Holy Prophet by the lightning force of
the Divine Will and Might throughout the physical spheres,
and the disappearance of his body from the place
(his bed) in the house of Umme Hani or the Masjidul
Haram (as it has been asserted by the traditions narrated
by a great number ol reliablecompanionsandscholars suchas
Ibne Abbas, Ibne Masood, Anas, Jabic Lbne Abdullah
Ansari, Hozaifa and Umme Hani and others), besides
the confirmation by Ali and the other Imams of the House
ol the Holy Prophet, what was the ultimate point to which
the journey ended 7 Was it physical or beyond the physical
realm?

The end of the journcy was to the Absolute. So far
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as the physical and the dimensional portion of the journey
is concerned, it was undoubtedly physical and there is
no argument of logical value to prove its impossibility.
But beyond that there is no room for the conception of
the journey of physical object into a non-physical realm.
Here it is said that ascending towards the Abselute by
the influence of the Spiritual and Divine Light the whole
physical aspect is spintualised and passing the bounduries
of the physical realm, the sclf entirely transcends the physical
propertics. However, this Ascension is termed as the "Mc'raj-
e-Wojoodi', i.e., the total transformation of the personal-
ity of the Holy Prophet into a spiritual entity and Deseension
means his Re-appearance in his ordinary form. However,
this may seem to be very diflicult for the common readers
to grasp and appreciate but this is the fact relaling to the
status of the person who as a Light is the first in the order
of creation, as a Prophet and Messenger of God the Last
in the order of the chosen Prophets. Any one who under-
stands these two [acts can understand the Ascension also.
Anyway a Muslim has to believe in the physical journey
and the Ascension of the Holy Prophet (o the farthest
mosque, MUSHD-UL-AQSA where God is worshipped
and which is the highest realm of creation. the surroun-
ding of which is blessed by ALLAH and whose Signs
are in display therein.

Regarding the details of the Ascension journey, the
traditionists and commentators have dealt with it at Iength
in detail but a few points forwarded by the great Scholar
Tabarsi in his valuable commentary. ‘Majma’ul Bayan'
are worthy of our notice.

He says therc are four points to  ponder about
Ascension:

1. The first and Lhe foremost--the Physical Ascension
in the state of wake which is to be accepted without
any guestion,

2. The details given of what the Holy Prophet

ql

i
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said during his Ascension journey which are
contradictory to any reasoning or principle.

3. There are things which are not apparently in
agreement wilth certain reasoning and principles
but they can be interpreted in a sensible way.

4. Such statements are against reason and the articles
al the faith and there is no room for any proper
interpretation excepl
(i) The first point is beyond deubt and questioning,
(i) The second one, asserts that he visited the

heavens and saw the prophets —the Divine
Throne, The all-embraching Terminal Realms

of the finite beings, Sfdraiul-Muniaha, Para-
dise and Hell, ete
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Nigh unto it is the Garden Abode,

When cavereth (over) the *Sidra* (Tree)
that which covereth it

Neither his eye did dazzle nor did it rebel,
Indeed he did see of the greatest signs
of hiv Lord,

(Ch.LITI. vs. 15 fo 18).

(iii) He saw people in Paradise enjoying and some
suffering in Hell.

It should be interpreted as he saw their des-
criptions and names.
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{iv) That which is fo be rejected totally is what
is narrated that he talked with God openly I
—he saw God and sat with God on God's Gl
Throne, etc, which is an open anthropomor- |
phism and humanisation of God which far
{romHis glory and absoluteness. Similary what i
has been said about the Holy Prophet’s chest i
being split and washed is tolally absurd. First i
of all he was pure from all evil and dirt andse- i
condly, if there was any spiritual defect or dirt, I
there is no meaning inwashing it with water. All il
these nonsensical statements are evidently bor- It
rowed from the Christians and the other il
anthrepomorphic soarees and the pagan cults i
by incompetent narrators who theoughl they i
should attribute 1o their Prophet such
statements that others have done lo their
religious leaders,
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And for their disbelief and for their utierance agginst
Mary a szrevious calumey.

And for their saying (in boast) *Verily we have slain
the Messiah, Jesus son of Mary, the Apostle of
Godd™, and they slew him not, and n&ey crucified him
not, but (it) became dubions unte them; and indeed
those who differ therein ave only in doubt about(it )they
furve no knowledge about the (real) matter, pursuing
(only) a confecture; and certainly, they slew him
nat.

But God raised (lifted) him wp unto Himsell; And
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God is Mighty, Wisel (Ch. IV, v.156, 157, 158).

After nepating emphatically Jesus being killed, the
Curan has affirmed through the use of particle ‘Bul®
() that God has raised him (the Jesus) towards
Him. This particle was used to negate all the suggestions
which were contrary to the actual happenings which accord-
ing te the Qurlan was raising (liftlog) ol Jesus (body and
soul) by God towards Him. In this conflicting issue there
remains one undisputed fact that Jesus disappeared from
the wvisible world. Disappearance of Jesus could have oc-
curred in the following ways, (a) separation of soul from
the body by Jesus being killed, (b) by undergoing natural
death and {c) disappearance of Jesus from the wvisible
world by raising him in soul and body from this world
towards Flimself. In the first two cases the term *“Twafi?
(si) can be wsed but it implies raising of
soul from visible world towards Almighty God and the
burial of the body in the terrestrial world which is partial
Twafi. In the last case il 18 “Twafi’ but in the highest sense
of total hold of Almighty over the personality of Jesus.
If the separalion of body from soul by means of killing
was emphatically negated, it meant the other manner of
separationi.e. natural death: then thedeath should have been
affirmed after the use of the particle Bul in the following
manner, “Certainly they did not kill him, on the contrary
God made him die and then raizsed him (Tesus)”, but
the Quranic scntence as il is after ncgation of killing
and use of “BUL", affirms raising which means total
Twafi in its highest sense ie. raising of body and soul
together from this wisible world., This total Twafi or
total raising is another exceptional manifestalion of Divine
Will in the case of Jesus, He has not been raised in body
and soul from this visible world towards Him by the
process of separation. However, according to the Qur'an
the process of separation of body frem the soul in some
stuges of existence or other is inevitable for every limited
- living being as such Jesus cannot be exempted from under-
going (his process,
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“dnd peace be on me the day I was born, and the day I
die, and the day I am raised alive.”
{ch. XIX. v, 33.)

Therefore, he should come down fto the visible
sphere and undergo the inevitable before_the final re-
surrection.

God raised Jesus (with soul and body) towards Him-
selfl in the manner that the immaterial entities assume
bodics and these bodies were transformed into spirit. This
kind of total departure, “Twahi” (#) which means
special hold of God on Jesus in lifting him from the visible
world into invisible sphere in the same manner that God
has hold over the soul and hody of every person at night
(in sleep) and ‘He’ releases both soul and body in the
day, (state of awakening) for certain period. ‘He’ in this
special case of Jesus exercises His hold by raising his soul
and body into invisible sphere for a period which may
appear to us as long one. Again ‘He' will sent him
(Jesus) in soul and body back to the terrestrial realm,
This return or descent will take place when [rom every
nation a witness will be brought and from every community
of disbelicvers a group of people (not all of them) will
be brought again into visible life.

It should be realized here that whatever appears
in any sphere of existence, from the highest spiritual and
angelical down to the material or four dimensional sphere,
and up again to the various stages of ascension, and develop-
ment into various material species of inanimate and animate
such as plant, animal and man, all are manifestations and
outcome of His creative and administrative will which is
termed in the Quran as “KUN™ (oF) -BE.
All manifestations are termed as Fayakun-  (0s5)
“THEN IT 1S’ as result of imperative ‘BE’. In this sense
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cvery creature is the word of God and outcome of His crea-
tive and administrative command, Exercise of their limited
will by the Almighty’s conscious creatures as directed by
Him as submission to His will is termed a5 His Legislative
Will. The highest form of this Legislative Will is com-
municated directly or through the angels or prophets to
‘man’ who is the highest and most complicated creature
in the heirarchy of material beings. This legislative will is
termed as ‘Kitab' (@LS) or ‘word of God' which
His vicegerents on earth were commissioned to preach,

Having this picture in view one should know that
the clause ‘Kun Fa Yakun' -(0553 o) - ‘BE AND THEN
IT IS', though applics to every entity of every sphere yet
the Qur'an has emphatically used this clause in the follow-
ing eight places—
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He is the (Wonderful) Originator of the heavens and
the earth and when He decreeth gn affair He only
sayeth to it “*BE™ gnd “THEN IT 457, (ChdL v 117),
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Suid she “0" My Lord| How can I have a Soa whsn
hath not touched me (any) man ¥ He said * Even 50
doth God create whatsoever He willeth: When He
decreeth a thing then He only saith unto it “BE™
and “THEN IT 57, (Ch. I, 47).
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Verily, with God similitude of Jesus is as the simifitude

of Adam. He created him out of dust then said He unto
him BE, and it WAS. (Ch. I v. 59).
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“ dnd He it is Who created the heavens and the earth

with Truth: and the day He sayeth “BE", and
“THEN IT IS". (Ch. VI v.73)
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Verily only Our word for a thing when We will it is
to it, '‘BE' and “THEN IT IS”

s (Ch. XVI. v.40).
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Himself a son, glory be to ; when a ma

I th unto it “BE' and “THEN
o e (Ch, XIX. v. 35).
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But Hiz compmand, when infendeth He anything, is
only that He sayeth unto it ‘BE', THEN (and there)
“fT IS, (Ch. XXXV v. 82).
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He ft {s Who giveth life and causeth death, and when
He decreeth an affalr, He only sayeth unio it ‘BE’
and “THEN IT IS” (Ch. XL. v. 68).

where the course of creation takes a new turn or an extra-
ordinary phenomenen appears in certain sphere of creation
which may be termed as miracle or exceptional manifesta-
tion of the Divine Creative and Administrative will. The
creation of Adam from inanimate matter or appearance
of life in lifeless matter, pregnancy of an extremely aped
of barren woman through an aged man are other examples.
Changing wooden rod into a living dragon, shifting of
heavy throne to a remole dislance within twinkling of an
eve, transformation of clay into a real bird, bringing dead
to life, curing blind and deaf in no time without applying
any medicine, making some persons sleep for three hundred
YCATs Of more in & cave are a few extraordinary manifesta-
tions of the Creative command of God. Pregnancy of
virgin Mary through the spirit sent by God i.e. Jesus coming
into existence in her womb as the word of God is one of
the outstanding examples of Kun Fa Yakoon. Similar
to Jesus's extraordinary way of coming info terrestrial
realm as the manifestation of the Imperative Will of God,
his departure was another extraordinary and exceptional
mamnifestation of Divine Creative Command, He was not
killed as stated in the beginning and he was neither crucified.



134

It be should remembered that the Qur'an declares the
birth and departure of Jesus as an extraordinary manifesta-
tion of Creative Command of God and blames those

idolators who compared Jesus with their idols, (dieties)
for the sake of mere dispute.
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Awd when was set forth (Jesus) son of Mary as an
instance (of Our power, lo thy people laughed out
(in ridicnle).
And they say: “dre our gody better or is HE 7"
They do not set it forth wnte thee but by way of
disputation; nay! they are a eontentious people,

He was nothing but a servant of ours on whom we
bestowed onr favour (giving him the mivacles) and
made him an example (of our power) unto the children
of Israel,

And had We willed, certainly We could have made
from among you angels to be in the earth (your)
SLCCEFIOTS, {(Ch, XLIIL v. 57 1o G0).

MNotwithstanding the Qur’anic emphasis on the fact
that Jesus's case is an exceptional manifestationof the Divine
will, it is surprising how a believer in the truth of the
Qur'an dares to interpret the verses of the Qur'an concern-
ing Jesus to prove his birth or departure as absolutely
one of the numerous ordinary manifestations of the
Divine Creative Command.

The belief of Jews about Jesus as compared to belief
of Christians is diametrically opposed. The Jews believed
that he was an illegitimate child and was an impostor who
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was killed and crucified and that his body was buricd from
where his disciples stole the body, and concealed it. The
Christians believe that he was a legitimate child of Virgin
Mary, who was spoused to Joseph the carpenter and she
became pregnant in spiritual way before marriage. Thus
Jesus was the adopted son of Joseph not his real son.

However, inspitz of confusing and confradietory
statements of four gospels about the hirth and geneology
of Jesus they agree that she was pregnanl without
meeting any human male, Thers are also confusing state-
ments regarding his ministry and departure from this ter-
restrial world but the common belief among them is that
he was condemned by the Jews as an imposter, arrested,
crucifiedalong with the two sinners on the gibbetandhisbody
brought down from the gibbet and buried in the graveyard.
After three days or less he was bodily raised to the heaven
and appearced after a day or two to his disciples and told
them that he would come down again o the terrestrial
world for the establishment of Divine Kingdom on earth
and disappearsd again. Further, they assert that he was
the son of God or the uncreated word of God identified
with Him and thus he was His incarnation, It is obvious
that both the Jewish and Christian beliefs about Jesus are
in utter contrast to each other. One considers him a5 a
cursed one and an impostor who was crucified and killed
and the other considers him as the most hlessed and be-
loved incarnation of God who was crucified, killed and
sufferd to save his believers from final destruction (as the
Saviour of his helievers). Refuting hoth of the extreme views,
the Quran confirms the virginity of Mary and extracrdinary
way of her pregnancy as a special manifestation of Creative
Will of God. It confirms also his being the true prophet
who was commissioned with divine book or guidance and
was bestowed with miracles of bringing dead to life,
creating a live bird from clay and performing other miracles,
with the permission of God, The Qur'an emphasises the
fact that Jesus was one of the Created, chosen servantis
and prophets of God and his mother a virgin, purified,
chosen and virtuous. Both the mother and son lived in
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this terrestrial sphere, cating and walking like other human
beings. So there is no question of Jesus's uncreatedness
nor of his being incarnation of Absolute One, He was one
of the created, chosen servants of God. The Qur'an asserts
that even the angels whose creation is quite different from
that of Man are servants of God. Mevertheless the Qur'an
lays stress on the fact that among the messengers of God
Jesus's birth, life and departure are extraordinary and
exemplary manifestations of the Creative Will of God.
The Qur'an emphatically cefutes both the Jewish and Chris-
tian beliels that Jesus was crucified, killed or suffered natural
death. Tt asserts that God held Jesus’s soul and body in
His Custody  which means total  Twafi and
raised him towards Himself. Duting this period of total
ordinary Twafi, the Qur'an asserts that the soul and body
of the man in the state of Twafi is in the custody of angels.
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And He ir is who taketh you away at night (inslcep),
and e knoweth what ye acquire in the day, then He
raiseth yoit up therein so that a prefixed term (of life)
be fulfilled; then wnto Him Is your (ultimate)
return, ther He will declare unto you what ye were
doing. (Ch. VI v. 60).

Twafi, in the sense of total hold, was applied to Jesus as
an act of extraordinary manifestation of Divine Command
concerning his disappearance from this terrestrial world.
This *Twali” which has been used about Jesus is associated
with his being raised towardsHim and cannot mean natural
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death, but Jesus is not cxempted from undergoing the
process of death when death would come.

Death is a universal law of Divine Will from which
no creature even the angels and spirils are cxempted, So
Jesus shall also die one day and shall be brought to life
again, The question is, that at the time when the Qur’an
asserts his being raised this inevitable process of death
did not take place. In some of the Qurianic usages Twafi
may mean death which is not applicable to this exceptional,
extraordinary occasion. His raising was a sort of total
ascension to invisible sphere which the Holy Prophet
also had the honour of experiencing for a short period, The
Qur'an refules also the paganic idea of comparing Jesus
with their idols by stating that this comparison means
nothing but an unreasonable argument to which the dis-
believers are accustomed. Here, the Qur'an refutes the
comparisons and observes “Jesus is nothing but a servant
of Us on whom We bestowed our special favour, and
made him an example of extracrdinary manifestation of
diving creative command for Children of Bami Tstael™,

Therefore, it is illogical to compare Jesus's birth,
departure, reappearance with the birth, life and departure
of other creaturss who are the cutcome of usual process
of manifestations and creative command of God, In
confirming the extraordinary and exemplary case of Christ's
birth, life and departure, the Quran removes the peculia-
rity of the case by asserting that even if God wills he
would make angels from men on the earth as the successors,

L



APPENDIX. 5
Al

THE SIGNIFICANCE AND APPLICATION OF
AYA-I-TATHEER
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Verily, verily God intendeth bui 1o keep off from you
(every kind of ) uncleanness O° ye the People of the House,
and parify you with thorough purification.

(Ch. XXXIIL v 33),

In the beginning of this treatise it has been pointed
out that DEEN (Religion) means the Submissive aitifude
of human conscience towards the SACRED OQBJECT.
What refers to submissiveness is subjective and what refers
to the sacredness of the object is the objective aspect.
The state of submissiveness 1s a question of degree. The
sacredness of the object is in accordance with the excellence
of altributes considered in the object. Submissiveness varies
in degree in accordance with the notion of the excellent
attribute in the ohject, The absolute submission i3 in accord
with the realization of absolute perfection of the object
as absolutely superior in all excellent attributes. As such
the subjective and objective aspects are inter-related, the
higher the notion of perfection in an object the preater
will be the depree of submission and wice versa, This
reciprocal relation is based on the limit of man’s ego-centre.
The wider the potentiality, the higher will be the notion of
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sacredness. An absolute perfect object can only be mani-
fested in an absolute submissive cenire. This means that
the purity of man's ego-centre from all limited notions
of the object is required for the manifestation of the
Absolute Oone, All Pure and All Perfect,

The purily of ego-centre of an individual depends on
the purity of the lineage from which the individual is deve-
loped. The lineage in question includes both human
gencological chain as well as the pre-human stages of the
development from primal matter upwards leading (owards
human being, Every individual of every species will reach
the final stage of perfection in accordance with the extent
of the purity of lineage from which it has developed. IF
we suppose hpman species as the most developed,
complicated conscious being, it will necessarily imply
utmost purity and refincness in human lineage in
comparison to other living species. The same principle
applies to every individual man. The purer the lineage
the wider will be its ego-centre, which will have a
higher notion of the Absolute One. Therefore, in the
human race there must be onec lingage more pure
than the other lineages, so that there should be of that
lineage a continuouws chain of individuals with purest ego-
centre in order to have the highest possible notion of the
Absolute, Unlimited One.

The Megative and Postiive Aspects
Required in the Conception of Purity

Whatever nartows down the ego-centre towards
teterial and temporal objects is a hinderance which affects
submissiveness. The Qur'an terms 1t as Rijs (=) and
whatever action or notion causes widening of the cgo-centre
to have a better manifestation of the Absolute One is
termed by the Qur'an Tharat ( (eylub). In Ch, VIv.125,
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Whomsoever God intends to guide, He expands his
breast for Islam (to submit his self’ to His will) and
wihomsoever he intends to leave straying, He makes
(his) Breast strained and narrow a3 if they had to
climh upto the skies; Thus God puts dirt (Rijs) on
those whe disbelieve.
those who lack belief are termed as “Rijs’ due to the perver-
sion and narrowness in their ego-cenire as opposed fo
those whose ego-centre has been widened Lo receive guidance
from (rod for their submissiveness, » In Ch. TX. v.935,
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They will swear unte you by God, when ye return unto
them, that ye may turn aside from them; verily they
are (filthy) and their abode is hell; a recompense for
what they did earn.

the hypocriteshavebeen termed as *Rijs'( s y) for theirshaky
[aith and hypocritical attitude, In the same Chapter, v.123,

% This term ‘Rijs’ has been also applied to those who are lacking

sound reasoning. (vide ch, 5. v. 100)
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And { Although) It Is #ot for any goul to Balleve except By Gad's
Permission; While castedh e aneleaniiuess [gf infidefity) an
thowe who mre mot (their) semse. Ch, XV, 100,
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But a5 fo those in whose hearts is a disease (loath-

some filth) addeth unto them { further) fiith (o their

inherent filth) and they shall die while they are

infidels.

the unhealthy mind of the hypoerites is termed as inherent
*Rijs’ which converts the cxlernal guidance given by the

prophets into further impurity.
In Ch. V. va. 20/91
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O ye who believe: (a fact and nothingelse) that intoxi-

cants and games of chance {dedicatfon of) stones

{f.e. idols) and (divination by) arrows, are only loath-

same filth wronght by Satan so be ye eway from il

so that ye may be successful.

The Satars only desirethto cause enemity and hatred in

your midst threugh intoxicants and gambling and

keep you away from remembering Ged and [from

prayer; will ye then ahstaln (from them) 7
intoxicating ligour, gambling, idols, ballot of lotterics are
termed as*Rijs’ wrought by Satan in order to create cnemity
and vengeance among the people and to divert their mind
from the rememberance of God and prayer. A thorough
study of the above quoted verses proves the fact thal
whichever mental proeess or physical action diverts the
ego-centre of man towards temporal and sensual desires
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is Rijs.* On the other hand whatever widens the ego-
centre of man towards the submission to Absolute Ome
and His Will is termed as purity such as prayer, spiritual
cleanliness which is called Tauba, the physical cleanliness
of body and dress which is essential for the prayer. It is
obvious that there are degrees of such impurity and purity.

The highest degree of purity means to be kept constantly
aloof from all the causes of impurity. This is termed as
the state of infallibility in knowledge, character and action.
Such a state of absolute infallibility should be possible
and have application to a particular group of humanity,
The Divine Order makes one avoid the causes of impurity
and adhere to the conditions of purity, may be addressed
to all in general but in actuality the application of the
order will be confined to those whao are really carryving
oul the order. e.g. the order for prayer and abulation applies
to mankind but the real application is confined to those
who carry out the order. In this sense all Divine Orders
and precepts given to man through the prophets are general,
but there are certain instances where God confines ex-
pressively His order to certain individuals or groups of
people excluding the rest of mankind from it. In these in-
stances whether the Divine Will iz legislative or creative
makes no difference. In the instance of Ch. V. v.56 and
Ch, XXXIII v.33, Aya-i-Tatheer the order may be inter-
preted as manifestation of the legislative or creative will of
God but the application is exclusive, It should
necessarily be true of those who are included in the
order, otherwise the order will be meaningless.

* It is noteworthy that the learned translators of the
Quran did not select one word. The words used for Rijs
are abomination, uncleanliness, impurity, loathsome filth
and dirt, which they deemed appropriate according to
the context. Moreover it should be realized that Rijs in
ils usages signifies one and the same sense as the author
has explained in his works.
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The Divine Will mentioned in Ch., XXX v.33.
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Artd stay ve in your abodes and display notyour finery
likce: the display of the fgnorance of yore, and esiabiish
ve praver and give away the poor-raie, and abey
God aqnd His Aposile, Verlly, Verilp God intendeth
but to keep off from you (every kind of ) filth O ye
the People of the Howse, and puvify you (with) g thorou-
£h purification. B
after the exclysive particle of ‘Inama’ has 1o

application but to the Holy Ahlul Bait, whether the
will is of creative or legislative nature makes no difference,

INSEPARABILITY OF THE QU'RAN
AND AHLUL-BAIT

These entities “Ahlul-Bait™, are purified and honoured
by God directly in the same stage wherein the Divine
Book has been purified and honoured. The Quranic verses
prove the equal standard of both Book & Ahlul Bail, (Ch,
LVL v.75to B CRLXXX.Y. 13 to 16.Ch. KUY v. 1. lo3.}
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But nay I swear by the sctting of the stars,

And verily it is a great oath ye only knew it
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Verily it is Qur'an honourable,
In a Book hidden,

Toucheth it not save the purified ones.

Sent down by the Lovd of the worlds,

{eh- LVL V.75 to 80)
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(It is written) in the Books greatly honoured.
Exalted high, purified, in the hands
Angels, noble, virtuous. e vy
(Ch. LXXX.V. 14,15, 16).
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Those who dishelieved from among the people of the
Book and the polytheists could not have separated
themelves {from the falsehood) until come unio
them the Clear Evidence,

(In the) Apostle from God reciting (unto them) the
purified Scripiure,

Wherein are the decrees (correct eand) strong.
{ch.XCVIIL V. 1. to 3.)

In'Ch.LVILv.79 God declares, *Ahlul Bait’ as the persons

purified by Him to be constantly in touch with the 'Qur'an
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in its original, hidden, well protected, exalted and puri-
fied form, This fact has been explained and supported
by the celebrated statements of the Holy Prophet, narrated
by the large number of his companions to this effect that
he was leaving two inscparable precious entities among
his followers i.e, the Book of God and his Ttrat (Ahlul-
Bait) and that whosoever adheres to these two shall be
saved from going astray, But to reduce the importance
of and counter the above declaration made by the Holy
Prophet another statement has been also narrated from
the Holy Prophet on the authority of Abu Horiara whose
reliability has remained always questionable, His narration
is that the Holy Prophet said, “That I have lefl among you
two things; if you adhere to them both you shall not
go astray after me i.e., the Book of God and my Sunnal™.
The text itself does not stand a sound critical scrutiny.
There is no doubt that Sunnat in the sense of the Hui'}'
Prophet’s sayings, actions and endorsement has the sime
authoritative status as the Qur'an, but the question is that
the Qur'an was in a written form and distinctly recorded
to be referred to while the Holy Prophet’s sunnat was not
then recorded in a distinct form to be adhered to when
disputes would arise. On the contrary the disputants used
to take advantage of the unrecorded sunnat against each
other. Therefore, to declare such controversial source to
have the same authoritative status of the Qur'an would
not only be meaningless but would mean CNCOUTAZINE
controversies. The term Itrat or Ahlul-Bait was well defined
and known to every body as the embodiment of teach ings
of the Holy Prophet. In short to follow sunnat as it Is in
our hand will lead to controversies and errors but to follow
Ttrat along with the Qur'an would mean following Kitab
and sunnat in its troe sense which would save the adherents
from going astray and committing errors. Thercfore, we
shall lcave the tradition of Abu Horiara to himsell and
his followers.

Repgarding the disputes about the persenalities to
whom the term Ahlul-Bait or Itrat has been applied, there
is hardly any need of discussion. The application of the
term in question to the nearest members of the House of
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Prophet through whom the Holy House was established
and continued to last for ever islundoubtedly unquestionable,
They are the persons to whom reference has been made
in ChIllv.60 as ABNANA (our sons) NISANA (our
women), ANFUSANA (our souls),
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And wnto him who disputeth with Thee, therein after

the knowledge hath come unto thee, Say (oh our

Apostle Mohammad | Yunto them), “come ye, let

us summon our Sons, and (ye summon) your Sons,

and }we suntmon) our woren gid (ye) Vour women,

and {we surnmon) our selves and (ye) your selves and
then lot us invoke and lay the curse of God on the
ligrs™,

The traditions and historical reports are
unanimous that they are none but Hasan, Husain,
Fatima and Ali. It is true that through
Fatima and Ali the House of Prophet was established
and their progeny continued to propagate until now. They
are the certified members of the House of Prophet and the
certified members of Ale Ibrahim from the Ismalite branch,
The efforts of some muslim antagonists and wrilers to
include the wives of the Holy Prophet or his other relatives
in the term Itrat and Ahlul-Bait are uncalled for against
the verdict of the Quran and sayings of the Holy Prophet,

The Ahlul-Bait' meationed in Ch, XXXIIL v, 33,
includes none but Ali, Fatima, Hasan and Husain and the
other nine Imams of the descendants of Imam Husain
(A.5.) who possess the same excellence of infallibility,
The wives of Holy Prophet who remained childless cannot
be included in it as the wives of Prophet, though they are
respectable and are of high standard yet better females
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than these wives are possible, Ch. LXVI. v.65.
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Haply kis Lord, if he divorceth yon, will give him in
your  place wives Defter than yow, submissive,
faithful, obedient, repentant, observers of fast, widows
and virging.

They cannot have the same position as ‘Abhul-
Bait' otherwise the word ‘Inama’ (1Y) in Ch. XXXIUL
v.33 would be meaningless, As such the term
Khair-e-Ummat in Ch. 3. V. 110,
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ye are the best group that hath been brought forth for
mankind: ye enjoin gooduess and ye forbid evil, and
ye believe in God; And if the people of the Book had
(also) believed (similarly) it had surely been better for

thent; of them {only some) ave believers and most of
them agre perverse. (Ch. I V. 1103,

_ i5 only applicable to the Ahlul-bait and none can lay

claim to it or the leadership incumbent on Khair-c-Ummat
in Ch. 3. V. 14,
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And that these should be among yon d group who call
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{mankind) unte virtue and enfoin what is good and
Sorbid wrong; and These are they who should be
suceessful, (Ch. 3. V. 104).

The other relatives of the Holy Prophet, even of
Hashamite House on whom Sadaqa (charity) is forbidden,
do not come under the definition of Aya-e-Tatheer and
Aya-e-Mubahila. Of the descendants of Ali and Fatima,
also, all do not come under the term in ils strict sense. It
applies only to the eleven Imams of the Hous¢ who have
been certified to possess the requisite qualification and
absolute purification,

Even the inclusion of fallible persons of the House
of Holy Prophet and Hashim in Aya-e-Muvadatul Qurba
Ch. XLII. v. 23.
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This iy what God gives, as good tidings to those servamt
of Hin who believe and do right deeds: Say(O" Prophet)
I do not ask you any reward for it (the mission) save
the love for the sake of nearness (to me or to God).
(Ch. XLII. v.23.)

is questionable because the love on account of nearness
to the Holy Prophet merely inblood or faith cannot be
the reward of ‘Risalat’ unless there is nearness in blood
as well as spiritual attainment. They should be originated
from the same light from which the Holy Prophet has
been originated. As tradition asserts the number of such
infallible personalities after Holy Prophet who succeeded
as vicegerents of the Holy Prophet is limited to TWELVE.

For a detail discussion on this passage the readers
may refer to the writer’s treatise, Introduction to the
Qur'an— topic—Muhkam and Mutashabehat.
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UMMAT, TMAMAT VILLAYET

In order to gain a decper insight on the subject
of ‘Imamat,” Umat and Vilayct, one should understand
passages of the Qur'an which are directly or indirectly
concerned with Ahlol-bait,

In Ch. II. w. 124,
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And remember when his Lord tried Abrahing with
cerigin words then he fuififled them; He said,
“Verily I anmt making thee Imam for mankind;”
(Abrahim) said “And of my offspring” ? He said:
"My covenant reacheth not the unjist™.

reference is made to the declaration of Ibrahim as appointed
Imam for the people by God. This status of Imamat is
specifically meant for the progeny of Ibrahim, excluding
the unjust omnes.

God declares in Ch, IIT, vs. 33. and 34. that Adam, Naoh,
Ale-Ibrahim and Ale-Imran as the Choosen Lineage
from which the Imam is to be appointed by God;
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Verily, God did choose Adom and Noah and the

descendants of Abrahim and the descendants of Imran
ahove all the worlds,

Offspring, one from the other; and verily God is
All-Hearing; AH knowing,

In Ch. 33XV, v. 31 to 33 the Qur'an asserts that this Holy
Book which is revealed to the Holy Prophet certifying
all previous scriptures in their true forms shall be inherited
by those servants of God who are from the chosen lineage,
but not all of them:
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And that which We have revealed unto thee of the
Book, it {5 the truth testifving that which hath come
before it Verily God, about His servanis is All-Aware,
All-Seeing.
Then we made those whom we had chosen to inherit
the Bool;Then of them some are unjust to Themselves,
and some are of average (standard) and some are
[foremost, by the grace of God in all virtsies,This is that
great  blessing,
Gardens of eternity they shall enter into,

The members of the chosen lineage are of three types,



151

some unjust, some of average standard and some of them
are designed by God *lo be foremost in all that is good™
which is a great distinctive virtue. The term “being foremost,
in all that is good” (sl OuiLdls) is  almost
synonymous with the term Imam. The Imam means the
Head of all in cbedience to God.

The term Khalifa (vicegerent on earth) in Ch. IL v. 30. has
been used for man only, exclusive of all other creatures;
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Recolleet O our Apostle (MOHAMMADY When
said thy Lord unte the angles: *Verily am appointing
a Vice gerent in the carth’ they said, *Wilt Thoy (o
Our Lord) appoint therein one who will canse mischief
and shed blood, while we celebrate by Thy praive
and haillow Thee alone? Said (the Lord to the Angels)

“Verily, { know what ye Enow not.” )

Every creature is a sign of God but none is a’vicegerent
of God, except the man who is ‘foremost® in ahsolote
obedience to God. The man of this type has been
described in Ch. LVI, vs. 10 and 11 as the “foremost in
obedience and nearest to Gad,
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And the Foremost ones (in faith and virtus) shall
be the Foremost ones (in receiving their reward).

These are they who shall be brought nigh (anto God).
In Ch. 1L, v. 143, “Umatan Wastan" (Central group)
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And thus have we made you a group of middling stand
(central group) that ye may be witnesses over mankind
and the Prophet be (a) witness Over you;. ...

and in Ch. IIL v. 110, 113 and 114
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Ye are the best group that hath been brought forth
Jor mankind: Ye enfoin goodness and ye forbid evil
and ye believe in God; And if the people of the, Book
had (also) believed (similarly) it had surely been better

Jfor them; of them (only some) are belicvers and
mosi of them are perverse,
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They are not alilte; of the people of the Book is a
group (se) upright (in faith) that they recite the signs
of God all along the night, and prostrate themselves
in adoration,

They believe in God and in  the Last

{of Resurrection), and enjoin goodness and forbid evil,
and compete hastily to do good and these are of the
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righteous ones; I
the phrases ‘Khair-e-Umat' (wuf ) and ‘Umatun
Qaimah’ (436 42.f) mean the group of ‘Distinguished
Persons” who are ahead of all, in all the excellences and
have to lead mankind towards this noble aim.

In Ch. XVL v. 120, :
1i
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Verily Abraham was an Tmam (feader in religion) i
(for the) people, _:a'emuﬂy abedient to God, upright, t
and he was not of the poly-theists,

Ibrahim has been presented as ‘Umatan Qanetan’ which
cannot mean anything but Imam,

The Ch. XXILv.78.
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And fight (endeavour) ye in (the way of) God as it
behoveth you to fight (endeavour) for Him; He hath
chosen you and hath laid rot wpon you any hardship
in religion; The faith of your Father Abraham; He
(God Himself) named you Musiim before and in
this, that the Apostle may be a witness over you
and ye be a witness over the people; So establish
Ye prayer and pay ye the poor-rate and hold ye fast
by God; Heis your Master—How Excellent the
Master and How Excellent the Helper!
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supporls the idea thal Umat or Imam in this sense means
‘Ummat-c-Muslima® mentioned in Ch.ILv.127 to 129,
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And remember when Abraham vaised the foundations
of the House with Ismael, (praying) “Our Lovd! aceept

(this service) from us; Verily Thow and Thou {alone)
art the All-Hearing and All-Knowing.

“Owr Lord! Make us (two) Muslims submitting
(anly) to Thee and of our progeny (make) a group sub-
pissive (only) to Thee And show us the ways of Devation
and turn 1o us (mereifully) for verily. Thou and Thou
(alone) art the Oft-Returning, the Most Mereiful.

S Lovd:  raise up amongst them an apostle from
them, wha shall recite unto them Thy revelations anid
teach them the Book and Wisdem and purify them
for Thou and Thou (alone) art the Mighty, the Wise™

which includes [brahim, his son Ismail and of the descend-
ants of Ismail and those who continued to follow in the
footsteps of Lbrahim and Ismail. This Umat-e-Muslima
continued to be guided by God towards the Right path |
of Devotion, the last Prophet MOHAMMAD(S.A.5.) being
chosen from this Ummat and commissioned with the final
message of God to mankind, These personalities are from -
Ale lbrahim mentioned in Ch. IV,v.54. who are gifted by -
God with the Book, wisdom and the Great Kingdom:
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Or do they envy the people for what God hath given
them of His grace; But indeed We fave given 1o Alvg-

hant's children the Book and the Wisdom and We
gave them a Greal Kingdom,

Mlost of the Ch. 'V, 15 considered fo be the last Chapter
among the lengthy chapters during the gradual revelation
of the Quran as Ch. 110. is considered to be the last one
among the short chapters, For recitational purposes this
Chapter has been arranged where it i5 now according
lo ‘Tdivine Order’.It follows Ch. IV., and mest of the con-
tents of both the Chapters 1V and V are inter-related.
Particularly the point worth consideration is that the last
few verses 163, 104 and 166 of Ch. IV * assert the purpose

1 l'-l'; -,

Cisers or i S EICS BRI

- ’fa"_.,.-‘fhf-*”,-.r,.: - T
et plaY G G 302 S5l 1]

Fad, FadtateadsT - AT TN T LR et
M;D@;uhhﬁﬂmuﬂf“}u&b’Jwﬁy‘;ﬁ:ﬂ
(g d 2 gis,

: L TR R i L e R e
Bile dhea 258 21508 s 8T8 0 i

[ - Ry I ] T ] LR T S e .-"7‘;.-
rns keGS0 BRI R aXs

£ i e
TR Y -5 ‘?JL,’-':’L"'""-_‘uﬂ
Mﬁ.u'lgsi LBt andysdmion ass ,,_Lf;k
L b X 2ok T I g o T Eat 1k
ygﬁ;ajwmr;&%@mufruﬁ
4’ <
[T TERICY e 0 L .th._,?.u

*Verily, We have revealed unto thee (O Our Apostle
Muyhammad!) as We did reveal unro Abraham, and

d
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of Divine Revelation and coming of the Prophets one after
another so that no room shall be left for people to argue
against God about the incompletion of Divine Mission
after the coming of the Last Prophet. In other words the
verses in question declare that the Last Prophet was
gifted with all the means of recelving Divine Messages
to be delivered to mankind so that none should have,
after him, any chance of arguing the defects in the means
of Divine Guidance. The contents of Ch. V. are mostly
concerned with the completion of the requisite guidance
after the last Prophet, So this is the first Chapter which
begins  with addressing the believers and not the people
in general, Here God declares,1) the completion of religion
for the believers and approval of Islam for them as the
only religion, 2) the importance of the fulfibment of the
divine covenent with God and 3} blames the Jows and
Christians for theirfailure in fulfilling the 'Divine Covenent',
God announces the importance of this Chapier to be so
great that if the Holy Prophet fails to deliver its contents
to people, it would not only be his failure but also the
failure of the Divine Mission from the beginning to end.
Here the passage shows that many prominent people were
reluctant about the announcement of the contents to the
extent that the very life of the Holy Prophet was in danger
{Ch. V. v. 06T}

Sromael  and Isaae ﬁd Jacoh gnd the Tribes, and
Jesus and Job and Jonah, and Aaren, and Solomon,
and gave We to David the Psalms.

And apostles We have (already) mentioned unto thee
before and Apostles We mentioned not unte thee;
and God spake unto Moses, directly discoursing.

But God (Himself) beareth Witness, through what He
hath sent dawn unto thee(O' Our Apostle Muhammad!)
fe has sent that down, with His knowledge; and
the Angels (to0) bear witness; and sufficient is God
for a Witness. {Ch. IV. 163,164,166}
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(0" Our Apostle Muhanimad ! ) Deliver thou whai
hath been semt down unto thee from thy Lord: and
if thou does it not, then (ft will be as if) thow hast not
delivered His message (at all): and surely will God
protect thee from (the mischief) of men, Verily, God
guideth not an infidel people.

Knowing the importance of this chapter in view of verses
54, 55 and 56 complete attention of a true belicver is
Tequired:
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O Yewho believel whoever of vou turneth away from
his refigion, soon will God bring (forward) a people,
whont He loveth and they love Him, who are humble
before the believers, mighty against the infidels, striv-
ing hard tm God’s way, and they fear noi the censire
of any censurer; This is the grace of God. He giveth
it to whomsoever fle desireth, verily God is Ampl-
Giving, All-Enowing.
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Verily, Verily, your benevalent authority is (nome
_else but) God and His Apostle {Muhammad) and
of the believers those whao believe, those who establish
praver and pay the poor-rate, while they are in
the state of Rokoo (howing down in praver).

Whoever accepts Vilayetr of Allah  (in the sense
above) and of the Apostle (Mohammad) and  of

those who blieve (the prescribed believe), Verily he

hath joined God's battalion: they are eriephant,

(Ch, Vaw. 54, 55 & 56).
These werses address the belicvers who were present at
that timz, It shows the possibility of their reversion to their
paganic cull and faith, and then warn them of God's de-
cision to bring in their place a group of people who are
loved by God and who love Him. The description of this
group is that it s humble towards believers and mighty
towards the infidels. The meambers of the group wage war
for the sake of God without caring for the blame of the
masses.” The Quran describes these qualifications as special
grace of God bestowed upon these people. Then the Qur’an
addresses the believers in emphatic tone that “Surely your
Vali (benevolent authority) is God and His Prophets and
al the believers those who establish prayers and give alms
while they are in the state of *Rukoo’. The exclusive particle
‘Innama’ (|31} confines the term Valito God, prophet and
the particular belisvers of the above mentioned gqualifica-
tions. Vilayet (=¢Ys) in this sense cannot mean
anything but authority of one over the other due to his
exireme love and attachment towards God and his creation
—1he meaning which is found in the atlribute of God
as ‘Rehman’, This oculstanding qualification cannot be
attainzd by all balievers except those who have reached
that state ol submissiveness where at one and the same
time they are totally absorbed in the realization of the
greatness of God and are alive to the needs of destitutes,
They can continue to have in the focus of their consciousness,
it one and the same time, two opposite realizations—ab-
solute nearness to God and absolute nearness to His
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creatures. Such a seffless person is the medium representing
God’s gracious autherily over mankind and representing
man’s destitution to Geod: sofor the believers there is no
Vali in this sense of authority but God Himself, His
Prophet and among the belicvemﬂ those who can combine
at the same fime Rukoo {gs)), the extreme state of
One’s complete absorption in Tealization of the preatness
of God and his being alive to the needs of the creature,
This principle applies not only to Hazrat Al] {AS) the
first vicegerent of God after the Haly Prophet but to all
the Twelve Infallible Imams of the Holy House {incheding
Hazrat Ali).

Vali, Imam, Khalifa and other synonymis refer to the
same and onz goalification of viceperencyol[Gad {(VILAYET)
which must continue without any break from the start of
creation upto its termination. The application of the contents
of this verse is confined to the three clusses mentioned there-
m.

1o verse 56 the Qur'an declures that of the believers
those who accept the Vilavet of God and the Prophet and
of the above mentioned particularly defined class of belie-
vers, are of the party of God, who will ultimately over-
power and dominate all other parties,

The insignia of this party is the reciprocal love be-
tween God and themsclves. This insignia was bestowed
by the Holy Prophet to Ali in the battle of Khaiber, Tt
means that the insignia of Godly party is in the hands of
All and the other Eleven Tnfallible Imams of the Huoly
House. Whosoever is under this banner and adheres to
the principle of reciprocal love will be of the successiul
party, chosen by God. This banner and insignia are the
manifestations of universal grace of God ‘Arrehman Mir
Raheem’ (@o=y/lgen,))) and it shall be in this Haly
House till the Resurrection Day. None can take it from
them nor anybody can give it to them. The Holy Prophet
says that on the ‘Reswrrection Day' Adam and all the
prophets after him shall be under ‘his banner which Ali
will carry.

o -
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The importance of Imamat, Vilayet, Khilafat and
the Synonymous terms, which refer to the vicegerency
of God and the representative status of man are so great
that the Qur'an has termed this “Nabai Azeem’ (a.lis £Li)
This was a subject of conflict not only among men but also
among angelical entities of high order. Thus the Quran
thouzh wery brief in dealing with the other subjects of
Islam, has dealt in detail with this particular problem
in various chapters and werses. It has declared that the
appointment of man of such status is His own responsibility
and none else’s (Ch, TLvw.246 to 248)* Ewen the prophets
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® Hast thou (0° Qur Apostls Muhammad]) oot seenTthe chiefs
of the children of Tsracl, after Moses, when they spake to a Prophet
g.l.rhn was) unto them {gaying) “Raize up for us 4 E“F' thal we may
ght in the path of God"; he said,""May it not be that if fighting were®
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have no right to appoint. They have only to convey the
names and qualification of the Divine nominee to mankind,

In Ch. XXIV. v.55* the Qur'an asserts that the
method of appointment of vicegerent on earth after the
prophet shall be the same as before which means that the

ordeined nnto ¥ou, v& would not feht 1 they said, **What ailsth us
that we sould not t in the path of God when we have indeed been
driven out from our homes and our children?™ but when fighting
was ordaincd unto them they furned back save a few of them; and
verily, God knoweth the unjuost.

And their Prophet said unto them “Verily, God hath raised
up for wyom Ssul (o be) the king [(over you):™ They said,
“How can the kingdom be his over us, whersas we are more
rightful for i€ than he while he i3 not gifted with abundance
of wealth;™ he said, “Verity, God hath chosen him over you and
hath increased: him sbundantly in knowledge and phvsique: and
verily, God pranteth His kingdom unte whomso He pleassth; God
is. Omniscient and All-Knowing”,

And (then) said thelr Prophet unlo them saying, “Verily, the
sign of His kingship shall he that the Atk shall come unto you whecein
shall bo the tranguility from your Lord and the Relics of what the
familty of Moses and family of Aaron left behind; the angols (of
God) shall bear it; verily, therein shall be a sign for you if ye are

{indeed) helievers,
(Ch. IL. vs, 246, 247 & 248)
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God hath promised unte those of you who belisve and do pood
deedy that He will certainly appoint therm  successors in the earfﬁ as
He appointed successors  those before them, znd that certainly He
shall establish for them their religion (Tslam) which He hath chosen
for them, and that eertainly He will, after their fear in exchanee give
themn security; They shall worship Me; and associating not with Me
aught; and whosoever dibelieveth after this, these! they are the wicked
ones, (Ch, XXIY, v. 55.)
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appointment shall remain the responsibility of God alone.
The instance of God nominating Khalifa, Imam and vicege-
rents has been mentioned in many passages. The very
passage Ch, IL v.30, regarding Adam 15 enongh ta prove
that it is Grod who shall continue appointing His vicegerents
on the carth, The verses 59 and 83 of Chapter IV * refer
to the obligation of mankind in obeying the ‘Ulitamar’
(3 JaY) which implies obedience to the “Supreme
Commanding Authority’ in the same way as the necessity
of obedience to the Prophet. The ‘Supreme Commanding
Autherity’ endowed with such exce lent  qualifications
which cannot be found in anyone but in those whom God
has certified to be purified from all defects and who shall
possess the highest standard of perfeetion possible for
a created being in the sense of ability to ruide every being
to the truth and be not in need of guidance by any other
crealed being:
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‘Say thou (O° Owr Apostle Muhammad) “Of your
associates is there any one who can guide unto truth?
“Say theu | “It is God alone Who guideth unto truth;
Is then He Who guideth unto truth more worthy to be
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Solfowed or he who himself goeth not aright unless he

Is guided !} What then hath befullen you? How (ill)

ve judge " (ChX.v.35).
This is the basic verse on which the Queen of Paradise
Fatima (8.A.), daughter of the Holy Prophet, based her
argument against her opponents in her famous specch in
the Mosque of Nabavi when she was compelled to eXpose
those who began to reverse towards their own ‘paganic
cult’. On this speech is based the Shia theory of Imamat.
In support of this statement the sixth Tmam of the Holy
House, Jafer-e-Sadig (A.5.), in the course of discussion
between him and the leaders of Mo'tazelite school of thought
including Wasil ibnu Ata, Amr ibnu Obiad. Hafs Bin Salam
who approached him to comply with their proposal of
adopting Mohammad ibnu Abdullah bin Hassan ibnou
AliTbnu Abi Talib (A.8.) as Khalifa in place of Umaid rulers,
narrated on the authority of his father the fifth Imam
Mohammad-e-Bager (A.S) that the Holy Prophet had
said, “whosover calls people to obey him and draws sword
to make people to accept his claim while amongst the people
of his time there is one who is superior to him in knowledge
of Kitab and Sunnat, he is an imposter and the one gone
stray’™ (Vide Thazeeb by Shaikh Toosi: Ch. Jehad). The
political and religions importance of this discourse for
every generation of Muslims is very great as it reflects the
idealogy of Shia school of thought
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And when there cometh unto them news of security orfol) alarm,
they spread it abroad; and if they had referred it to the Apostle
and (to) those *subordinate commanding authority’ (who could) draw
the muatter (the truth) in it; would have known it (the truth) from
them; and were it not for the grace of God upon you and His
merey, ¥ou would cerfainly have followed the devil save a fow.

{Ch, IV, V. 831
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The ‘Epistle’ written by the 8th Imam of Ahlul
Bait, Ali Bin Moosa Al Riza for Khalifa Mamoon, outlines
the fundamental heliels and practical precepts of Islam,
After piving a brief account of the Divine Attributes which
a true Muslim has to believe and profess, the Haoly Tmam
writes a3 follows,

' And to believe and to confess that Mohammad (5 A
is His devoted servant, His messenpger, His trusted agent,
His selected and outstandingand purified among the creatures,
the Head of all messengers, the Last one among the Pro-
phets, and the superior to all realms of creation: there is
no Prophet after him and no substitute to his religion and
no change in his law and that whatever he the Prophet
Mohammad Ibne Abdullah las brought is clear truth,
necessary to be believed and confessed along with all that
the messengers of God and His prophets and vicegerenls
have brought before him, And it 1s necessary to believe
and confess the truth of His Book Qur'an which is unique
in its form and matter and so purified that no falsehood
would approach it from any direction, the front or behind.
It is a revelation from the All-Wise, All-praiseworthy
s(Allahy’, It is to be believed and confessed that the Book
Qur'an is the supreme-most guardian over all the Divire
Books. It is thoroughly true from its beginning to the end.
We believe in all its contents, wunequivocal passages
equivocal ones, its particular and its general significance
its promises and its warnings, its abrogating and abrogated
passages, its stories and information; and of the creatures
none can bring the like of it. We believe and confess that
the guide and supreme authority over the believers after
prophet and the person who is incharge of the affairs of
Muslims and who has the right to speak on behalf of the
Qur’an and the one who is well-acquainted with the contents
of the Qur'an is his brother, successor, exccutor of his will
and commanding authority between God and his creature;
the one who is to the Prophet as Haroon is to Moosa,
Ali Ihne Abi Talib, Amirul Momineen (the commander
of the faithfuls) Imamul Mutageen (the leader of righteous
people), Qaidul Ghor-el-Mohajjaleen (the chief of those
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who are bright and famous in righteousness), Afzalul
Waseeieen (the superior among all the execotors of the
wills of Prophets), Warese Ilmin-Nabeen Wal Mursaleen
(the inheritor of knowledge of all divine messengers and
praphets). We believe and confess that Ali has been succeed-
ed by his sons Al Hasan and Al Husain (the two chiefs of
the youth of paradise), in turn one alter the other, Ali,
the son of Hussain, (the ornaments of all devotees), then
Mohammad Thne Ali (who penetrated the length, breadth
and depth of knowledge given to the prophets), then Jafer
Ibte Mohammad (the truthful saint and inheritor of the
knowledpe of all the successors of the Prophets), then
Mouosa Ibne Jaler (who used to restrain his anger against
the wrong doers in order {o set cxample of tolerance),
then Ali Ibne Moosa Alriza (who is pleased with whatever
pleases God), then *"Mohammad Ibne Ali, thenAli Thne
Mohammad, then Hasan Ibne Ali then the authoritative
proof (Hujjat) standing in charge of Divine Order, whose
appearance is awaited for (Almuntazir)—the peace and
blessings of God may be upon them all. I believe and confess
for them the status of Divine Leadership and execulor of
divine wills, We believe and confess that the earth never for
a moment is devoid of such an authoritative proof (Hujjat)
appointed by God over his creatures. 'We believe and con-
fess that the above mentioned saints (Imams) are the
strong rope belween God and His creatures, They are the
guiding leaders, supreme authority aover the people of
the terrestrial realm, succeeding one by the other till the
return of earth and all that it contams to God, We believe
and confess that whoever disagrees with them is misled and
misleading, imposter and pervert (o the truth and puidance,
We believe and confess that they are the sole-inlerpreters
of the Quran and authorised to speak on behalf of the
Holy Prophet; and whosover dies without knowing and
recognising them he would die a paganic death. We believe
and confess that the following are some of the virtues
which are the practical part of their religion, (a) sver-
mindful of what pleases and displeases God, {b) Lifat (self-

#MOHAMMAD ibne ALl AlTaQi: Ali ibne MOHAMNMAD
AlMNaCi; HASAN iboe Al AL Askar.
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control), (c) truthfulness, love for the well-being of mankind
to lead people to righteousness and return  of whatever
is trusted to them by virtuous or wicked ete,”

The study of the entire text of the ‘Epistle’ will
enlighten the seakers of the ‘Right Path’,



APPENDIX. 7.

THE OQURANIC SIGNIFICANCE OF SHAHADAT
AND ITS APPLICATION

Shahadat is generally used in the semse of ‘marty-
rdom’, i.e., to be killed in the fight for a sacred cause,
but so far as the Qur'anic usage of the term is concerned,
nowhere has it been used in this sense. The Holy Qur'an
has used it in the scnse of witnessing a sound and proper
ohservation of an object as it is in itsclf. The objeet may
be physical when perceived by the external senses, and it
may be mental and spiritual, when ohserved and realised
by one's cognitive self. In any case'Shahadat’ or witnessing
is a state or attitude of unshakeable realization of a fact,
Usually in Ch. IV verse 69 & 72,* the word ‘Shaheed®
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And whoever obeyeth God and the Apostle (Muhammad) thess shall
b with those, hath Bestowed favours u EEI them; ufaﬂn Prophets,
and the "Truthful’ and the Witnesses and the Righteous one; and
excellent are these as companions. (Ch, TV versa 69)
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And verily of you is he who cartainly hangeth back: If them a misfortune

befalleth you saith he “God had been gracious unto me, that I was
not present with them'™, (Ch. IV. V. T2).
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(44<) has been translated by some commentatory
to mean martyrdom but a deep study of these two
passages will prove beyond doubt that even there it has
been uwsed in the sense of witnessing. The justification
for translating as martyrdom is because the martyrdom
for the divine cause will make one reach that high stage
of witnessing the reality as it has been explained here.

Guod, the Creator of the universe is described in the
Qur'an as witness (Shaheed) over every being, big or small,
concrete ot abstract, apparent or hidden. Nothing 1s hidden
from Him, everything is present to Him as it is in itself.
He is the witness, witnessing and witnessed. He 15 the
knower, Knowing and the known:
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God (Himsell) wimesseth thar there is no God but
HE, and (so do) the angels and those possessed of
knowledge, standing firm for justice; (there is) no
God bur HE, the Mighty, the Wise.

{Ch, ITT, v. 18).
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Soon witl we show them owr signs in the horizons
(of world), and in their own selves until He be-

cometh manifest unto them that He is the Truth.

Is it not sufficient for thy Lovd that He is @ witness
over all things.

(Be it known that) verily they are in doubt about the
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meeting with thelr Lord] (Be it kaown that) verily He
encompasserh  every thing,
(Ch XLI V.53, 34).

In these passages knower and knowing can  pot be
but one and the same as 15 the case with every conscious
being. The angels, the intellectual and spiritual beings
and entites have been described to be the witness of
His Unity, Oneness, Omniscience and Omnipotence,

Among the mankind, the Prophet and the vicegerents
of God, the spirvitual leaders, ‘Tmam” have been presented
in the Qur'an as the witness of the Truth in the seen and
unseen world;
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And thus have We made you a group of middling
stand that ye may be witnessex over mankind and the
Fraphetr be witness over you......

= (Ch. IF. v, 143)
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And on the day when We will raise up in every people
Srom among themselves a witnesy (upon them) and
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bring thee, (0' our Apostle Muhammad) as
g witness upen all these;
(Ch. XVI v. 89.)
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...... The faith of yowr Futher Abraham; He
(God Himselfy named you Muwslims before and in
thiv, that the Apostle may De a witness aver you
and ve be g witnesy over the peopler......

(Ch. XXII., verse.T8)

The Holy Prophet with the slalus of being sent by God
ag the Universal Grace or His Grace for all the worlds,
has been described in the Qur'an as the witness over ail
the witnesses, The leading personalitics chosen from among
thie descendents of Ibrahim, who were the topmost in
whatever was good and foremest in submission to the will
of God, are presented as witness over mankind and what-
ever 18 true, and the Prophet be witnessed over them.

Thus according to theQuran‘Shahadat’, is the highest
spiritual status bestowed by God on the persons who have
altained the state of realization of the Creator and the
creatures, and the true relation between them. In short,
Shahadat is the state of realization of the Truth in
accordance with the stage of spiritual attainment secured
by Godly personalities. This stage of realization and its
various degrees depend on the degree of submission to the
will of God. The more submissive one i3, the higher
and greater will be the stage of his realization.
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Submission implies sacrifice. It means to give up
& limited interest for a higher and greater attainment. It
means an effort to give up all that is loved by onc, in order
to comply with His will;

WO ORI L eI
trerimm gl O MM

Never shall ye aftain to righteousness wntil ye gdi'l'e
away (i the way of yvour Lord) of whar ye fove:
and of whatsoever ve give, Verily, God knoweth it

(Ch. IfE V. 92)
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And (while needing it for themselves) they give away
Sfood, out of love for Him, to the poor and the orphan
and the captive. (Saying) We feed you only for God's
sake, we intend not of you any recompense, nor
(even) thanks (therzof). (Ch LXXVIY.9)
It means an effort to purify one's ego-centre, from all that
is ungedly so that his ego should become the ground for
the manifestation of the divine will and divine attributes,
His ego-centre should witness everything in God and God
in everything. As the king of all the witnesses, Hussain
says, in one of his prayers, “Oh my Lord: Thou hast
introduced Thyself to everything; so there is nothing which
does not know thee, but Thou hast introduced Thyself
to me in everything, so I recognised Thee in evervthing,'
After a fow scntences wherein he describes the various
stage of his realization, Hussain says “Oh my Lord,
what has gained the one who had missed Thee and what
has missed the one who has gained Thee”.* 1t means the
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one who has Him and is in constant communion with
Him is having everything with Him: and the one who has
everything but is not in communion with Him, he has
nothing.

This state of realization depends on the purity of
epo-centre, whether he is in this world or the world here-
after, whether he is a child or a grown up, whether he
kills or is killed. He is always in the state of ‘Shahadat’
and in all circumstances he is ‘Shaheed’. Ibrahim by
proving his readiness to sacrifice Ismail and Ismail by
his readiness to be sacrificed in the hands of his father
prove that both were in a high state of submission, realiza-
tion and witnessing,

The Holy Prophet, as the first and the last in the
degree of submission to the will of God, is the witness
of all witnesses. His ego-centre being purified from all
sorts of impurities, be it spiritual or physical, is the seat
of the manifestation ol the Divine will which implies all
truth and justice, MNext to him are these holy souls who
have been termed in the Quc'an as Ahlul-Bait and the
Prophet declared them Lo be identical with him and they are
in constant touch with the Qur'an in its hidden form which
14 with God. All these holy personalities were *Shahced’,
witness eversince their birth and are continning to be
Shaheed here and the life hereafter. But of all these holy
persons, Husssin, in the course of his leadership was en-
trusted by God to give a new interpretation to the term
witness, sacrifice and intercession by readiness, eversince
his birth, to give all thal is nearest and dearest to him in
the name of Allah and in absolute submission to His will,

Hussuin and  those who were with him did not
become Shaheed after being killed in the battlefield of
Karbala but they, and the ladies headed by Hussain's
sister, Zainab, all were shaheed in the sense that they have
been in complete realization of all the sufferings and
sacrifices which were awaiting them, Many a time Hussain,
used to declare, “God has willed that I should be killed and
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my sisters, wives and daughters be taken as caplives:
we are pleased with whatever pleases God. Whatever
pleases Him, pleases us; and in this sacrilice of our dearest
and nearest lays the ultimate salvation of mankind."” The
prophet Nooh made hisark tosave a few at the destruction
of others, Hussain preferred destruction of his ark
of life and of the chosen few, who were dearest and nearest
in arder tosave the whole mankind from the final destruction.
Being in the highest stage of realization, Hussain and
his companions, male and lemale young and old welcomed
all the heart-rending, immeasurahle suilerings.

The true sense of Shahadat as manifested by Hussain
proves that not only those who look active part in those
sufferings had attained the stage of Shahadat but even
those who die in the love of thizs Holy House, or those
whose heart will be moved by witnessing or hearing the
scenes of martyrdom of Hussam and his companions and
those who commemorate it by shedding few tears will
secure the stage of Shahadal and enjoy the ultimate salva-
fion and securc salvation for others too. And this is called
the right of intercession which the Qur'an gives to those
who are the real witness of the truth: '

= pryeif L T ,:.-,:_,.,-J!:,”-
ﬁﬁ&*wﬁj&hﬁgﬁmﬁ@wﬁmﬁ;
avi-peir i '
Qf those whom people invoke, Desides Guod, none
possesses  the  right of  intercession, save those

Whe have stood as witpess 1o the trath as they  fave
realised if. (Ch, XLITL, verse, 86).

Here is an cxtract from the sermon delivered by
Hussain when leaving Macea for Iraq; “All praise is God's;
His will is final: there is do power or might but His and
by Him. His Grace and blessings and peace be on His
Holy Prophet. Death for the children of Adam is nothing
but like an ornament round the neck of a  bride. My
love and longings to join the company of my predecessors
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is &5 vehement as the love and longings of Yakoob to meet
his son Yusuf. A place has been chosen (by God) for my
martyrdom towards which T am proceeding. 1 am seeing
my body is cut into pieces by the wolves of the desert
at the place between Navawees and Karbala. There is no
escape from what is decreed by the ‘Divine Pen.’ We, the
members of the Holy House, are pleased with whatever
pleases God. His pleasure is ours. We tolerate his ordeals
and He pays us in full the rewards awaiting the forcbearers.
Nothing detaches us from the Holy Prophet. Our attach-
ment to him is so great that il places us with him in the
sublime and highest stage of life hercafter and God will
make him (the Holy Prophet) rejoice our being with him
and God shall fulfil His promise with us. Whosoever is
ready to lay down his life for us in order to come in com-
munion with God let him accompany us. 1 am proceeding
next morning”,

These few words will prove undoubtedly how clear
was the scene of Karbala before Hussain and his companions
and how he desired to acquaint his companions with the
aim and object of his movement, which was a covenant
with God undertaken by him since his birth. Not only
Hussain was witnessing the trials and sufferings awaiting
him but also his sister Zainab was fully acquainted with
the tragedy which they had to bear in order to save Islam
from being ruined. She told her nephew Ali Ibnul Hussain,
“After the martyrdom of Hussain, the enemy thought that
by their ruthless and inhuman action they would succeed
in destroying our cause, but as | have been told by my father
Ali {A.8.) and Grandfather the Holy Prophet, the tragedy
will result in nothing but the destruction of the enemy
and the revival of our cause, This place where Hussain's
body is left unburied will become the everlasting centre
of attraction for the faithfuls to visit and pay their homage
Lo the great sacrifice (Zebhe Azeem) offered 1o God by the
House of the Holy Prophet™,

And a great thinker had paid his homage with these
words, “If others have the honour of being martyred,
martyrdom is honoured by having Hussain martyred”,
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THIS DAY have I perfected for you, your religion,
and have completed My favour on you, and chosen
for you ISLAM (to be) the Religion

Ch F.ovd)

From the context it is obvious that the “IDay’ referred
to here is not the ordinary day of twentyfour hours known
to us. It is the *Day” wherein God has approved Islam as a
‘Deen’ for us and according fo other passages of the Qur’an
the only ‘Deen’ approved by God from efernity to eternity
is Islam, to which every heavenly and terrestrial being has
willingly or unwillingly submitted. No religion other than
Tslam is acceptahle to Allah. And emphatically enough the
personn “MOHAMMAD™ was commissioned  with this
universal grace, And Ali was made identical in degree cf
perfection so he was ordained as Mohammad's vicegerent.
The result is that the Day relerred to here is the Day or
rather the stage wherein the creation begins with Mohamed
and Ali. The petfection of Deen, and bounty of
God and approval of Islam for all worlds coincide with the
creation of the two identical entities, MOHAMMAD and
ALL Thus the Day obviously transcends all our concepts
of time and space and refers loj the highest stage of
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ascension "ME'RAJ (z1,4) a5 pointed out by the Sixth
Imam JAFER-e-SADI, a stage which is identical with the
starting point of deseension-Andthe'DAY OF GHADEER'
has been honoured as one of the manifestations of
‘This Day." Whenever the Holy Prophet announced his
prophethood he declared Ali's vicegerency, as both are
identical with each other at every stage.

Moreover one should know that the phrase ‘Alvum’
‘THIS DAY" used before the sentence *This day have
1 perfected your religion’ in the verse 4 and in the latter
verse, “This day have been made lawful for you,—' is a
sequence to ‘Sublime Day’,

There are various manifestations of the perfection
of Deen (religion) as such it is not out of place
when the perfection of Deen is declared with all
its aspects the Satan and his followers (infidels) give
up hope. All the clean things (Tayaibat- <lub)
have been declared lawful for the believers and the
unclean things unlawful,

There is another point which needs out attention that
verse.d, of Ch.Y. beginswith the declaration of the unlawful
food but after the middle of this verse, *I'HIS DAY ARE
DESPAIRED THOSE WHO DISBELIEVE’ and ‘THIS
DAY HAVE I PERFECTEDFOR YOU YOURRELIGION'
the clause *‘BUT WHOSEVER 1S HELPLESSLY FORCED
BY HUNGER NOT INCLINED TO SIN' implies that
unlawiul food should be avoided except in the case of
complete absence of lawful food (Tayyabat). The structure
of the verse draws the attention of the reader that he is
permitied to obey the unlawful autharity to the minimum
extent as the case of unlawful food where and when circums-
tances compel him. To cat a dead body and obey the order
of an unlawful authority are permissible when lawful is
not available, This passage refers to the perfection of Deen
by God.
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The verse 67 of the same chapter :

(@ Our Apostle Muhamnad)

Deliver thou what hath been sent down unto thee from

thy Lord; and if thow dost it not, ther (It will be as if)

thou hast not delivered His message (ar alf); and

surely will God protect thee from ﬁ.&s misciief) of

men; Verily, God guideth not an infidel people,
should normally be placed next to the above verse (THLS
DAY have | perfected for you, your religion) because
Perfection (Takmeel) by God precedes, and nexl is
‘Conveying of the Message’ (Tableeg) by the Holy Prophet.
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PREFOSITION ‘BA*

Some Urdu and English translators of the Qurlan
have translated the preposition Ba (L) in chIV.V.166 to
medn ‘that’ whichimplies that God bears testimony to ‘that’
whatever has been revealed to you was the outcome of
his knowledge, Tt means the phrase with His knowledge
is the object of His testimony. In other words God certifies
whatever had been revealed to the Holy Prophet was with
His knowledge. Such certification proves nothing—it
rather requires itsclf to be proved which is a mere claim.

But if the preposition Ba inquestion means *through’ or
by’ the sentence would mean that God by the means of
what has been revealed with the knowledge to you (Moham-
mad} bears testimony to the truth of your (Mohammad’s)
prophethpod. Tt means the object of testimony is the pro-
phethood and the revelation itself is Divine testimony,

The Qur'an as everlasting miracle and unchalleng-
able word of God is the Divine testimony to prove all that
God proclaims regarding Himself and the prophet. The
CQur'an has challenged mankind at several places to bring
the like of it if they have any doubt about ils being a
word of God. As such the Quran claims to be the
self-evident proof of its divine status.

Therelore wherever in the Qur'an God is presented as
the witness to the truth of the prophethood of the Holy
Prophet or other subjecls it refers to the Qur'an itself.
To this self-evident status of the Qur'an, Ali(A.S.) refers
briefly in MNahjul Balagha “Surely God has manifested
fo his creatures in ‘His Book™, (with angelic force).
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